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MYSTICISM IN PHARAONIC EGYPT?

EDWARD F. WENTE, University of Chicago

OVER two decades ago in an article in this journal Walter Federn argued at
length in support of his contention that certain spells of the Coffin Texts and of the
Book of the Dead were not mere mortuary texts designed solely for the benefit of a
deceased person.! It was his conviction that the transformation spells were also
available to the living as identification spells, developing, in some cases, into initiation
texts. It is rather surprising how rarely Federn’s contribution has been commented
upon by scholars of Egyptian religion, although somewhat similar views of Gertrud
Thausing have elicited considerable opposition.’ In particular, Siegfried Morenz took
a firm stand against the existence of mystical initiation prior to the Hellenistic Period,’
i and Erik Hornung has reiterated his doubts about mysticism in pharaonic Egypt.* It
might be argued, for example, that lacking the concept of an absolute transcendent
god, the Egyptian did not attempt to enter a state where he would become one with
all, for unity with all would be of the non-existential realm, whereas the existential
state, to which the living person belonged and in which he aspired to remain after
death, depended upon diversification through the creative process. The prevailing
attitude regarding the absence of mysticism or mystical initiation in ancient Egypt is
reflected in the lack of an appropriate entry on the subject in the recently published
fascicle of Lexikon der Agyptologie.®

Although Paul Barguet® refrained from interpreting the Book of the Dead as
involving the initiation of living persons, his subsequent article, “Essai d'interprétation
du Livre des Deux Chemins,”’ draws attention to the remarkable similarity of the
Book of Two Ways 1o the initiation of Lucius in The Golden Ass of Apuleius.® As we
become aware that at least some of the vast amount of funerary literature was familiar

| W. Federn, “The ‘Transformations’ in the Coffin
Texts: A New Approach,” JNES 19 (1960): 241-57.

2G. Thausing, Der Auferstehungsgedanke in
dgyptischen religiésen Texten, Sammiung orien-
talistischer Arbeiten 16 (Leipzig, 1943), pt. 1, esp.
pp. 42-43 and Gertrud Thausing and Traudl Kerszt-
Kratschmann, Das grosse dgyptische Totenbuch
(Papyrus Reinisch), Schriften des Osterreichischen
Kulturinsti Kairo, Archiiologisch-historische Ab-
teilung, vol. 1 (Cairo, 1969), pp. 3-22, 66-70.

3S, Morenz, Agyptische Religion (Stutigart,
1960), pp. 264-65; idem, “Agyptischer Totenglaube™
in Religion und Geschichte des alten Agypten: Gesam-
melte Aufsitze {Cologne and Vienna, 1975),
pp. 200-2.

[JNES 41 no. 3 (1982)]

© 1982 by The University of Chicago.
All rights reserved.
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4 E. Hornung, Der Eine und die Vielen (Darm-
stadt, 1971), p. 177, and idem, “Lechren Uber das
Jenseits?” in E. Hornung and O. Keel, eds., Studien
zu altdgyptischen Lebenslehren, Orbis Biblicus et
Orientalis, no. 28 (Gdttingen, 1979), p. 222.

5 Band 4, Licferung 2 (Weisbaden, 1980), although
there is a short article “Mysterien™ in this fascicle by
John Gwynn Griffiths treating mainly the Osirian
rites.

6 P, Barguet, Le Livre des Morts des anciens
égyptiens (Paris, 1967), pp. 23-25.

7 idem, RAE 21 (1969): 17.

8 Sce also J. Bergman, “Zum Zwei-Wege-Motiv,”
Svensk Exegetisk Arsbok 41-42 (1976-77): 51-54.
Unlike L. H. Lesko, The Ancient Egyptian Book of
Two Ways (Berkeley and Los Angeles, 1972),
pp. 134-39, and J. Assmann, Der Konig als Sonnen-
priester, ADAIK 7 (1970). 57, n. 2, Barguet does
not view the Book of Two Ways as purely mortuary,
nor did Hermann Grapow, “Studien zu den the-
banischen Konigsgriibern,” ZAS 72 (1936): 33-34.
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162 JOURNAL OF NEAR EASTERN STUDIES

to living Egyptians,’ perhaps the almost apodictic stand against mystical identification
and initiation in ancient Egypt deserves some questioning. In touching upon this
problem, Morenz did indicate that it would be desirable to .collect the so-called
Nachschrifien that appear in various genres of mortuary literature, in some cases
indicating the use “on earth™ of the texts they accompany.'® This essay is a partial
response to this desideratum.

From the Book of Amduat one learns that certain denizens of the netherworld were
offered to upon earth, that is, by the living. At the conclusion of the introduction to
the Second Hour it is stated:

iw wdn.l(w) nsn 1p 13 m rnw.sn
w3 nsipt3Ssm3hhnsp

They (i.e., the netherworldly souls) are offered to upon earth in their names. It is useful for a
man upon earth (i.c., a living person) —truly attested a million times."'

or at the end of the introduction 1o the Fifth Hour:
iw wdn.t(w) nsn tp 13

They are offered to upon earth.'

paralleled by the abridged version:

w wdn.t(w) nnnn ngrw ip 3

These gods are offered to upon earth.”?

The grammatical construction here is the passive in .tw of habitative iw sdm.f,
indicating general present practice as commonly in the medica} texts."* The Book of

Amduat, however, provides no specific information regarding such offering procedures,
perhaps because this composition is more concerned with instructions for the drawing

? See, for example, my article, “A Misplaced Let-
ter to the Dead,” Orientalia Lovaniensia Periodica
6-7 (1975-76): 595-600, with reference to chap. 1
of the Book of the Dead, considered by Federn,
“The *Transformations’,” p, 255, to have originally
been an initiation speil, as well as R. Grieshammer’s
review of Lesko, The Ancient Egyptian Book of
Two Ways in JAOS 98 (1978): 502, and P. Der-
chain's review of D. Bidoli, Die Spriiche der
Fangnetze in den altigypiischen Sargiexten in C4E
54 (1979): 77. M. Gilula, “Hirtengeschichte 17-22 =
CT Vi 36m-r,” GM 29 (1978): 21, remarks regard-
ing the Coffin Text spell he discusses, “This *official’
stamp of recognition as & popular and potent incan-
tation has far hing 3 b we
possess here for the first time a proof for the
application of a spell in both this and the other
world. [t raises again the question whether the

funerary spells were meant solely for the after life,
or whether they were, at least in part, put to use
upon earth.”

