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3) The historicity of the words as of the
&"i)rat G 1 tioned by Sand 2‘::]10 BAyS

, q s
‘they belfmg to & comparatively Yate and sus-
oted part of the Gospel,’ is assailed by Cony-
e, who holds that the command to baptize 1n

the Triune Name was interpolated for dogmatic
reasons in some copies of the Gospel, and that its
place in the text was not fully assured till after
the Council of Nicsa, instancing the fact that
Eusebius of Cmsarea (A.D. 313-339), when quoting
or referring to it, continun.ll!ymomitl or stops short
of the words which refer to baptism. This practi-
cally is the opinion of such scholars as Motiatt
and Kirsopp Lake.$ Of singular interest are the
opinions of Bruce, At first maintaining that this
and other -Resuarrection ssiyings ‘ bear internal
evidence of being last words from their fitness to
the situation,’§ he comes to favour an idea of
Keim that Mt 28", an authentic logion s%}ken by
Jesusbefore His death, was transferred by Matthew
to what he deemed a specially suitable place—the
final leave-taking, the trinitarian formula simply
summing up ‘in brief compass the teaching of
Jesus’;|| then he accepts the idea that the
apostles knew the formula but ‘did not consider
themselves under bondage to a form of words, but
felt free to nse an equivalent form,’ T and comes at
last to think that the words *are not so much’a

-report of ‘what the risen Jesus said ... as a

sammary of what the Apostolic Church understood
to be the will of the exalted Lord.”** But even if
the passage be a genuine logion of Jesus, the
knowledge of which may have been confined to
only a few, preserved only in one Gosapel which is
dated ¢, A.D. 80,1+ it oannot be used as evidence
against what, so far as one knows, was an actual
and universal custom. The slight variety in the
words which record the baptism in the name of
Jesus--clearly of no significance {t—shows that

there was indeed mo stereotyped formula which:

must not be departed from, but raises no doubt as
to the fact that baptism was in the name not of
three persons, but of one. -

The ing of such baptism is clear, When
we remember the use of the name in the exorcism of
d when we r ber that the world into
which the religion of Jesns came was ‘a world
without natural science, steeped in belief in every
kind of magic and enchantment, and full  of
public and private religious societies, every one of
which had its mysteries and miracles and its blood-
bond with its peculiar deity,’ that ‘it was from

er Christ (HJ Suppl.), 1009, p. 30, says: ‘It is most assuredly
poet-Pauline.’ Clemen, p. 214, says: It *cannot be historical,
ab all ovents In its present form. . . . Jesus cannot, I think,
have jnstituted a form of baptism in the name of the Father,
Son, and Holy Spirit. Harnack, History of Dogma, i. [1894]
79, saya : * Matt. xxviii. 19 is not a saying of the Lord,” Robin-
son, EBi i. 474, practically accepts the view that * Matthew
does not here report the speissima vérba of Jesus, but transfers
to him the familiar language of the Church of the evangeliat's

ty*; cf. A. Sabatier, The Religion of

of the Spirit, 1904, p. 5111,
* W. S8anday in HDBii. 218b.

» Historical NT, 190), E 847, The Theology
af the Gospels, 1912, p. 82; K. Lake, LRE ii. 5305, says the
ocumulative evidence of the textual, literary, and historical
eriticism ‘ia thus distinatly sgainst the view that Mt 2819

ropresents the ipsissima verba of Christ’; see also M. Arnoid,
Lierature and Dogma®, p. 202, and BxpT xv. [1903-0¢}

