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animal was sacred. Hieroi and hierai, when not
actually serving the shrine, seem to have lived as
other people; and, as we have seen, the voluntary
ministrante of the class could in some places (as,
e.g., Acilisene) return altogether, after a time, to
ordinary secular life; but, while engaged in the
tieron, they evidently had to ignore their private
condition. Those born free must for the time
adopt a lower political status, wives must act as
unmarried (rapfévo), and married men must forget
their marital cfuties. They must live, in fact, the
divine life.

It is much to be hoped that further discoveries
of inscriptions may throw clearer light on this
peculiar Institution of ancient religion. It seems
to have contained certain elements of later monastic
institutions, and may well have had a good deal
to do with those which were developed at an early
period in Christian Asia.

The use of lepds as an adjective for persons dedi-
cated to sacred service is, of course, common. It
is found in literature as early as Herodotus (ii. 54,
two lpal ywwaixes at Dodona); but such dedication
must have beenmuch older. Thebestknownliterary
instance is Jon. The word is also, doubtless, used
sometimes for hierodouloi, as by Strabo in speaking
of the prostitutes of Comana Pontica—d» al xAefovs
eloiv lepal.

LiTeRaTORE.~This is given in the article.

D. G. HoGARTH.

HIGH PLACE.—1. Name.—The Heb. is az3,
bamah, pl. rwg, bamdth, signifying ‘high ground’
or ‘crest’; ecf. the Assyr. bamdtu, pl. bamdti,
‘height(s).” The equivalent in the is erfies
(in the Prophets also Bwpol; in the Historical
Books, ym, dymnd); Vulg. excelsa; Pesh. ‘ala-
wathd, ‘high places,’ sometimes pérakké, ‘idol
shrines.” The ﬁeb. terms oy and 5y, which like-
wise signify *height,” are not true synonyms of
w3 The pl. bdméth is used four times in the OT
either as a proper name or compounded with some
other proper name (Nu 21 % # RVm, Jos 13Y). It
is also found as an element in a place-name on the
Moabite Stone (line 27), and is likewise the name
of & Moabite sanctuary for Chemosh (line 3). The
origin of the name is unknown. In Hebrew it
may have been—probably was—borrowed from the
Canaanites. Ezekiel’s derivation (20%) of bamah
r.8 from &, ‘go,” anc mah, ‘whal,” is, of course, &
mere pun, by means of whicn the propbet expresses
his contempt for high-place practices.

2. Location.—In the OT baméth are generally
associated with elevations. Peo&le approachin
them are said to ‘goup’ te (1 § 9119, Fs 15%), an
departing to ‘come down’ from, them (1 S 9% 10°).
In Ezk 20% 2 the singular bamdh is synonymous
with gibh'ah ramah, ‘high hill.’ They were usu-
ally located pear cities (1 § 9% 10%, and were
sometimes said to be in cities (} K 13%2, 2 K 17%- %
23%), or ‘at the entrance of the gate’ of the city
(23°%), or ‘at the head of every way’ ( Ezk 16=8);
but also in valleys (Jer 78 19°6 328 Ezk %),
They were often on the hill above the town, as at
Ramah (1 8§ 91%4). Probably every city and village
had one (2 K 17% 1 238, Ezﬁ 6%). They were evi-
dently artificially constructed, for they are spoken
of as having been ‘ destroyed,’ ‘ broken down,’ and
“burnt' (2 K 21323535 ; ¢f. Ezk 6%, Lv 26%, Nu 33%2),
They were ordinarily *built’ (1 K 117 14%). It is
possible that they resembled the zigqurats of the
ancient Babylonians. On the other hand, there is
little doubt that they closely resembled, and in
many cases were identical with, the ancient shrines
of the Canaanites (Dt 122, Nu 33%%), This was in
keeping with early religious custom. In primitive
eults the crests of conspicuous mountains were
regarded as ‘theLdiJstincb terriu‘)‘ry of Deity. LAZeuxs
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The gods of Persia, India, Java, and other lands
were thought to dwell on loft{ Feaks. There were
bigh places in Moab (Is 15* 16'%), on which altars
were erected (Nu 224 2311438 Jer 48%), From
Jer 3% it may be inferred that shepidyim, ‘bare
heights,’” were chosen because from them the view
of heaven was unobstructed. In Ps 68 Zion is
regarded as ‘the mountain which God hath desired
for his abode’; while in 1 K 20% % Israel’s victory
is ascribed by the Syrians to Jahweh who is ¢a
god of the hills.’ 1 this is in keeping with the
representations in the three great poeins of the
OT, which make Sinai Jahweh’s primitive abode
(Dt 333, Jg 5% %, Hab 38%), whither Elijabh fled when
threatened by Jezebel (1 K 19'8),

%. Significance. — Bamdth in the prose of the
OT are commonly places of sacrifice. They are
pre-eminently religious centres (1 § 913341 K
3%+, Is 1612, Lv 26 %); in Am 7° “high place’
is eynonymous with mikddsh, ‘sanctuary.’ Ip
poetry, however, baméth are occasionally spoken
of as “mountain fastnesses’ (Ezk 36% according te
the received text), and are symbolical of dominion
(Dt 3213 33%, 2 § 22% Ts 14 584, Am 4, Mic I3,
Hab 31, Ps 18%, Job 9%); but the term is used in
the plural only, in this sense.