10 Morenz, “Agyptischer Totenglaube,” pp. 200-1.

1 Long Amduat, p. 24, line 9-p. 25, line )
similarly Short Amduat, line 35. Citations from the
Long Amduat are from Hornung, Das Amduat,
pt. 1 (Text), AgAbh 7 (1963), and those from the
Short Amduat are from idem, Das Amduat, pt. 3,
AgAbh 13 (1967).

12 Long Amduat, p. 77, line 1.

13 Short Amduat, line 112.

14 See W. Westendorf, Grammatik der medi-
zinischen Texte, Grundriss dec Medizin der Alten
Agypter, vol. 8 (Berlin, 1962), pp. 166~67, cf. Ass-
mann, Der Konig als Sonnenpriester, pp. 36 and 59,
with n. 3.
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of representations of what is in the netherworld and, in particular, with knowledge
about specific beings in the beyond and their activities."
In the First Hour of the Long Amduat it is stated:

iw ir.iw nn mi s$m pn m imnt nt dwit
iw irr nw n sSmw mity ntr 2 ds.f
iwdpnfip 63

This is drawn according to this design in the hidden place of the netherworld. The one who
draws these representations is the likeness of the great god himself. 1t is useful for him upon
carth.’

while in the Short Amduat the textual parailel emphasizes the knowledge of, rather
than the execution of, the representations as being of benefit to an individual both in
this life and the next:

iw ir.tw nn mi s$m pn m imnt nt dw3t
ir rh nw n sSmw mity ntr pn 3 ds.f
w3 nfip B 5 m3

iw 3B nf m dw3t wri

This is drawn according to this design in the hidden place of the netherworld. As for the one
who knows these representations, (he is) the likeness of this great god himself. It is usefut for
him upon earth — truly attested. It is most useful for him in the netherworld.'”

The grammatical analysis of the second sentence in the version from the Short
Amduat is the ir A B @ pattern, current in literary Late Egyptian'® but also attested
carlier in classical Middle Egyptian.’ In the parailel clause from the Long Amduat
one might either assume the omission of the m of predication, possibly due to
assimilation of the final m of s§m(w) and the initial m of mity, or emend iw to ir,” and
translate, “As for the one who draws these representations, (he is) the likeness of this
great god himself.” In view of the fact that the earlier hours of the Long Amduat
contain more lacunae and occurrences of the expression gm wé, “found destroyed,”
than the later hours and the abridged version, it is not unreasonable to suppose that
the papyrus original, rolled up so that the title and First Hour lay toward the exterior
rather than in the core of the scroll, had been damaged and that at some point in time

15See S. Schott, “Die Schrift der verborgenen
Kammer in Kénigsgrabern der 18. Dynastie,” NAWG
1958, no. 4, pp. 362-66.

'8 L ong Amduat, p. 22, lines 2—-4, with n. h, cf.
Assmann, Der Konig als Sonnenpriester, p. 57, n. 2.

17 Short Amduat, lines 12-16.

18 See S. 1. Groll, Non-Verbal Sentence Patterns
in Late Egyptian (London, 1967), pp. 12-15.

9 See G. Posener, L'Enseignement loyaliste (Ge-
neva, 1976), p. 42, n. 8; Adriaan de Buck, The
Egyptian Coffin Texts, vol. 7, OIP 87 (Chicago,
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1961), p. 340c (BIC, BIL, B2L), “As for the one
who knows them, (it is) he who can find their way,”
and possibly pp. 400c—401a, “As for the (var. this)
great striking power, (it is) what breaks the oars of
the rebeilious.”

20 See Westendorf, Grammatik, p. 33. Some emen~
dation seems required on the basis of the remarks of
M. Giluia, “Does God Exist?” in D. W. Young, ed.,
Studies Presented to Hans Jacob Poloisky (East
Gloucester, 1981), pp. 390—400.
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prior to the User version iw was wrongly restored in place of ir. In other Eighteenth
Dynasty versions of the passage the defective portion was left unrestored.”

With respect to the textual gaps that exist in the first several hours of the Long
Amduat, both Erik Hornung® and Hartwig Altenmiiller”” believe that most of the
lacunae reflect an intentional drawing apart of the text rather than a mechanical
copying of the texts, including lacunae from a damaged papyrus original as held by
Paul Bucher® and Siegfried Schott.”® Unfortunately from Hornung's edition of the
Book of Amduat it is really impossible to deduce the proper disposition of the
columns of vertica) inscriptions on the walls.

During a stay in Cairo in 1955 I had the opportunity to copy the texts of the
Thutmose 1 version of Amduat, preserved on limestone blocks in the atrium of the
Cairo Museum.” In this earliest extant version of the Long Amduat where there is
sufficient material preserved, as in the vertical columns of the long text of the
conclusion of the Second Hour and the beginning of the Third Hour, it is noticeable
that the textual gaps are not scattered about the columns of inscription as in the
Thutmose 11l and Amenhotep 11 versions.”” On the contrary, the lacunae in Thut-
mose I's version lie only in the middle sections of the vertical columns. The alignment
of the gaps in a row cutting through the centers of the vertical columns in this earliest
copy of the Book of Amduat is most easily explicable through assuming that these
lacunae reflect a mechanical copying of a text on a papyrus which, when rolied up,
had suffered damage in mid-section where it had been either folded in half or tied with

a string.®

1n the Book of Amduat the relationship between the drawing of representations and
knowledge thereof is evinced through a comparison of two versions of the concluding’
sentences in the horizontal text of the introduction of the Twelfth Hour. Whereas in

the tomb of the vizier User the text runs:

iw ir.t(w) nn mi s$m pn nty m s§ hr Bbtyw
t imnt m dw3t
iwdynirrsttp3mptmg

21 See Schott, “Die Schrift,” p. 362, n. a {(bottom
of page).

22 Hornung, “Die Grabkammer des Vezirs User,”
NAWG 1861, no. S, pp. 107-11.

23 H. Altenmilier, “Zur Oberlicferung des Am-
duat,” JEOL 20 (1967--68): -37~42.

U P, Bucher, Les Texies des 1ombes de Thout-
mosis {1l et d'Aménaphis I, MIFAO, vol. 60 (Cairo,
1932), p. vii.