§ A. B. Brucs, The Training of ths Twelsd, 1877, p. 619,
I%Kﬂ%qufaod‘.l;;{p. oB7L. a
o .
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** Apologetics, 1802, p. 468,
l.p':cl:fl:le g:l" ‘ down to the present day * Lmplies a considerable

me,

3 Though B. F. Westcott (Ezp, 8rd ser., v. {1 257) saye:
&rninly I would gladly have g-l'van the ten y?-.z]- of',zny I’Mo
o Testaoent (- i tho maac® o M gals col Eiepel 18
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in Bo 63%] to the heart of Englishmen.* hriab

such & world and such societies that most of the
converts came and bronqht with them the thoughta
and instincts of t. & ions, who
never c¢onceived of a religion without rites and
mysteries,”* when we remember the magical nse
of the Name in the Jewish and Gentile worlds, the
words of Robinson state the true position : ‘The
Name of God among the Jews was . . , an instru-
ment of awful power. That such divine power
could be brought into play by the use of the
Name of the Lord Jesus was clearly the belief of
the early Christians. . . . Those who were author-
ized to use ‘“the Name’ were regarded as having
at their disposal the supernatural power of the
Being whom they so named.’t The exact effect of
baptiam ‘ into the name’ is not easily determined,
If the words in Mt 28" are not a genuine logion of
Jesus, the meaning which He might have attached
to them need not be discussed, and hence we are
concerned with the view not of Jesus but of His
followers. ¢No trace remains of the baptism of
the initiated *into the name” of any of the
mystery-deities,”1 and so they afford us no help.
It has been suggested that the baptism into the
Name merely ‘indicates to whom the baptized
person will thenceforward adhere,’ and therefore
that ‘the theory of a magical virtue in baptism
cannot be proved’: § sach bn&:ism ‘ constitutes the
belonging to God or to the Son of God.’]l Sucha
view does not do justice to the facts ; much nearer
the truth is the conception that such baptism
‘reveals the name as a religions potency into which
a8 into a spiritual atmosphere the adult catechumen
or the initiated infant is brought.’Y This was
clearly St. Paul’sview. He indicates that baptism
in the name of Jesns constituted a mystical union
between the baptized and Jesus through which the
baptized received (a) a share in His death and
specially in His resurrection,** (b) the gift of the
Spirit,t+ and (¢) a cleansing from sin which in-
volved their tion and justification ; 1% and
‘baptism can produce these effects because it works
‘in the name,” and so links up baptism with the
view, prevalent at the time in almost every circle,
that the pronunciation of the name of agy one
could, if })roperly used, enable the user to enjoy the
benefit of the attributes attached to the original
owner of the name, . . . This it accomplishes
by the power of the name of the Lord Jesus

rist, and by the sacramental effect of the water,
according to the well-known idea that results
could be reached in the unseen spiritnal world b;
the performance of analogous acts in the vi,sibl)(;
material world.’§§ It is this efficacy of the water
given it by the Name that enables us to under-
stand the meaning of the words of Barnabas: * We
descend inte the water full of sins and defilement,
but come u&)dhea.ring fruit in our hearts, having
the fear (of ) and trust in Jesus in our spirits.’ (i}
For a similar reason Justin Martyr connects the
life with the name. 7%

10, Prayerin the Name.—Aswe have seen, primi-
tive man gradually came to realize that in him,
in other beings an thitlnfs, lay the extraordinary,
the supernormal—what Hartland calls ‘theoplasm,’
god-stuff; end that this, whether in himself or
others, was a power able to be exercised by him
and them—mana, When, for example, such a
mean met an enemy, and willed to kill him, it was
his mana that enabled him to do so, His will,

* Glover, p. 1881. ; £RE ii. 881.

3. A. Robinson, JThSt vil. (1905-06] 196, 197,

$ H. A. A. Kennedy, Ezp, Bth ser,, iv. 539,

$ Clemen, pp. 238, 870,

Y Faraclt: Tha Kostution af Hstigion, p. 1902

#4'Ro 684, Gal 597, Col 219, P

111Co 12233, 11100 6,

$§ BRK ii, 882 ; Heitmuller, pp. 320, 829.
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moving ‘on a supernormal plane,’ ® projected itself
inst the foe; his manal;vent forth as an act of
will.  Such a ¢ will to power * was almost inevitably
accompanied by, and expressed iteelf in, two things:
Ll)un act, as the flinging of a spear; and (2) a
urlinf forth of words, such words being * the very
type of a spiritnal projectile.”t. When the enerﬁl{
i8 not present, and there arises the wish to kill,
then, when there speeds forth the mana that
destroys, the more emotional side of the man’s
nature asserts itself and expresses itself in the
throwing of the spear and the hurling of the
words in the direction in which the enemy is sup-
posed to be. A man does this when what is to
influenced is not, to us, a person.