4. Sacred furniture.—Ancient high places poe.
sessed various sacred accessaries, of which the
principal one was; (1) the altar, or place of sacrifice
(1 K 34, Hos 10%). 1t might consist of either hewn
or unhewn stone, even of a mere mound of earth,
In the OT it is distinguished from the high place
itself (2 K 23, Is 367, 2 Ch 14%). Before it the
sacrifices were presented.—(2) Near the altar stood
the massébih, or sacred pillar of stone (Hos 102).
It might consist either of a rough unhewn boulder
or of a chiselled pillar, which the worshipper re.
garded as the abode of Deity. In very ancient
times these pillars were left unhewn because they
were regarded as sacrosanct, the belief being that.
if they were cut or carved by human hands, the
numen would be driven out of the stone. Later,
artificial obelisks took their place. To the ancient
Canaanites the massébah was the symbol of the
Divine presence, and was worshipped as the repre-
sentation of Deity (Ex 23%, Dt 7° 12°). By the
patriarchs such pillars were regarded as symbols
of the true worship of Jahweh (Gn 28163 3j&-8,
cf. Ex 244, 1s 16%); gut lacer they were proscrioed as
illegitimate because of their heathen and idolatrouns
associations (Dt 169, Mic 5'%). Among the Arabs
they were smeared with blood in order that the
offering might be brought into closer contact with
Deity. Jacob poured ‘oil’ upon his massébdh ai
Bethel (Gn 28%). In general the worship of stone

illars was a species of idolatry, their presenei
gein the distinguishing mark of the sanctuary.-
(3) Another important part of the furniture of 4
high place was the 'dshérdh, or sacred pole. I
consisted of an artificial pole of wood, or stum)
of tree, planted in the earth (Dt 16%), and was re
garded as a symbol of the goddess Astarte, accord
ing to some, though this is not demonstrable. Th
‘dshérah was artificially constructed of wood (J;
6%, 1 K 142 16®, 2 K 17'%, s 17%), in image
like form (1 K 15%), and could be *plucked up
(Mic 5"), ‘cut down’ (Ex 341%), ‘broken to pieces
(2 Ch 34¢), and ‘burnt’ (Dt 129). 1t stood in clos
proximity to the massébah and to the altar (Jg 6%
and might be set up even beneath living tree
(2 K 171, What its origin was it is impossible t
say, but it was evidently akin to tree-worship, th
tree probably being revered as an abode of Deit
(Dt 11*), and as the symbol of fertility. A famot
‘ashér&h stood in Samaria in the days of Kin
Jehoahaz (2 K 18%), probably the one made t
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Ahab (1 K 16%), Manasseh also made an'dshérd.
i the Temnle in I lera (3
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217), ‘but it was destroyed by Josiah (23°%-7).—(4)
Not infrequently, slso, connected with baméth
there were rooms, chambers, or sacred halls, called
‘houses of high places’ Sl K 125 133 2 K 2319),
These were used probably as dwellings for the
priests, and as the houses where the sacrificial
meals were eaten (1 § 92); quite possibly also as
the places of the most immoral worship—religious
prostitution (Am 2%; ef, the ‘vaulted chambers’
mentioned by Ezekiel 1% #-%), These chambers
also sheltered the images of the gods worshipped
(2K 17%; cf, Jg 17°). Tents, however, were used
for the same purpose (2 K 237, Ezk 16'; cf. Hos 9°%);
for example, David pitched a tent to shelter the
ark (28561 78; cf. 1 K 2%, Ex 33" ; cf. also the
roper name Oholibamah, signifying tent of the

igh place,’ Gn 36%). The Carthaginians are said
to bave used tents as portable sanctuaries (Diod.
Sie. xx. 65).—(5) There were atitendants also at
the high places, sometimes called kéhdnim, which
is the ordinary word in Heb. for ¢priests’ (1 K
1232 132 3) ; sometimes called k*marim, idolatrous
priests’ (2 K 23%). DBesides these, there were
g‘dhéshim, <male prostitutes,” and kedheslibth,
‘sacred harlots,’ in connexion with high places
(2 K 297, 1 X 14% 1512, Dt 231% 15 Hos 414),