25 Schott, “Die Schrift,” p. 333.

2 Because of their relatively small size and num-
ber it is highly unlikely that these blocks ever formed
the lining of the walls of the burial chamber of
Tomb 38 of the Valley of the Kings, the tomb
customarily thought to be Thutmose 1I's original
burial place. My impression is that they were dis-
posed in rectanguiar fashion closely about the king’s
sarcophagus or lined the walls of a small burial
chamber located in the original version of Tomb 20
of the Valley of the Kings, which John Romer,
“Tuthmosis | and the Bibdn E-Moldk: Some Prob-
lems of Attribution,” JEA 60 (1974): 119-33,

plausibly suggests was secondarily taken over and
enlarged by Hatsh when she b king, cf.
also idem, “Royal Tombs of the Early Eighteenth
Dynasty,” MDIK 32 (1976): 200, n. 43, regarding
these blocks.

27 See Bucher, Textes des tombes, pls. 3 (left) and
28 {upper right).

28 The situation in the tomb of User appears to be
similar to that in Thutmose I's to judge from the
photograph of the conclusion of the Second Hour
of the Long Amduat published in Robert Mond,
“Report of Wark in the Necropolis of Thebes during
the Winter of 1903-1904,” ASAE 6 (1905): pl. 3, the
text being distributed over the same number of
columns as in the Thutmose | version and with the
lacunae also at the ceaters of the columns, Damage
to mid-section is further reflected in the fragmentary
depiction of the solar bark of the middle vegister of
the Third Hour of Amduat in the tombs of Thut-
mose 111, Amenhotep 11, and Amenhotep 11}, see
Hornung, “Grabkammer des Vezirs User.” p. 108.
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This is drawn according to this design which is in outline upon the east of the hidden chamber
in the netherworld. It is useful for the one who draws it—upon earth, in the sky, and in the
carth,”

the remaining variants of the Long Amduat as well as the parallel in the Short
Amduat supply rp in place of User’s irr, yielding, “It is useful for the one who knows it
—upon earth, in the sky, and in the earth.”*® Aside from drawing activities, the
practice of magic by someone upon earth has immediate benefits:

iw ir.t (W) nn n hk3w 3st hk3w smsw n bsf “pp hr
R¢ m imnt m imnt nt dw3t

iw ir.t(w) ip 3 m min

iwirrst mimywidn R mptm 83

nd rh s$m pn iwty rp.f n psf Nh3-hr

These sorceries of Isis and the Eldest Sorcerer for repelling Apopis from Re in the West are
performed in the hidden part of the netherworld. They are performed upon earth as well. The
one who performs them is one who is in the bark of Re in the sky and in the earth. (It is only)
the select who can know this design without the knowledge of which the Fierce Faced One (i.e.,
Apopis) may not be repelled.”!

Again in the slightly variant parallel to this passage in the Short Amduat, the benefits
are for one who knows (r}) rather, than carries out (irr) the magic:

iw ir.tw nn n. hk3w 3st hk3w smsw irrw.sn

m psf ‘pp hr R m imnt
iw ir.tw m imnt nt dw3t
iw irtw tp 13 m mint
iwrh st mimywi3n R mptmn3
in nd rh sm pn iwty rb.f n psf Nh3-hr

B | ong Amduat, p. 193, lines 6-7, with n. o.

30 Short Amduat, line 286. Assmann, Der Konig
als Sonnenpriester, p. 57, n. 2, understands simw as
“Ritualvorlage,” which is executed on earth, in
heaven, and in the underworld. However, the ad-
verbial 1p 13 m pt m 13 is certainly to be connected
to fw 3 rather than to the imperfective active
participle irr (or rj). Assmann’s view that the passage
from the First Hour of Amduat, cited above on
p. 163, ultimately relates to the king's role as ritualist
seems quite forced. Certainly the expression is used
for the actual drawing of pictures by others than the
king, as, for example, “One shall recite this spell . . .
after you have drawn this representation which is in
outline upon clean ground,” E. A. Wallis Budge,
The Book of the Dead., text vol. (London, 1898),
pp. 267~ 68, similarly the rubric of Speil 144 on
p. 333, and Hornung, Das Buch der Anbetung des
Re im Westen (Sonnenlitanei), pt. I, Aegyptiaca
Helvetica, no. 2 (Basel and Geneva, 1975), p. I: “It
is after these representations have been drawn . ..
that this book should be recited.” The words, “This
is drawn after this manner in paint on the north of
the hidden chamber in the netherworld. It is useful

g NI, 2 et A okt B TN 5 ¥ o

for the one for whom this is done in heaven and in
the earth™ (Short Amduat, lines 165~ 67), do not at
all suggest that the king or his priestly deputy was
involved with the exccution of the designs.