A British Qolumbisn Indisn, wishing to stop the rain, holds a.
stick in the fire, descrlbes a circle with it, then holds the stick
towards the east and addresses the raln in these words: ‘Now
then, you must stop raining.’

Reflexion causes two changes. Man realizes
that many of such acts are more or less symbolical,
and this, especially under priestly influence, leads
to detailed and dramatic symboliem, such as sacri-
fice and ritual. Again—and this is important in
the present connexion—he comes to realizo that
for some of the harder tasks he must use not, only
the mana which is. his own, but mana superior to
his own. He therefore turns to beings superior to
himself, to the divinities. There is thus g‘rudna_.lly
developed a body of doetrine as to the divinities,
more or less esoterio, both intricate and compli-
cated, which influenced and still continues to
infl ligi This infl is seen in ite
simplest form when & human being exercises power
over a divinity.

The king of the Matabels, in order to get rain, offers sacrifices
and says, ‘O great spirits of my father and grandfather, . . .
mﬁﬁr_.'mb. the guwodnd the strongest people in the
wor|

<"’ When it becomes clearly understood that euch
divinities do possess power, they are naturally
invoked during the performance of the symbolic
acts, and then we have the spell.

* - The ancient Paruvians on the eve of war starved some sheep,
killed them, saying as they did so: ‘As the hearts of these
80 let our enomies be wesakened.’'] Here
to the enemy, the reality, the
mana is transferred.  But the words ‘8o let’ indicate the con-
sciousness that it is the defties who ‘are putting the thiog
through.”§ W quotes withepp Renan's dictun
that with the Romans ‘ prayer is & magio formula, producii
ite effect by ite own inherent quality,’ and sadds : * They wan
to compel the gods rather than to be compelled by them * ; ** but
Warde Fowler asserts that the prayers of the gild of brethren
o Iguvium to Jupiter Grabovius ‘ retain some of the cutward
characteristics o}) epell, but internally, é.e. in the spirit in
which t;h’c'y ‘were intended, they have the real ios of
prayer.’

When & god attains such a degree of p lity
as to have aname, this enables the human suppliant
to influence him personally, by using his name.

This is scen in ita simplest form when a human belnﬁ
exercises power over a divine being by the proper use of hi
name. The Torres Straits islanders summon & local bogey or
& spirit b; menﬁoning his name.$t A Malay praye at the grave

+of a murdered man : * Hearken, d-80, and assist me. . . .
1 desire to ask for a little magio,’§§ When the Angoni desire
rain, they go to the rain-temple in connexion with certain
eeiremlxnnlm pray : ‘ Master Chawta, . , . give your children the
rains.

: }ibnens,‘i’h TAreshold of Religions, p. 61.

? Fraker, (B3, pt. L, The Magic Avt, 1258 ; J. B Carpenter,
Comparative Relygion, 1118, p. 148, ‘The Prayer of the *

§ Frazer, GBY, pt. 1., The Magic Art, i. 852; see also Carpentar,
P‘Er Mret, The Thravhald of Raligions, p. 55

«+ W, Warde Fowler, Ths Religiout Beperionce of the Roman

People, 1911, pp. 185, 186.
t 15, p. 18!{ 41 Haddon, p. 24.
§3 Marets, The Threshold of Raligiond, p. 62.

§i Frazer, GBS, pt. i., Ths Magio Art, {, 250.