5. The cultus.—In general the worship practised
at the bamoth was not only ceremonial but sensual.
It was borrowed largely from the Canaanites. Joy
and feasting characterized their ritual (1 8 9'%3),
The rites performed probably typified the annual
renewal of Nature. ;i‘ithes were brought thither
(Am 4¢; cf. Gn 28*-%), Doubtless many of Canaan’s
high places became dedicated to Jahweh. Solomon,
for example, sacrificed and burnt incense in the
bamah of Gibeon, offering a thousand burnt-offer-
ings upon the altar there (1 K 3*4), and to please his
foreign wives he built other high places to Chemosh
and Molech, burning incense and sacrificing to
their gods (1 X 11%8)." The Canaanites and Israel-
ites may, indeed, have joined in the worship of
Baal at some of these bamoth. Whetber they did
or not, by the introduction of foreign cults the
worship of the sanctuaries became corrupt. It is
no exaggeration to say that the grossest and most
sensual forms of religion described in the OT are
associated with * high place’ worship. Hosea paints
a vivid picture of their practices, though he men-
tions bamdth by name only once in all his prophecies
u0®). To nim the high places of Aven were ‘ the
sin of Israel.” Aecordingly, he warns Israel against
such sacrifices and libations (94); points a finger of
scorn at their rewards of adultery—bread, water,
wool, flax, oil, drink, grain, new wine, silver and

old, which in turn they bestow upon Baal (2% & 71¢4);
ﬁenounces them for burning incense to other gods,
themselves clothed in gala dress and decked with
earrings and jewels (21%); threatens destruction
upon the rewards of licentiousness received from
their lovers (2!%); and pronounces the ruin of all
those who give themselves over to divination
and harlotry in the name of religion (41%)
Isaiah likewise gives a most striking description
of heathen rites practised at the baméth (57%%),
explaining how the people inflame themselves
among the oaks, slay their children in the valleys
among the smooth stones (regarded as the abode of
the numina, or gods), pour out drink-offerings as
sacrifices on high mountains, and set up memorials
of shame (perhaps alluding to phallic worship; cf.
Ezk 16'7). The same prophet describes Moab as
literally wearying himself praying upon his high
places (Is 16'%; cf. 1 K 18%), .

6. History of high places in OT.—(1) In the
Pentateuch and Joshua.—Baméth arenot mentioned
in either Genesis or Exodus; or, indeed, as places
of worship, in the entire Book of Deut,eronom;y ; cf.
however, the figurative allusions in Dt 321 33%,

in which to ‘ride’ or ‘tread’ upon the enemies’
high places signifies to march over them in triumpb.
In Lv 26* and Nu 21% 22¢ 33%, however, they are
spoken of as g}aees of worship. Two of these
passages (Lv 26%, Nu 33%) warn Israel against the
contaminating and despiritualizing influences of
the heathen practices associated with such sanctu-
aries. They are the only passages in the Hexa-
teuch which use the term with s religious signifi-
cance. In Nu 21 ® and Jos 137 the word is used
as a proper name. The plural form is employed
in all these instances. .

(2) From Joshua to Solomon.—There is no men-
tion by name of high places in the Book of Judges,
and only a few cases (all in a single context} in
the Books of Samuel refer to b&mdth as sanctu-
aries. The allusions in 2 S 1% 22 gre poetical
and figurative. In the classical passage in 1 8
Q12 18. 14.18. 35 10833 Samuel the seer is represented
as going up to & bdmah to worship, where the
people await him, expecting him to bless the
sacrifice (1 8 9'*). While there, he is visited by
Saul, who, with his servant, is searching for his
father’s lost asses. Saul and his attendant are
invited to join in the sacrificial meal, which they
eat to%ether in the nygY, or sacrificial dining-room
(1 S 9% 2)  Tater in the account, mention is made
of a band of prophets who are expected to come
down from the high place, having presumably been
there engaging in re}])igious service (1 S 10°). The
story gives no hint that there is anything ille%i-
timate in sacrificing at such a sanctuary. In
David’s day, Gibeon was the great high place
(1 Ch 16% 21%). Under Solomon, also, the people
continued to sacrifice at the high places, ¢ because
there was no house built for the name of Jahweh
until those days’ (1 K 3%). Even the king himnself
‘went to Gibeon to sacrifice there, for that was
the great high place’ (1 K 3¢ 2 Ch 133, All
this was in strict keeping with the traditional laws
of Moses ; namely, Ex 20%, which allowed sacrifices
to be made ‘in every place’ where Jahweh should
record His name. gt, 12! ¥ insists upon the unity
of sanctuary only when God has given Israel rest
Jrom all their enemies round about ; when Israel
should conquer Canaan and dwell in safety, then
they should bring their sacrifices to the place which
Jahweh should choose. This may be interpreted
to mean that the law of the one sanctuary wes
not expected to come into practical operation until
Solomon’s time. Yet the fact is that Solomon did
not observe this Deuteronomic law, for he built
high places for his foreign wives; but he is ex-
pl'}lc;tlyl' rebuked for mot having observed it (1 K
11718,