31 Long Amduat, p. 123, lines 2-5. Our interpreta-
tion of the last line differs from the renderings of
Hornung, Das Amduai, pt. 2, AgAbh 7 (1963): 131;
H. te Velde, “The God Heka in Egyptian Theology,”
JEOL 21 (1969 -70): 175; and Schott, “Dic Schrift,”
p- 364. We have attempted to preserve a nuance of
“nd that is consistent with other occurrences of this
word in Long Amduat, p. 12, line 3, and Short
Amduat, lines 292-93, cf. Schott, “Die Schrift,”
pp. 349-50. The construction of the final sentence is
that of substantive + active participle, see Gustave
Lefebvre, Grammaire de 1'égyptien classique, 2d ed.
(Cairo, 1955), § 617 and Westendorf, Grammatik,
§297, 2b, and is paralieled in the Short Amduat,
line 177, by in + substantive + active participle, cf.
Hornung, Das Amduat, pt. 3, p. 47, note to v. 177,
It is to be noted that none of the versions of the
passage in cither Long or Short Amduat give n psf.f
Nh3-hr, but simply n hsf Nh3-hr, so that the verb-
form must be parsed as the passive sdm.f.
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These sorceries of Isis and the Eldest Sorcerer which they perform in repelling Apopis from Re
in the West are performed: they are performed in the hidden part of the netherworld, and they
are performed upon earth as well. The one who knows them is one who is in the bark of Re in
the sky and in the earth. It is (only) the select who can know this design without the knowledge
of which the Fierce Faced One may not be repelled.”

In the Book of ‘Amduat considerable stress is laid upon knowledge of the nether-
world beings and their activities:

rh b3w imyw dw3t irw.sn n imyt wnwt m rmw.sn $t3w

Knowing the Ba's that are in the netherworld and their functions pertaining to what is in the
hours in their secret names.”

and such knowiedgc is acquirable by a living person upon earth:

rh b3w 53w
ir rp rmw.sn (1p 83)
iw.f <rfr bw bry Wsir im ditw nf mw r sht.f tw

Knowing the mysterious Bas. As for the one who knows their names (upon earth), he
approaches the place where Osiris is, and water is given to him at that field of his.**

Of especially common occurrence throughout both the Long and Short Amduat are
sentences of the type iw rp + direct object + m of predication + substantive:*

iw rp nn (n) ssmw 383 m 3h pr
iwf prf h3.f m dwdt iw.f mdw.f n ‘npw
$s m3° hh n sp

The one who knows these secret designs is an outfitted Akh. He goes out and comes in within
the netherworld. He speaks to the living—truly attested a million times.’®

In two cases the knowing is expressly stated to occur upon earth, that is, while the
individual is still alive: :

iw rlp st tp 13 m iwty swr Nh3-hr mw.f
The one who knows it upon carth is one whose fluid the Fierce Faced One does not drink.”

iw rh raw.sn tp 13 rh nswt.sn m imnt m hip nst.f
m dw3t “hS mm nbw hrwt m m3<-prw m d3d3t
hrw hsbt 3w
wlpnfipn
32 Short Amduat, lines 170 ~79, cf. Assmann, Der 35 See Schott, “Die Schrift,” pp. 362- 66.
Konig als Sonnenpriester, p. 56, n. 4. 36 Short Amduat, lines 297-300.
9 Long Amduat, p. 76, lines 6-7. 37 Long Amduat, p. 125, line 6; Short Amduat,

34 Ibid., p. 45, lines 4-5; Short Amduat, lines  lines 186-87.
5455,
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The one who knows their names upon earth and knows their seats in the West is one who
occupies his seat in the netherworld and stands among the Pc rs of Requir as one
justified in the tribunal on the day of judgment. It is useful for him upon carth.”

The final sentence of the last quotation is also found concluding the formula when the
knowing is not specifically said to take place upon earth:

iw rh mdw pn (var. nn n mdw ddw ngrw dw3tyw n nir pn
mdw ddw n.sn ntr pn) m °r hr dwityw
iw 3p n s (var. nf) tp 13 3s m3©

The one who knows this text (var. these words which the netherworld gods say to this god and
which this god says to them) is one who approaches those of the nctherworld. It is useful for a
man (var. for him) upon earth—truly attested.”

It is clear that this formula, including those examples without reference to “upon
earth,” “ involves the substantive participle rj functioning as the subject of a sentence
with adverbial predicate, expressing the identity of the knower with some being in the
netherworld or as the performer of some activity in the beyond. As Schott *! has
indicated, such knowledge as is spoken of in the Book of Amduat was confined to a
select few:

iw ir.t (W) nn m imnt nt dw3t mi kd pn dsr imn
n ‘nd n rhyw st

This is drawn in such a manner in the hidden part of the netherworld, being remote and hidden
because of the selectivity of those who know it.*?

Unlike the Book of Amduat, the Book of Gates rarely speaks of knowledge, and
where it is mentioned it is associated not with the drawing of designs but with the
making of offerings to beings in the netherworld:

rhyw R° tpyw 3 wnw wdn.sn n.f hipw.sn m st.sn
3pw.sn r bw dsr n imnt

As for those who know Re, beings upon earth who used to offer to him their offerings in their
place(s), their Akh's are at the secluded place of the West.”

3% Long Amduat, p. 154, lines 5-7; Short Am-  Amduat, line 169); p. 133, line 3 (= Short Amduat,

duat, lines 225-29. line 190); p. 135, lines 67 (= Short Amduat, lines
¥ Long Amduat, p. 43, lines 7-8, with variant  207-10); p. 164, linc I p. 168, lines 4-5 (= Short
from Short Amduat, lines 38-40. Amduat, lines 245~ 46); p. 180, line 4 (= Short

40 Long Amduat, p. 26, lines 8-9; p. 31, line 1;p.  Amduat, lines 264-65).
34, line S; p. 47, lines 3— 4 (= Short Amduat, lines 41 Schott, “Die Schrift,” pp. 347-50, 370.
62— 64); p. 50, line 10 (= Short Amduat, line 65); 42 Long Amduat, p. 12, lines 2-3.
p. 54, line 4; p. 61, lines 1-3 (= Short Amduat, lines 43 Book of Gates 1, pp. 253—54. References to the
67-71); p. 63, lines 1~2 (= Short Amduat, lines 79~  Book of Gates are to the volume and page in
82); p. 63, lines 7-8 (= Short Amduat, lines 83-85); C. Maystre and A. Piankoff, Le Livre des Portes, 3
p. 76, line 9—p. 77, line 1 (= Short Amduat, lines  vols., MIFAO, vols. 7475, 90 (Cairo, 1939, 1944,
107-10); p. 83, line 7, p. 99, lines 3—4 (= Short 1946, 1961, 1962).
Amduat, lines 134-36); p. 118, line 10 (= Short
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iw rp hk3 Bf3w pn m iwty rf n sdr.f
iw wdn n hryw hf3w pn m iwty b3.f m zt [sic)

The one who knows how to exorcise this serpent is one who does not approach its fire. The one
who offers to those who are upon this serpent is one who does not have a Ba (confined) in the
carth.