The mana of & deity who has attsined to & name
becomes specially lodged in his name, and can be
deered by the proper use of it.

In Gn 43 it is said of Enoch, ‘He was the firsé to call
{means of) the name Jahweh.' This expression ¢ denotes
esgential act in worship, the i tion (or rather

of the Deity by the solemn utterance of His name. It rests on
the wide-spread Krimitiva idea that a real bond exists between
the person and his name, such that the pronunciation of the
latter exerts a mystic induence on the former.'* In Elijah’s
time the question was whether Jahweh or Baal was the pro
name for the Divine Being, and ‘the test proposed by Elijah
is which name—Baal or Yahwe—will evoke a manifestation of

b
the

tdomd

divine energy.

From the conception of the mana of the deities
ially lodged in their names there was developed

the doctrine that the proper use of the name set
i ion and brought into tion all the

in t; g
powers of the deity.

The Kei women when their men are fightl 140 lord
mmwlnmmnmm&yo:r‘hmm't

Tl:nna the ng;nt:) whiih zl;ﬂu:ﬁen ‘dp‘i:sded to t:.ﬁ
spell to cause i ‘worl y su es
other methods of entreaty in the prayer, and be-
comes that by which the effective appeal is made
tothedeity. The liturgies of all the more advanced
pooples show that * prayer gains potency from the
solemn utterance of the true divine name,’§

Throughout the OT we have many instances of men ocalli
on the name ot'?hhvnh‘ Jesus dropping m?num i::zh:lﬂng
disciples to pray to the Father.

The account of St. Paul’s tgmyersﬂ indicates that
this was his custom, and neither in these cases,nor in
the account which he himself giveaof his prayers,1
nor yet in those actually recorded,*® is this cus-
tom departed from. But in the Fourth Gospel,
Jesus, reminding His disciples that previously they
had asked nothing in His name, 1+ instructs them so
to ask and they shall receive,3f indicating that the
Father will grant whatever they ask in His name,§§
and promising that the day was coming when He
would let them know plainly about the Father,
and on that day they would ask in His name,|| for
He Himself was going to the Father and would do
whatsoever they asked in His name. 97 It cannot
be inferred from these that Jesus taught
His disciples to 'pm‘%not to Him, but to the Father
in His name,** hether these words were actu-
ally spoken by our Lord before His death, or
represent the views of the Christians of the 2nd
cent. matters little for our immediate pur,
They indicate clearly that the addition of the
name ‘is not 8 mere devotional form, but a new
ground on which the worshipper stands, a’new
plea for the success of his petitions.’+i+ Further,
they indicate that ‘ when His disciples have en-
tered into complete union with Him they will
lose the sense that He is intermediary between
them and the Father. They will be so identified

with Him that all prn.fer of theirs will be the,

er of Christ Himself, offered immediately to
i0d.’11 We have in the case of Stephen prayer
addressed to Jesus,§§§ and there are indications that
the invoking of His name was common.fili This
invoking of the Name would seem to have been
asgociated not so much with petitions, as we might
have expected, as with th giving. 799 When

+ J. Skinner, 100, * Genesis,’ p. 127. .

+Th. » 290 Marett, The Thveshold of Religiond, p. 67,

§ Faruell, The ution of Reliy wuhp. 184.

J Bes. 0, Eph 197 9ia gi¢ 829, Gol 1% 517 : alsoda 8, 1 P 1,
1021,

10014, 1Th1s, **Ph1s, 11 Jn 16m,
34 16283, §§ 1518, f16% qflR1e,
*+ H, P. Liddon, Ths Divinity of our LordS, 1878, note F;
u.'o' ox gnindx& Ezxp, 8rd ser., vi. {1887} 191,

v. 44,

111 E.F, Socott, The Fourth Gotpel, 1906, p. 816,

39 Ac 79, AF¥ Ac 2216 2 g%,“,',’(,o 18,
€49 Ac 419, Eph 5%, Col 817, Ro 18,
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we think of the use of the Name in preaching,
in ism, in the p ti of the primitive
Christians, we can understand how fervour led
them to add to their prayers, and to pray in what
they had coms to think of as the name above eve:

name, the one which was with the Father the all-
prevailing name.* In this way we see that ‘ the
name-formula, which close most of the prayers of
the Cbristian Church, were originally ! words of
power to speed the prayer home.’t *In the apoc-
ryphal acts of St John we find a long list of
mystical names and titles attached to Christ giving
to the prayer much of the tone of an enchant-

there ﬁu & ‘househpld of Narcissus’ known to St.
Paul in that city. T. B. ALLWORTHY.

NATION.—In Mk 7%, Gal 14= the RV right}?
changes ‘ nation’ to ‘race’ (yéver) ; of. Ao 4% 18* %,
‘a Cyprian by race,’ ‘an Alexandrian,’ ‘s Pontican.’
In the NT #bvos gegerally desi a non-Jewish
nation ; but it is also used of the Jewish nation
when spoken of officially (Lk 7° 232, Jn 114¢ 189,
Ac 10% 24% 10. 17 26 28'3, and even of the Christian
society (Mt 219, Ro 10¥). 1In 1 P 2° Christians are
called both “an elect yéros’ and * a holy &0vos.’

Jesus spoke to the J ewish nation as a collective

‘ment.'y Hence we see that the tion of
mana ‘yields the chief clue to the origimfl use of
Bames of power in connection with the spell, from
““in the devil’s name” to *“ Im Namen Jesu.”’ §

Livsaarurs.—This has been indicated in the art.
P. A. GORDON CLAEK.
NAPHTALI.—~8ee TRIBES. :

NAPKIN.—Seo HANDKERCHIEY, NAPKIN.

NARCISSUS gﬁpxlwnr, a common Latin name).
—In Ro 16" 8t. Panl salutes ‘them of the household
of Narcissus, which are in the Lord’ (rods éx 7o»
Napxicoov rods Bvras év xuply), 4.6, the Christians in
his familia or establishment of freedmen and slaves
{perhaps known as Narcissiani, for which the

reek I}:hrn.se would be equivalent). J. B. Light-
foot (Philippianst, 1878, p. 175) thinks that the
Narcissus referred to was the powerful freedman
of that name, whose wealth was proverbial (Juy.
Sat, xiv. 329), whose influence was very great in
the intrigues of the reign of Claudius, and who had
been put to death by Agrippina shortly after the
nocession of Nero (Tac. Ann. xiii. 1; Dio Cass.
ix, 34), in A.D. 54, It was customary in such cases
for the housshold to become the property of the
Emperor while it retained the.name of its ‘ol 1

p ity, a ity bearing a common re.
sponsibility. As ‘they that were his own’ they
‘received him not’ (Jn 11), and the national crime
of His crucifixion was the precursor of their down. -
fall, althou;%h it did not resnlt in their being * cast
off” (Ro 117). -His gmionat,e love for His own
nation was evid by the fatigues, the priva-
tions, the ‘ contradictions’ that He endured, by the
tears of woe that gushed from His eyes (Lk 199 ;
of. Ro 9). He seldom referred to other mnations
till near the close of His earthly course; yet He
spoke of the Ninevites as having acted in their
oorgorat,e m&acity ‘when they reﬁented (Mt 12¢;
of.Jon 3"). He reoo%nized the right of the common
law of the Empire of which He was a subject (Mt:
22m), . ¢ A1l the nations,” He said, should finall
appear before Him as their Judge, and He woul
reward the works of love done by those whom He
set on His right hand as having been done to Him.
self (Mt 25‘“%. ‘When He appeared to His disciples
on the mbuntain in Galilee, He said, ¢ All authority
hath been given unto me in heaven and on earth:
Go ye therefore, and make disciples of all the °
nations’; and it is significant that He did not say
“of all men'’ but * of all the nations’—thus pointin
out that the object to be aimed at was national
religion, the national confession of His authority