(3) In North Israel.—The revolt of the Ten
Tribes under Jeroboam, and the gradual declension
of religion in the Northern Kingdom, can be
explained only in the light of the religious sfyn‘
cretism which had grown up in the nation befo:
the death of Solomon. On entering Canaan, Israel
had taken possession of the high places of the
Canasnites. The common illiterate people did not
grasp clearly the difference between the pagan
worship of the Cansanites and the worship of

Jahweh. As time went on, the upper classes also -

became indifferent, and dedicated Canaanite sanc-
tuaries to Jahweh. -The construction of the Temple
did not, of course, change at once the people’s
devotion to local sanctuaries. Jeroboam built
‘houses of high places, and made priests from
among all the people,’ and placed in Bethel the
priests of the high Elaces (1 K 1288 132.8-8) and
the result inevitably was that Israel departed

11t ie held by the majority of OT scholars that this rebuke is
relevant only trom the standpoint of the redactor of the Booke
of Kings, who reviews the history by the standard of the
Deuteronomic code, which is believed by these scholars $0 have
been first introduced in the time of Josiab (621 B.c.).
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farther and farther from the worship of Jahweh,
imperfect as that already was. lijah, as a
i)atriot, could protest only against the worship of
srael’s sanctuaries rather than against the sunc-
tusries themselves (1 K 19'%%),” On the other
hand, the prophets of the 8th cent. attempted
more than merely to reform the cultus of these
sanctuaries. Hosea predicts that the high places

uf Aven, the sin of Israel, shall be destroyedp (208).
Amcs also declares that ¢ the high places of Isaac
shall Ve desolate, and the sanctuaries of Israel
shall be Jaid waste’ (7). The only other sllusion
in Amos to digh places is £ tive—that of
Jahweh as treaﬁing upon the high places of the
earth (4), When the redactor of 2 Kings sums
up the reasons for the downfall of North Israel, he
ascribes it to their having built high places in all
their cities and there burnt incense, as did the
natvi?’ns whom Jahweh carried away before them
(17%1),

(4) In Judah.—Under Rehoboam the people
built high places in Judah, and the king appointed
priests for them (1 K 14%, 2 Ch 11%®), Ass is said
to have taken them away out of Judah (2 Ch 142 %),
but not out of Israel (2 Ch 157, 1 K 15%). Jehosha-
phat likewise removed the high places from Judah
(2 Ch 17%), but not from Isra.e%(l K 224, 2 Ch 20%),
On the other hand, Jehoram, who married the
idolatrous daughter of Ahab, actually made high
places -in the mountains of Judah {2 Ch 211),
which none of his successors—Jehoash (2 K 198),
Amaziah (14*), Uzziah (15%), and Jotham (15%)—
removed. Ahaz actively ‘sacrificed and burnt
incense’ on them (16% 2 Ch 28% %), Hezekiah, on
the other hand, removed them, instituting &
genuine religious reformation (2 K 184 2 Ch 313),
the hisboricitﬁ of which is most reasonably attested
(2 K 18%, 2 Ch 32'%), But Manasseh rebuilt them
(2 K 213, 2 Ch 33%-1-9),  Josiah, however, under.
took and carried out a most drastic reformation,
putting down the idolatrous priests and destroying
the high places of all his mpredecessors, including
Solomon’s (2 K 23%8 13- 15. 20 9 Ch 34%), During
all this period of schism the prophets of Judah say
little or nothing against the high places as such.
Isaiah, for example, shows no pronounced hostilit:
to high {laces themselves (144 15?7 161 367 58%4),
Micah, likewise, is all but silent concerning them,
his allusions being figurative rather than Jiteral
(13- % 312 ¢of, Jer 26'8). Jeremiah is more explicit
and pronouncad. He emphatically rebuxes his
})eople for having ‘built the high places (the LXX
has ¢ high place’) of Topheth, which is in the valley
of the son of Hinnom, to burn their sons and their
daughters in the fire’ (75 19° 32%), because they are
centres of sin throughout all their borders (173),
and be threatens in Jahweh’s name to cut off in
Moab him who sacrifices in a high place (48%; cf.
Is 15% 16?). Ezekiel in similar strains protests
against Judah’s high places, and threatens in
Jahweh’s name to destroy them (6%9%). He points
a finger of reproach at those who labour to make
them attractive (16'¢), and warns those who con-
gratulate themselves on possessing ‘the ancient
high places’ (36%). Habakkuk’s single allusion to
high places is a figurative one (3¥).

‘The only other references to b@méth in the OT,
with one exception, are Job 9® and Ps 189, both of
which are figurative; the exception is Pa 78%,
which is a literal commentary on Israel’s repeated
deflection from the true worship of Jahweh.