While the initial sentence in this last example can be easily translated after the manner
of similar clauses discussed above from the Book of Amduat,* the second sentence
has been rendered quite differently in the various translations:

Offerings are made to these gods who are upon this great serpent, as to him whose soul is not in
the fire.*

Offerings are brought to them who are upon this serpent as to one whose soul is not dead (read:
iwty b3.f me; or iwty b3.f m sdt, whose soul is not in the fire).”

Geopfert wird denen, die auf dieser Schlange sind, als einem, dessen Ba nicht im Feuer ist.*

Before discussing the grammar of this passage, 1 would first suggest that what is
written as m z¢ at the end should be understood not as m sdt, but as m 13 on the basis
of the parallel from the sarcophagus of Seti 1,* which reads iwty b3.f m 13, meaning,
“who does not have a Ba (confined) in the earth,” echoing the status of the Ba in the
common expression, “Ba to the sky and corpse to the earth.”

It appears that the translators of the second clause have paid little heed to the
obvious parallelismus membrorum between the two clauses, and there are serious
grammatical objections to taking wdn following iw as a present or future passive, for
iw + passive sdm.f is the passive counterpart to active iw sdm.n.f.*® To convey the
notion of “offerings are made to” the construction used would have been iw wdn.tw n
as in the following example from the Book of Gates:

iw wdn.tw tp 13 n nswt N.
King N. is offered to upon earth,®
Thus, in the passage under discussion both rh and wdn should be construed as

imperfective active participles serving as substantive subjects of adverbial sentences
introduced by iw and having a predicate comprising m of predication + substantive,

# Book of Gates 11, p. 221.

45 See esp. Long Amduat, p. 125, line 6, cited
p. 166 above.

4 Piankoff, The Tomb of Ramesses VI, vol. 1
(New York, 1954), p. 195.

41). Zandee, “The Book of Gates” in Studies in
Honour of Professor Dr. C. J. Bleeker, Liber Ami-
corum (Leiden, 1969), p. 312.

48 Hornung, Agyptische Unterweltsbiicher (Zurich
and Munich, 1972), p. 272.

# Book of Gates Il, p. 193.

50 See H. J. Polotsky, “Les Transpositions du verbe
en égyptien classique,” fsrael Oriental Studies 6
(1976): 36, n. 60. Rarely the iw preceding a passive
sgm. f~form has cir ializing function, sec Wes-
tendorf, Grammatik, § 261, and Hornung, Das Buch
der Anbetung des Re, p. 1, p. 1, where the iw +
passive sdm.f functions as the emphasized adverbial

dj following the n¢ I sgm.fform, 3dd.t (w).

51 Book of Gates 11, p. 130, cf. also the examples

from Amduat, cited p. 162 above,

v
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similar to the examples from the Book of Amduat, where rj or, in one case, irr (cited
above), are imperfective active participles.

Throughout the first nine hours®? of the Book of Gates there is a recurring formula,
iw wdn n.sn 1p 13, which transiators have quite consistently rendered by, “They are
offered to upon earth.” Some support for such a translation might seem to be
forthcoming from the so-called Quererts (chap. 168 of the Book of the Dead), where a
similar expression iw wdn n.sn © {p 13 occurs.”® While the editors of the documents of
the Quererts translate the sentence by “A portion is granted to them upon carth,”*
Gustave Lefebvre preferred a future tense, “I! leur sera donné en offrande un vase
par. ..."" Both Paul Barguet* and Thomas George Allen,”’ however, have correctly
used the present perfect tense as a translation of what is construed as iw + passive
sdm.f. The meaning of the word , written with either the arm-sign or the vase-sign, is
probably “portion” rather than “vase,” since the arm-sign is used in what is probably
the oldest version of Quererts, a papyrus from the tomb of Amenhotep 11.**

Actually there is some variation in the writing of this offering formula in Quererts.
Those versions, such as BM 1, which consistently write iw wdn n.sn € tp 13 in Wsir
(N.), indicating the person performing the offering, should be properly translated as
both Barguet and Allen have done in following the rules of classical Middle Egyptian
for iw + passive sdm.f. On the other hand, versions M and BM II, which consistently
write iw wdn.tw n.sn ©, suggest that the formula is to be translated in the case of these
two documents as a habitative present, “A portion is offered to them.” A passive
rendition of either wdn or wdn.w is obviously required in all instances where
agentival in follows.

The Osireion version, dating to the reign of Merenptah,*® presents what appears to
be a confusing picture. Here there are basically two types of situations in which the
formula occurs: (1) where 1p 13 is immediately followed by iw nswt N. + an adverbial
predicate, usually with m of predication, and (2) where #p 13 is followed directly by an
adverbial phrase, also usually comprising the m of predication. In the first category
there is a definite lack of consistency in the writing of the formula as iw wdn.tw n.sn <
or iw wdn n.sn S, there being eleven cases with .rw and ten without .tw.*® However,
when tp 13, as in the second category, is followed by an adverbial phrase or its
equivalent, wdn predominates over wdn.tw eleven cases to four, with one instance of
wdnw. In all examples of the second category from the Osireion version there is never
an agentival in as in some of the other versions that are roughly contemporary or
later. The earliest version on the papyrus from the tomb of Amenhotep 11 regularly
lacks an agentival in, and the structure of the formula in this document resembles that
of the second category from the Osireion.

_ %2 Using the numeration of the hours in Hornung,
Agypiische Unterwelisbiicher, pp. 197-308.

53 A. Piankoff and H. Jacquet- Gordon, The Wan-
dering of the Soul (Princeton, 1974), pt. 2, with
pls. 10-42.

54 bid., p. 89.