master (of. probably ‘ the h hold of Aristob
%v. ), whose Christian membera are saluted in v.*),
Ro 16 be an integral part of Romans, and there-
fore directed to Rome, this may indeed be the
household referred to ; for althoug{ there may have
been other establish ts whose r’s name
was Narcissus, this must have been the most
famons. If so, some three years had elapsed since
it had passed into the handsof Nero, For the ocour-
rence of the name Narcissus on inscriptions see
Sanday-Headlam, JCC, ¢ Romans’4, 1900, p, 425 f.
The Christians in the household would naturally
form one of the distinet communities of which the
Church at Rome was trfa.rentl made up (cf. v.'®
and the phrases in vv.% ). ¢The master was not
a Christian, and therefore it was not his whole
household, but in each case an indefinite number
of his servants who had been converted. - Plainly
therefore the conversion of one of them had at once
‘created a centre for the diffusion of the ﬁospel.
‘We have here at any rate a proof, not only that the
closer social connections in general contributed to
the spread of the truth, but that the servile class
were especially susceptible’ (C. von Weiszsiicker,

{cf.  Mar , Ethics, *General,’ nf; 4431.).
Further, if in Ac 2%V the words 'Tovdalaw, Kpfirer
‘xal “Apafes bo omitted as being probably ancient

losses on the text, we are lett, as Harnack says
fAct«, . 86 £.), with a list of twelve nations, whom
St. Luke may have specified as ‘heralding the
great theme of his book’—how Jesns was brought
to all the nations of the known world, the new
Israel (cf. Ac 197),

The great missionary successes of the Apostolic
Age prepared the way for the reception of the
Christian faith on & nd national scale. St.
Paul, before his death, ‘had planted more churches
than Plato had gained disciples’ (Bossuet, Pané.
gyrigue de Saint Paul, 1669)—éxl rd Tépua rhis Svoews
é\0dw, as Clement says (ad Cor. i. 5). Besides the
Dispersion (g.#.), there were other two co-operating
factors that assisted the proj of the gospel—
the political unity of the Empire, and the influence -
of the Stoio creed, In the ancient heathen world,
national life had been particular and exclusive:
the nations were isolated from and ignorant of
each other. But when they all looked to Rome as
mistress and mother, tt:{ were on their way to
the belief in the spiritual unity of mankind pro-

Apostolic Ags, Eng. tr., i.3 [1897] 397). As the
salutation to these Christi is preceded by a
greeting to ‘Herodion my kinsman,’ it is con-
ectured that Herodion was a member of the

1 d by Christianity (cf. Flint, History of the
Philosophy of History, pp. 28, 61). The influence
of the Stoic doctrine of  world-citizenship’ is well

ousehold of Narcissus and the 1 of the
ity or ¢ch Some scholars think that
the mention of this household is conelusive in
favour of the Roman destination of Ro 16, but to
others, in view of the strong probability that the
chapter belongs to a letter to the Church at
Ephesus, it seems quite reasonable to suppose that
SPh o,
1 Farnell, Ths Evolution of Reli
3 § Marott, The

. p. 190,
reakold of Religion3, p. 03,

attested by the fr t from Cicero (de Rep.
iii. 22) quoted by J. Adam, Vitality of Platonism ;
‘Hymn of Cleanthee,’ p. 146 :

$And there will not be one law at Rome and another at

Athens, one law to-day and another law _to-morrow ; but the

same law everlasting and unchangeable will bind all nations at

all times ; and there will be one common Master and Ruler of

:llllj,.cl:en'aod. the framer, the arbitrator, and the of
W,

This noble utterance justifies the remark of 8, Dill
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gi’omau Socisty from Nero to Marcus Aurelius,
mdon, 1904, p. 328): ‘The Stoic school has the
dory of anticipating the diviner dream, yet far
grom realised, of a human brotherhood under the
light from the Cross.” This *diviner dream’ will
be realized when all nations, now united by bonds
far surpassing those of blood-relationship, or
common speech, cusfoms, or history—the bonds of
& common love and obedience to Christ—shall form
together one angust Kingdom of God (Rev 111%),