. {8) After the Exile.—After the downfall of Jeru-
salem we hear little of high places. The eaptivit
accomplished what neither” Hezekiah nor Josia
could do. The people had learned at great cost
the folly of idolatry, and her sons and grandsens,
who returned after 536 B.C., had no disposition to
revive the old Jocal cults whose continuity had

been so long interrupted. In the 5th cent. B.C:,
bowever, there were altars to Jahweh in Ele-
phantine, and, in the 3rd cent. B.C., at various
places in the Delta of Egypt. o
7. Recent discoveries.—During the past fiftees
years several ancient bdmdth have been discovered,
chief among which is : (1) the Great High Place at
Petra, the capital of Edom, which was diseovered
by the present writer on 8rd May 1900. 8. L
rtiss was shown it in July of the same year. For
location, size, completeness, and importance this
high place still holde first rank among all the
ancient sanctuaries as yet found to exist. A recent
writer speaks of it as ‘undoubtedly’ existing
a.lrea.dy in the days of Moses (F. E. Hoskins, From
the Nile to Nebo, Philadelphia, 1812, p. 836). ' It is
situated on the very top of one of the most con-
spicuous peaks which surround the unique capital
of Edom. Rock-cut stairways lead up to it from
different directions. Two masgebahs, or pillars,
100 ft. apart, situated on the brow of the pro-
montory, mark the approach from the S.E. The
oval rock-dome on which the b@mdhk proper stands
is some 300 ft. long (N. and 8.) by 100 ft. broad
(E. and W.). The view from the summit is un.
obstructed. Among the principal features of the
sanctuary is the large, deep rock-cut court, 47 ft.
long (N. and S.) by 20 ft. broad (E. and W.), where
the worshippers probably stood. Near the ceutre
of this court there is & raised platform 4% in. high,
measuring § ft. 1 in. (E. and W.) by 2 ft. 8 in.
(N. and 8.), on which the victims for sacrifice may
have been slain. To the west of the court, sone
15 ft. distant, with four steps leading up to it, ie
an altar, 9 ft. long (N. and S.) by 6 ft. broad
(E. and W.), and 3 ft. high, with & rock-cut
assage 32 in. broad, running about it on the N.,
YV., and S. sides. In the surface of the altar there
is & rectzm%ula.r depression hewn out, intended
perhaps for fire. Three of the corners of the altar
seem to have been prepared by cuttings to receive
‘horns.” Close by the altar and of about the same
height, but extending nearer to the court, is an
irregular oval rock platform, some 12 ft. 9 in.
square, with circular depressions on the top sur-
face (the one circle being inside the other), the
diameter of the outer circle being 3 ft. 8 in., end
that of the inner 17 inches. These were probably
used as the place for pouring out libations (Ex 29'),
A drain from the centre of the inmost circle would
carry the blood, or water, as ths cese might be,
towards the stairway }iy which the platform was
aﬁ»proached (2 523%). In the sides of this platform
there are two water cavities, which were probably
used for purposes of ablution. About 32 ft. S, of
the eourt is a pool or cistern excavated in the rock,
and at one time cemented, whose dimensions,
though somewhat irre , &re approximately
10 ft. long (N. and S.)by 8 ft. broad (E. and W.)
and 4 ft. deep, with a drain to carry off the over- |
flow. Two trees, of stunted growth naturally, and
yet in one case measuring 2 ft. 10 in. in girth, are
to-day growing in the near vicinity, ¥rom an
part of the sanctuary the traditional Mt. Hor is
visible. While this bamah is old, it cannot be
demonstrated that it is the most ancient high place
discovered, or even the oldest of those (in all 20 or
more) now known to exist at Petra ; all are devoid
of inscription and ornamentation. At the same
time, there is no doubt that this Great High
Place was at one time the central sanctnary of the
Edomites, and it may, indeed, mark the very spot
where religious rites were celebrated by the sons
of Esau three thonsand years ago.}
(2) The High Place at Gezer.—This bdmah was