35 Lefebvre, Le Tombeau de Petosiris, pt. | {Cairo,
1924), p. 175.

56 Barguet, Livre des Moris, pp. 242- 46,

STT. G. Allen, The Book of the Dead or Going
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Forth by Day, SAOC, no. 37 (Chicago, 1974),
pp. 163-68.

58 Note that the vase-sign is also used as a writing
of <, “portion,” according to Wb. 1, 158.

59 M. A. Murray, The Osireion at Abydos, Egyp-
tian Research Account, no. 9 (London, 1904),
pls. 2-5.

60 A division corresponding fairly well with what
is found in ibid., pis. 2-3 as against pls. 4-5.
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The iw nswt N. + adverbial predicate in examples belonging to the first category
from the Osireion clearly conveys the fact that the king, who is depicted as the donor
of the offerings, is identified with the various attributes that follow the m of
predication, as, for example, iw nswt N. m nb 3wt m imnt kbhy m Sht-htpw, “King N.
is a possessor of offering gifts in the West and of refreshments in the Field of
Offerings.” * On the Eighteenth Dynasty statue of Minnakht in Cairo, a similar
identification of the deceased is expressed: “May you grant that the Osiris Minnakht,
justified, follow in the evening bark every day. He is a possessor of offering gifts (nitf
nb 3wr) in the West and of refreshments in the Field of Offerings.”

As regards the earliest version of Quererts from the tomb of Amenhotep 11 and the
second category of the formula in the Osireion, a stricter adherence to the rules of
grammar is obtained by construing wdn as an imperfective active participle rather
than as a passive sdm./-form and translating, “The one who offers them a portion
upon earth is a possessor of offering gifts in the West and of refreshments in the Field
of Offerings,” or, “The one who offers them a portion upon earth is among the
followers of the great god,” etc.

In the case of the similar formula in the Book of Gates the translators have correctly
grasped the proper meaning in only one exampie:

iw wdn n.sn t(p 3
n (var. nn) ‘k.nf m himyt

The one who offers to them upon earth cannot enter the place of annihilation.*

To have regarded wdn here as a passive sgm.f would obviously not have yielded
proper sense, particularly since the suffix pronoun .fin n “k.n.f would have remained
totally unaccounted for in the context of the passage. Although the negative aorist n
sgm.n.f is not normally preceded by iw, this unusual construction is paralleled in the
Quererts from the tomb of Amenhotep 1I:

iw wdn n.sn © 1p 13
n W.nfr kiwyt.sn

The one who offers them a portion upon earth cannat descend into their cauldrons.*

In the BM i1 version of this passage the grammar is more normal, the predicate being
m 3ty (Fiwty) h3.n.f r ktwyt.sn, “is one who cannot descend into their cauldrons.” o

In the Book of Gates the initial words of the offering formula, iw wdn n.sn tp 3,
“The one who offers to them upon earth,” are continued as follows:

61 {bid., pl. 5.

€ L. Borchardt, Staruen und Statuetten von
Konigen und Privatleuten, CGC (Berlin, 1925), pt. 2,
p. 1.

63 Book of Gates 1, pp. 290 -91, cf. transiations
by Piankoff, Tomb of Ramesses Vi, p. 170, Zandee,
“Book of Gates,” p. 297; and Hornung, Agypisiche
Unterweltshiicher, p. 237. .

& Piankoff and Jacquet- Gordon, Wandering of
the Soul, pi. 13 {cavern 10, 2). .

65 Ibid., pl. 42 (cavern 10, 1); on twty + sdm.nf-
form, see Lefebvre, Grammaire, § 763; E. Edel,
Altagyptische Grammatik, voi. 2, Analecta Orientalia
39 (1964), § 1066, and H. Satzinger, Die negativen
Konstruktionen im Al und Miueligyptischen, MAS
12 (1968), § 97.
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mgn
m fst

m he
miry .,
msh
mdry i
m nb hi
m m3<y

mitm s,

6 Baok

67 1bid.. .

68 tbid.,
formula.

9 Ibid., §

0 tbid., 1,

7 tbid., 1
tiscombe Gu
of the Prepo:
Lefebvre, *(C
Harris 1, R
lines 207-08.

72 Book of
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hnp n.sn kbhw m nb 3wt pr R<,

and who pours libations for them is a possessor of offering gifts before Re.*

hnp n.sn kbhw m m3<-hrw m imntt dsr rmn m st imnt,

and who pours libations for them is one who is triumphant in the West and with upraised arm

in the hidden place.”’

m sdm prw RS m dw3t, is one who hears Re's voice in the netherworld.**

m hipyw mint.sn, is among those who are satisfied with their daily fare.*”.

m hny br R° m imnt, is one who makes acclaim before Re in the West.””

m 3hwt tn sic, probably for nt] Sht-i3rw, has holdings of the Field of Rushes.”*

m m3-grw pr.sn, is one who is justified with them.”

m gmh hdwit m dw3t, is one who perceives light in the netherworld.”

m psf sbi hr RS m imnut, is one who repels the rebel from Re in the West.™

'

m <hS hr im3w, is one who halts under the im3-trees.”

m iry k3b m m°nn, is one who attends to a coil of Intertwined Rope.™

m sh hip hr mk31.f, is a mummy who rests upon his bier.”

m dry m imntr, is one who repels in the West.”

m nb hip m imnt, is a possessor of offerings in the West.”

m m3<ty n &sn, is a righteous one belonging to their lake.*

m it m shwt dw3t, has barley in the fields of the netherworld.”

6 Book of Gates |, pp. 126-27.

67 Ibid., 1, pp. 133-34.

68 [bid., p. 241, with omission of fp 13 in the
formula.

6 1bid.. I, p. 247.

7 Ibid., 1, p. 258.

7t Ibid., 1, pp. 266—-67. On m, “has”, see Bat-
tiscombe Gunn, note to P. C. Smither, “A New Use
of the Preposition m™ in JEA 25 (1939):168- 69, and
Lefebvre, “Observations grammaticales sur Pap.
Harris 1,” RdE 8 (1951): 121-24, cf. Small Amduat,
lines 207-08.