Livsrarons.—J. Adam, The Vilality of Platonism and other
s, it B e i, e Vel £ et
o, 440; ) Haering, The Ethies o«z’u.. Ciistian Life,
London, 1500, p. 403 ; A. Harnack, dols of the Apostles (NT
Studies, i), do., 1000, pp. 49, 64, 652.; H. Marten-

Christian “&enersl,” Edinburgh, 1878, pp. 214,
:f;}. ¢8ocial,’ do., 1882, p. 88%; G. Urﬁlhorn, Christian
CAarity in the dnctent Church, Eng. tr., do., 1888, pp, 40-42.
JAMES DONALD,

NATURAL,—1, In Ro 1% 118- % (of, Jude®
‘naturelly’) ‘natural’ is the rendering of gvoixés,
In Ro 1 St. Paul denounoces certain forms of sexual
vice as ‘agninst nature.’ To indulge in them is to
pervert and degrade human nature. Its constitu-
tion is violated when the lower impulses refuse
to be controlled. History confirms the Apostle’s
judgment that ‘ natural’ instincts and passions un-
i)ri ed by reason and i lead to tural
crimes which are dishonouring alike to man and to
God. To Renan’s outburst, ¢ Nature cares nothing
about chastity,’ the true reply is, ¢ Instead of say-
ing that Nature cares nothing about chastity, let
us say that human nature, our nature, cares about
" it a great deal’ (Matthew Armold, Discourses in
Amri«;ia, Londoni&lns%, P 63). Illl)e]:ot}nl S}. Paul,
usin, ative language, descri e Jews as
“nataral branches’ fn contrast, with the Gentil y
who are x:fprmnted a8 artificially ted into the
tree of God’s people. The process described is ¢ one
that in horticulture is never performed. The
cultivated branch is always engrafted upon the
wild stock, and not vice versa. This Paul knew
quite well (see xaps ¢pvow, v.%), and the force of hig
reproof to the presuming Gentile turns on the fact
that the process was an tural one’ (J. Denney,
EGT, ‘ Romans,’ 1900, p. 680). .

2, In 1 Co 214’154 &, “natural” is the rendering
of yuxuds, It is also used twice in RVm as an
slternative to another translation of the same word.
In 2 P 2Y ‘mere animals’ is in the RV text, but
in Jude! ‘sensual’ is found, ‘animal’ being a
second marginal rendering, In all these
yuxuds ‘ has a disparaging sense, being op; to
wyevparicds (B8 Yy is not to wredua), and almost
synonymous with adpxwos or sapxicés (1 Co 81%). . . .

his epithet deacribes to the Corinthians the un-
regenerate nature at its best, the man commended
in dphilosophy, actuated by the higher thoughte
and aims of the natural life—not the sensnal m:
(the animalis of the Vulg.) who is ruled bodilli
impulses, Yet the yuxixés, uh E&xwr zredua (Jude¥)
may be lower than the gapxixés, where the latter,
as 1n 1 Co 8% and Gal 5 %, is already touched but
not fully assimilated b{ the life-giving wvefua’
(G. G, l;indh. , EGT, ‘1 Cor.,’ 1900, p. 783, note
on 1 Co 24). To this helpful discrimination may
be added a brief quotation from T. C. Edwards’
Commentary on First Ep, to Corinthians®, London,
1885 : ¢ the word yuyiwds was coined by Aristotle
(Eth. Nic. 1L x. 2), to distinguish the pleasures
of the soul, such as ambition and desire of know-
ledge, from those of the body.” As used by St.
Panul, ¢ the yuyixés, contrasted with the dxparis, is
the noblest of men, Bat to the wrevuarwés he is
" related as the natural to the supernatural. . . .
The indwelling spirit is the Holy Spirit ; and he in
whom that Spint dwells is at once supernatural
and holy’ (p. 65 f., note on 1 Co 2'¢),