1A lle of the Great High Place at Petra is reproduoced ip
Driver's Schuweich Lectures (London, 1908), p. 61 (see also pl
facing p. 62); and in DB iv. 896.
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discovered by R. A, S. Macalister in 1802, and is
described by him .in the PEFSt of Jan. 1903 (pp.
23-36). It is situated in an open square justabout
the middle of the city, on the east declivity of the
western hill, and was, doubtless, the centre of the
iity’s religious life. It is the largest bamah as yet
found in Falestine proper. Several of the essential
features of an ordinary high place, however, are
wanting. For example, there is no court for the
worshippers ; no certain place for the’dshérdh, or
pole ; and it is doubtful whether there is an altar,
though Macalister thinksit possible that the bank
of hard earth some distance to the sonth of the
pillirs, which was about 11 ft. in length and
axcessively difficult to cut, may have been the altar
of the ddmdah. A similar altar of baked earth,
ornamented with figures of animals in relief, was
found by the Austrians at Taanach. . The majestic
series of eight huge unhewn monoliths, standingina
row ob bases of smaller stones, due N, and S., and
ranging in height from 10 ft. 6 in. to 5 ft. § in.,
define this place as a genuine bdmahk of the ancient
Canaanites of Gezer. In breadth the largest of
these obelisks measures 4 ft. 7 ip., in thickness
2 ft. 6 inches. There were originally ten, but onl
the stumps remain of the two at the north end.
The laver is identified with a square block of stone,
6 ft. 1 in. long by 5 ft. broad and 2 ft. 6 in. thick,
standing beside the row of pillars, and having a
rectangular hollow cut in the top of it, intended
probably for ablutions, A remarkable feature of
this high place remains still to be described. On
the east of the northernmost of the monoliths there
is an entrance leading down into two large caves,
which are connected with each other by a narrow,
crooked passage. They were once the residences
of the *cave-dwellers’ in Gezer, and were originally
independent but are now connected. The smaller
of the two was found to have large blocks placed
against its door on the inside. When the passage
was clear, however, hearing was possible between
the two, but seeing was mot; accordingly it has
been conjectured that the inner cavern was used
as a secret chamber from which oracles were given
forth, a priest or & boy being sent into the inner
chamber before the inguirer was admitted to the
The buman voice issuing from the mouth
of the narrow tunnel would be regarded as the
voice of a spirit or of a god. In Solomon’s temple
provision was made for an oracle (1 K 6%; ¢f. 18
2872 15 8!7), Underneath the bdmah in a stratum
of earth were found also some twenty earthen jars
containing the skeletons of infants, all newly
born, probably not more than & week old. Beside
these jars, or, as in some cases, inside them, other
smaller vessels were discovered, in which, perhaps,
food was deposited for the infant in the other
world. These bones are supposed to have been
thosse of first-born children who had been sacrificed
to some deity, either to appease his wrath or to
obtain his help (ef. 2 K 3%, Mic 6%). " Finally, &
bell-shaped pit resembling an ordinary cistern,
situated a little to the east of the sacred cave, and
apparently a little outside the sacred precincts of
the sanctuary, used probably as the depository of
the refuse from the sacrifices, completes the equip-
ment of the Gezer high place.! In 1905 another
tamah was found at Gezer, having four standin

massébals and the base of a fifth (cf. PEFSt, 1907,
5. 267 £.).

P (3) Other high places.— Still other altars and
illars have been discovered from time to time in
alestine, but it would be perhaps incorrect to

speak of them all as bamdth. For example, Sellin

of Vienna, in 1904, unearthed at Taanach, on the
southern edge of the plain of Esdraelon in Galilee,

s double row of five massébahs; Schumacher of

1 Bee figures reproduced in Driver (l.c.), p. 68,

Haifa more recently found two others at Megiddo ;
and, more recently still, Kittel of Leipzig discovered
cup-shaped depressions or hollows in the rock sur-
faces at Mizpah, near Jerusalem. A complete list
would also include the ancient rock-altar discovered
at Zorah (Samson’s birthplace, Jg 13%-%) by Baurath
Schick in 1887 ; and other *finds’ of similar charac-
ter discovered at Tell el-Mutesellim, Gibeon, Tell
es-S4fi, and Tell Sanda-hannah by Guthe, Vin-
cent, and others. The latest disooveg reported
is that unearthed during June and July 1812 by
Duncan Mackenzie, field-director of the Palestine
Exploration Fund, at ‘Ain Shems, the ancient
Bethshemesh (cf, PEFS?, Oct. 1912, Qp. 171-178).
While cutting a trench, from north to south,
across the central area of the city, Mackenzis
found, towards the middle of the trench, five pil-
lars lying on their sides as though they had been
knocked down, the one on the east side being
broken in two as if it had been purposely smashed.
These stones are regarded by him as the sacred
pillars, or batyls, of a high place. Their tops are
rounded, but their bottoms are flat for better
standing. Three of the five bear marks of tools.
Two are flat like the headstone of a tomb, and are
composed of & rough-surfaced, stratified kind of
limestone which seems foreign to the environments
of Bethshemesh. Mackenzie conjectures that they
were set up in veneration of the dead, the spirit of
the departed being imagined by the ancients to
take possession of his pillar on the performance of
certain ceremonial and magic rites for that pur-
pose. At & point west of the high place a circle of
stones was found, which leads by a shaft through
the rock down into & great subterranean chamber,
or burial cave, resembling those found at Gezer and
Taanach. The cave extended away beneath the
pillars of the high place, and contained all the
paraphernalia of the cult of the dead, there in posi-
tion as they had been left thousands of years ago.!

Cf. ARCEITECTURE (Pheenician), vol. i. p. 765,
and CANAANITES, vol. iil. p. 185.