72 Book of Gates 1, pp. 286—87.

3 1bid., 11, p. 39.

74 tbid., 1, pp. 52-53, cf. Quererts formula for
cavern |0, C in Piankoff and Jacquet-Gordon, Wan-
dering of the Soul, p. 112.

7% Book of Gates 11, pp. 59 — 60, with omission of
dative n before .sn and ¢p 13 in the formula.

76 Ibid., I1, p. 66.

77 ibid., It, pp. 76-T77.

78 1bid., (I, p. 8S.

7 Ibid., il, p. 113.

80 Ibid., LE, p. 117, with metathesis of m and #p 13
in both versions.

81 1hid., 11, p. 126; cf. n. 71 above.
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m bryw Bi3bw m shwi dw3t, is among those who carry sickles in the fields of the netherworld.”

L1

m $msw nbw hrwi, is in the following of the Pc s of Requir

m m33 hdwt m dw3t, is one who sees light in the uetherworld.™
m s nwh m w3, is one who ties the rope in the bark.®

m 3 wawe f, is an Akh of his hour.*

m 3f ke shm Iwe, is an excellent Akh, who possesses a shade.*”
m wdy m d3dB3t, is one who judges in the tribunal®

m spm m hipw.f 1p 13 m iwty b3.f m 13, is one who partakes of his offerings upon carth as one
who does not have a Ba (confined) in the earth,”

m dwy m BB, is one who calls out in the tribunal.”®

m b3y n iw pn nsrsr, is a souiful one of this Isie of Flame.”

Of the preceding series there is but one instance® where a 1 follows wdhn, but in view of
the immediate parallet from the tomb of Ramesses V1, where the ¢ is absent, one can
hardly argue that iw wdn.t{w) n.sn tp 3, “They are offered to upon earth,” was ever
understood as the interpretation of the offering formula in the Book of Gates.
There is a similar formula in the Book of Gates, which instead of using the
immutable verb wdn employs the verb rdi, “to give,” in its geminated form dd. It is
even more surprising to find dd also being consistently translated passively in the
formula in which it occurs, namely iw dd n.sn 3wt.”® Morphologically this dd cannot
be a passive sdm.f-form, and even if it were, the tense would have to be a present
perfect. One might conjecture that under the influence of Late Egyptain orthography,
dd was conceivably a writing of di.tw,™ but in none of the numerous variants of the
examples to be discussed is di.tw ever written in place of dd. Moreover, the Book of
Gates is throughout quite devoid of Late Egyptian influences, orthographic or
otherwise. To suppose that dd is for dd.iw, the passive of the nominal sdm.f-form,

82 1bid., i1, pp. 129-30.

83 1bid., I, p. 148.

34 1bid., 1, p. 150.

85 1bid., 11, p. 154; the second chick-sign in nwh
results from confusion between two coil-signs, one
of which should be the appropriate determinative of
the word.

8 1bid., 11, p. 158.

8 1bid., 11, p. 164.

% Ibid., 1, p. 168,

® 1bid,, 11, pp. 192-93.

% Jbid., 11, p. 201.

9 Ibid., 1}, pp. 208-9, with omission of dative n
before .s» in the formula. On the word b3y, sec

Assmann, “Primat und Transzendenz” in W, Westen-
dorf, ed., Aspekte der spiitigyptischen Religion, Gét-
tinger Orientforschungen, IV. Reihe: Agypten, Band
9 (Wiesbaden, 1979), p. 35.

92 Book of Gates iI, p. 164.

93 Ibid., I, pp. 54~55. See transiations by Pian-
koff, Tomb of Ramesses VI, p. 145; 2Zandee, “Book
of Gates,” p. 285; and Hornung, Agyptische Unter-
welisbiicher, p. 203.

94 See P. ). Frandsen, An Outline of the Late
Egypiian Verbal System (Copenhagen, 1974}, § 18,
and J. Cerny and S. 1. Groll, A Late Egyptian
Grammar, Studia Pohl: Series Maior 4 (Rome,
1975), pp. 243-44.
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which is attested elsewhere in the Book of Gates in, for example, dd.tw miw m Snwi.f,
“It is as his confinement that ropes are placed,” ** does not jibe with the observation
that nominal verbal forms are, with very rare exceptions, incompatible with a
preceding iw in classical Middle Egyptian.*®

Thus is appears simplest to regard dd in this formula as a normal writing of the
imperfective active participle, present, for example, in the Book of Gates in mf dd
sb3w r dmiw.sn, “It is he who puts the stars in their abodes.”*’ The examples of the
offering formula with dd are to be rendered as follows:

iw dd n.sn 3wt m htp st m krrt.sn,
The one who gives them offering gifts is one who occupies a place in their cavern.”
iw dd n.sn hipw.sn m sdm prw/mdw ntyw,

The one who gives them their offerings is one who hears the voices/words of those who are.”

iw dd n.sn 3wit.sn m sSp sSrw.sn m dw3t,

The one who gives them their offering gifts is among those whose linen is light-colored in the
netherworld.'™

iw dd n.sn m ‘np m “nj.sn sty im,

The one who gives to them is one who lives on that whereon they live ignited."”’

iw dd n.sn 3wt m nb m3<wt>m § pn,

The one who gives them offering gifts is the possessor of a fstalk of grain! on this lake.'”

iw dd n.sn 3wir.sn m st3w ndrt b3w,
]

The one who gives them their offering gifts is one who tows the “Seizer of Ba’s.”'®

iw dd n.sn 3wt.sn m nb g3t m.sn (sic} m dbn n § pn,

95 Book of Gates 111, pp. 79-80. % 1bid., 1, p. 96.

% See Polotsky, “Egyptian Tenses,” Proceedings 190 Ibid., 1, pp. 100~1.
of the Israel Academy of Sciences and Humanities, 101 Ibid., 1, p. 109, cf. p. 208.
vol. 2, no. § (Jerusalem, 1965), § 20, with n. 22 and 102 1bid., 1, p. 119; see Wb. 11, 27, 14, on m3wt
Gilula, “Does God Exist?” p. 394, ~ and the depiction in Book of Gates I, p. 111.