Yuxwxés is sometimes rendered ¢psychic,’ and
sometimes ¢ soulish’ in 1 Co 164, with the intention
of eml[:huizing the contrast between the ‘natural’
and the ‘spiritual ’ body. But ¢ thon%h inade(&uabe,
“natural ” is the best available rendering of this
adjective ; it indicates the monlding of man’s body
by its environment, and it adaptation to existing
functions ; the same body is yoixér in respect of its
material (v.¥).” Tn this context, however, ¢ yvxior
is only relatively a term of disparagement; the
“psychic” body has in it the ing of the
“gpiritual *’ (G. G. Findlay, op. cit. p. 837). The

y which, in our present state, is adapted for the
service of the soul, is contrasted by St. Paul with
the body which, in the future state, will be adapted
for the higher service of the spirit. ¢An organism
fitted to be the seat of mind, to express emotion, to
carry out the behests of will is already in process
of being adapted for a still nobler ministry.’
Hence in v.% the history of man is said to be *a
progress from Adam to Christ, from soulish to
spiritual, from the present life to the future’
(T. C. Edwards, op. cit. pp. 441, 445),

8. (@) Intwo passages (Ro 1%, 2 Ti 3%) the phrase
¢ without natural affection’ is the rende of
daropyos, By this word St. Paunl describes those
who are eo regardless of the claims of nature as
to be lacking In love for their own kindred. He
assumes that love of kindred (sropy) should natur-
511“5 arise from such human relationships as parent

child, husband and wife, brother and sister.
Here, as in those passages in which ‘natural’ is
the rendering of gurixds, the word denotes not what
is in harmony with our environment, but what is
in accord with our own true nature or ¢onstitu-

tion,

(5) In Ja 1% ‘his natural face’ is the renderin,
of the phrase xpéowwoy rs yevéoews, lit. * the face o
his birth’ SRVm). The meaning is the face which
is ‘ native’ to man. The contrast is between  the
face which belongs to thia transitory life,” of which
a reflexion may be seen in & mirror, and ‘the
character which is being here moulded for eternity,’
of which & reflexion may be seen in the Word

(J..B. Mayor, Epsstls of St. James*, London, 1010,
’gut

p- 71, note on 1%),
Turn.—J, Laidlaw, Bible of Man, new ed.,

Liraea Doctrine
Edinburgh, 1895; H. Wheeler Robinson, Ths Christian
Dodtrine ¢f Man, do., 1911, J. G. TABKER.

NATURE.—1. The revelation of God in Nature.
—The basis of St. Paul's u&peul to the men of
Lystra (Ac 141} js that *the livil:s God’ mani.
fests Himself in creation. In Ro 1% the Apostle
elaborates the same argument, drawing out its
sterner implications and showing that the Gentiles
were under condemnation because they had re-
pressed the knowledge of God imparted to them in
the works of His hands. No countenance is given
to either of the two modern extremes of thought :
there is no disparag t of Nature’s teachings;
and, on the other hand, they are never set forth as
sutlicient for man’s spiritual needs. St. - Paul's
?urpose is answered when he has aeserted ‘the
act that the Gentil d lofty pti
of God which nevertheless had not proved to them
the way of salvation. This true knowledge had
been attained very largely through a right appre.
hension of the natural world which in a %fo“ as
been the “livin%i:rment " men have seen God by*
(R. D. Shaw, Pauline Epistles, Edinbur, {.
1903, p. 210). Naturalism and Nature-worship
which substitute Nature for God are alike remote
from apostolic thought, God's invisible attributes
have been revealed in the universe which proclaims
His wisdom and His power., Heis, thereiore, to be
worshi: with adoration and thanksgiving., In
Ro 8% St. Paul poetically personifies Nature and
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