LrreraTURE. — W, von Baundissin, art. ‘HShendienst der
Hebrier,’ in PRES viil. 177-185; A. von Gall, Aitisr, Eull-
statten, Giessen, 1898 ; A. Van Hoona. Y Lieu du oults
dans la législation rituslle des Hébreuz, Ghent, 1894; W, C.
Alien, art. * High Place,’ in HDB; G. F. Moore, art. * High
Piace,’ in EBi; E. G. Hirsch, art. ‘ High Place,’in JE; H. %
Greene, ' Bebrew ock Altars,’ BW ix. (1897} 820-3840; 1. Ben-
zinger, Heb. Archdol.2, Tibingen, 1907, pp. 814-834; R. A. §
Macalister, Bible Side-Lights from the Mound of Gezer, Lon-
don, 1906, also 4 His of Civilization ¢n Palestine, Cam-
bridge, 1812, and in PEFSt, Jan. 1903, pp. 28-26; R. Kittel,
Studien zur heb. Archiol. w. Religionsqgesch., Leipzig, 1908 ;
S. R. Driver, Modern Research as llUustrating the Bible
(Schweich Lectures), London, 1809 ; G. W, Gilmore, art.’ High
Places,’in The New Schaf-Herzog, v.276; S. I. Curtiss, Primi-
tive Semitic Religion T'o-day, London, 1002 ; C. R. Conder, Tent
Work in Palestine, London, 1880, pp. 804-810; E. B. Tylor,
PC4, do. 1903 ; G. Dalman, Petra und seine Felsheiligtiiner,
Leipzig, 1908; C. Piepenbring, art. * Hist. des lieux de culte
.« . en larael,’in RA R xxiv. [1891] 1-80, 183-186 ; W. R. Smith,
Rel. Sem.3, London, 1894; R. Smend, Lekrbuch der alttest,
Religionsgesch.3, Freiburg i. B., 1888; G. L. Robinson, art.
‘* The Newly Discovered High Place at Petrs in Edom,’ in BW,
Jan, 1901, pp. 6-18, ' The High Places of Petra,’ £b. Jan, 1808,
pp. 8-21; B Ma.ciunzie, art. ‘ The Excavations at ‘Ain Shems,
June-July, 1812, in PEFSt, Oct. 1912, pp. 171-178; A. R. S,
K dy, ‘Banctuary,’ in HDB, and ‘High Place, Bano-
tuary,’ in SDB; W. Nowack, Lehrbuch der heb. Archdol.,
Freiburgr 1. B., 1804, vol. iL; H. Ewald, Alterthiimer des
Volkes Israel, Gottingen, 1868; C. F. Keil, Ha: der
bibl. Archiol., Frankiort, 1876; B. Stade, GV 1, Berlin, 1887,
vol. i.: M, Vermes, art. ‘Les plus anciens Sanctusires des
Isratélites,” in RHR v. [1882] 28-48 ; H. Graetz, art. ‘ The Cen-
tral Sanctuary of Deuteronomy,’ in JQR iii. [1801) 210-280; S,
A. Fries, Den Israchitiska K LEGL L

n J
ultens Centralisation, Upeals, 1895,
GEORGE L. ROBINSON.

HIGH PRIEST.—8ee PRIEST.

HILLEL.—Hillel was & most distinguished
teacher, and head of the Sanbhedrin in Jerusalem
during of Herod’s reign. Known as ‘the
Babylonian’ (Pesahim, 68a; Sukkdh, 20a) be-

1 Bee figures reproduced in Driver (l.a.), tacing p. 66 and
following pages.
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ZUNI

tent of their religion is essentially that of the
r Pueblos, but is modified in many details.
Numbers, colours, directions.—Nuiuber sym-
1 18 iniroduced into every aspecl of -ritual
monotonous iusistence, but is enriched by
we with relerence to colour and direction.
> directiens are always thought of in a fixed
Jars porth, west, south, east, above, below, to
ek the middls or whole i3 sometimes (although
wlly by imjpiication rather than explicitly)
o1 as the seventh. The corresponding colours
zilow, blue, red, white, variegited. aud black.
are prev animals, birds, trees, «nd a variety
ar classifiziile natural objects idensilied with
directions and colours. Maize is actually
in an astounding variety of colours of the

i
2

ous pra to the standard six varieties
re 81X is pos used, the ritual number is four,
above and tolow being in this vase omitted.
oriods of time sre usually grouped by fours or
itiples therecf, Thus certain ceremonials are
formed quadrenninlly, and the number of days
which the priesthoods go into retreat is either
four or eight. S

2. Prayers.—Highly formalized prayers are much
used by the Zuiai. Thaey are dehnitely standard-
ized, couched in a langunage which may be more or
less archaie and is certainly ritualized, and are
ited in a rapid muttering drone., Certain
prayers belong to the constituted priests alone,
others are spoken by religious officials or laymen.
Tha fenor i3 understood even when many of the
words are difficult of explanation by the speaker.
2. Feather sticks,—The visible embodunent of
the same time the most important
is prayer stieks {f:lilyinaws),
feathers are tied according to
ich are then set oub in shrines

s

ot rules and

e:
or buried in the ground, These feather sticks are
“pianted’ by every priesthood befere every cere-
mony, by the officials of all societies, for the dead,
and on regular occasions such as the reenrrent year
- OT MmOoon.
according to thsir purpose.

e

They have many slightly dilfering forms
They are always

posited privately,

3. Altars.—Altars of some sort enter into all
major rituals. The most elaborate are those of
the curing societies. Thase consist of a painting
made on the floor in coloured earths, behind which
i3 set up an elaborate screen of slats which is
carved or painted with symbols; and of animal
imagas, stone concretions, sacred corn ears, offer-
ings in bowls, and similar paraphernalia deposited
an or about the ground painting. Priests’ altars
simpler : the screen is wanting and the sand
irig is replased by oneof coloured maize meal.
neral, altars are set up indoors for esoleric
ons of ceremonies, and put away at their con-
ion. Allied to altars are shrines—nearly
: 's out of doors—at which offerings, espseially
of prayer sticks, sre made. These shrines may be
rings, clefts in the rocks, or small stone eysts on
s summit of knolls, - Theyare visited by priests,
societ ials, and by dance impersonators.
Tie most spectacular apparatus of
ask, whieh is made tn enormous
te and standacvdizad forms.
2 handred kinds, each with
3 place in eult.  With a mask
peeific me.and style of body paing,
1zh thess are not as diversified as the masks.
'y mask represents a deity, and the dancer
-ho has donned one is himself ealled £olko, or god.
hese Lokko being the kuchina of the other Pueblos,
any Zufii masks recur among the Hopi or on the
2io Graude.  The names are sometinies the same
o towns of different stock ; ab other times they

loty of
are pro

joRiar

but these are reduced in the Znii mind and !

are as different as the masks themselves are similar.
In some instances importation of a mask from one
Pueblo to another can be traced by indirect evi-
dence, or is admitted by the natives themselves.
In this interchange the Zuiii s:émn to have given
and received about equally. Most of the masks
are monstrous, some animal-like. This does not
argue that the Zuili look upon their gods as terri-
fying rather than beneficent. It seems that limi-
tations of technical skill prevented the Puszblos
from making their masks representatively bzauti-
ful, but did not prevent their attaining effec:s shat
are grotesquely interesting and decoratively nleas-
ing, In other words, their conceptions of the
kokko are the result of the masks which it was
within the powers of the Zuii to make. 3znual
ability directed beliefs more than the revarse,
This comes out clearly in the fact that many of
the masks representing goddesses are btaried.
The beard simplifies the construction and sllows
the wearer’s song to issue unimpaired while ezctu-
ally concealing his identity., It may beadded that
masks are regarded as extremely sacred, and that
the uninitiated children and younger women seem
to believe the wearers to be true gods,

6. Fetishes.—The most sacred of all marterial
objects in the Zuvfii religion are certain fetisles
called ettonne (plural ettowe), and these they have
developed to a greater extent than the other
Pueblos, The etfonne shows a fundamental re-
lationship to another class of fetishes called mi'le
{plural miwe), ‘ maize ear,” which is the form more
current elsewhere in the region. The m#’lz is an
ear of maize sheathed in feathers and otherwise
specially prepared. = It is the badge of membarship
in the curing orders of the societies. These miw:
are individual property and are buried at the
owner's death. The e¢lfowe, on the contrary, are
supposed to have been brought up in their present
physical form from the lower world, and appzriain
to groups—priesthoods, socicties, clans, etc. They
are guarded with extreme care, ‘fed’ with oifer-
ings, never exposed except when ritual definitely

rovides; and even the room in which they are
zept is tabu. They seem to cousist of several
reeds bundled together and filled with materials
that are either precious in themselves or symbolic
of the precious things of life : meal, pollen, seeds,
turquoise, and the Tike. The ettows are enclosed
in native cotton and kept in wrappings. They
number about fifteen each for the priesthoods, the
societies, and the clans, besides a few of more
special refersace.

111, OrZANIZATION.—On the side of organiza-
tion or hierarchy of functioning individuals, Zuii
religion has developed in three principal directicns :
(1) there is a series of thirteen societies or frazerni
ties whose most distinctive function is the r
curing of disease ; (2) there is a communal ory:
ization which conducts the dances in which the
tokl:o are impersonated ; (3) there is a series of
priests, or rather priesthoods, dsvoted tv the
spiritual welfare of the nation. The communal

+

society and the priesthoods are linked by the fact
that their objectives, such as rainfall for the clr“\‘);.)s
1=

and other general blessings, are the same.
does not of course imply that they are the hisz
result of the same impetus. They share, how
in native theory a devotion to the interests o
commnunity at large, whereas the factor of in-
dividua! benefit enters more definitely into the
scheme of the fraternities. .
1. The fraternities.—The fraternities are thir-
teen in number and are treated by the Zwii as fuli
equivalents of one another. - They are all organized
ou the same pattern, with membersaip by initia-
tion, secret meetings, and esoteric rites; -:gxd in
general they are open to men, women, and children
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