97 Book of Gates Il1, pp. 92-93. 103 1bid., 1, pp. 179 -80.

% 1bid., I, pp. 54~-55.
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The one who gives them their offering gifts is the possessor of a 'quota of water? on the
perimeter of this lake.'™

iw dd <n>.sn 3wt.sn m iry iSwt m k3r,
The one who gives thém their offering gifts is the partaker of a meal in the shrine.'”

That we are correct in treating the wdn and dd offering formulas in a similar
manner might be indicated in the following example in which both verbs are
employed:

iw wdn n smyt n dd 3wt n imyw.s
m w m nn imyw.s'%

As the text now stands in all versions, the translation would seem to be, “The one who
offers to the desert and to the one who gives offering gifts to those who are in it is one
of these who are in it,” but it seems to me that better sense is obtained if the n before
dd is regarded as otiose, and the passage is translated, “The one who offers to the
desert and who gives offering gifts to those who are in it is one of these who are in it.”

To complete this collection of offering formulas in the Book of Gates there should
be added two examples where iw has probably been erroncously omitted before dad:

dd n.sn 3wt-m igrt m imnt,

The one who gives them offering gifts is in lgeret, in the West.'"’

dd n.sn 3wt.sn m prr hnty 3pw,

The one who gives them their offering gifts is one who goes forth at the head of the Akh's.”™®

Since in almost all occurrences of the offering formula with wdn in the Book of
Gates and the Quererts the offerer is said to be ¢p 13, “upon earth,” and not m 13, “in
the earth (i.e., the underworld),” it appears that the Book of Gates and the Quererts,
like the Book of Amduat, may have originally been composed for use in this world
and were not designed solely for funerary use in tombs. In these offering texts the
living officiant himself becomes a member of the various netherworldly groups to
whom he offers. In a number of cases these groups are actually depicted in the
accompanying scenc.'® Such a strange state of affairs in which an officiant is

104 [bid., I, pp. 187-88. The reading and interpre- 106 1hid., I, pp. 14~15.
tation of what follows nb is highly uncertain, see the 107 ibid., 1, p. 40.
variants referred to in Piankoff and Jacquet-Gordon, 108 Ibid., I, pp. 172-73.
Wandering of the Soul, p. 109 (D), in particular 109 The clearest examples are Book of Gates I,
pl. 10 (5), and Murcray, Osireion, pl. §. p. 252, and 11, pp. 61, 67, 114, 118, 127, 151, 159,

105 Book of Gates L, pp. 210-11. 165, 202.
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identified with a recipient has been discussed by Miss Thausing''® and seems to be
implied in certain liturgical situations involving the king.'"!

It might be argued that the substantive imperfective active participles wdn and dd in
the offering formulas should be translated as past rather than present, but in view of
the fact that in many cases a formula is immediately preceded by a series of emotive
sentences like

3wt.sn m 1, hnkt.sn m dsrt, kbhw.sn m mw,

Their offering gifts should be bread. Their beer should be strong ale. Their refreshment should
be water.'"?

renders a past rendition of the imperfective participle extremely improbable. Nor is it
likely that the sentence of the offering formula, having the structure of iw + substantive
+ adverbial predicate (usually with the m of predication), is to be translated as a
future,'" especially since there are no variants with r of futurity in place of the m of
predication. Thus what is involved in the offering formulas of the Book of Gates and
the Quererts as well as the similarly structured “knowledge” formulas in the Book of
Amduat are identifications of a living person with beings in various states and stages
who dwell in the netherworld as witnesses to and participants in the sun god’s voyage
of renewal. It was not a matter of the officiant having to wait until his death to receive
such benefits. The Book of Gates and the Book of Amduat were indeed works of
“practical theology,” to borrow te Velde's use of this expression.'

Like Siegfried Schott,"® Erik Hornung''® believes that the Book of Amduat was
composed at the beginning of the New Kingdom for the use of the deceased king in the
royal tomb. Such a position, however, does not adequately account for the presence of
the Nachschriften, describing the value of the Amduat for those upon earth as well as
in the netherworld, in the earliest exemplars of Amduat from the Valley of the Kings

and the tomb of the vizier User. 1t seems much simpler, in my opinion, to assume that

the Book of Amduat, as well as the Book of Gates,

110 Thausing, “Jamblichus und das alte Agypten,”

Kairos 4 (1962):100-2.

0 See Assmann, Liturgische Lieder an den Son-
nengott: Untersuchungen zur altigyptischen Hym-
nik, vol. 1, MAS 19 (1969), pp. 148-49; idem, Der
Kdénig als Sonnenpriester,’p. 38; A. H. Gardiner,
Hieratic Papyri in the British Museum, 3d ser.,
Chester Beatty Gift, vol. 1 {(London, 1935), p. 104;
and H. W. Fairman, “The Kingship Rituals of Egypt”
in S. H. Hooke, ed., Myth, Ritual, and Kingship
(Oxford, 1958), pp. 103-4.

12 Book of Gates I, p. 246. On the emotive
nature of the adverbial sentence without iw see
Gilula, “Does God Exist?, 7P 393, with n. 19.

113 0n the function of iw in sent see Po-
lotsky, “Transposmons. pp. 34-36. Adverbial sen-
tences introduced by iw are not normally future.

114 ¢ Velde, “The God Heka,” p. 176.

115 “Die Schrift,” pp. 332-33, 370.

H6 “Grabkammer des Vezirs User,” pp. 104-6;

idem, Das Amduat, pt. |, p. xi, pt. 3, pp. 56-57;
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"7 were originally designed for use

idem, “Das Tal der Konige,” Bild der Wissenschafi 5
(1968): 782-83; idem, Agyptische Unterweltsbiicher,
p. 19; idem, Das Buch der Anbetung des Re im
Westen (Sonnenlitanei ), pt. 2, Aegyptiaca Helvetica,
no. 3 (1976), p. 23, cf. Winfried Barta, “Zur Ver-
teilung der 12 Nachtstunden des Amduat im Grabe
Tuthmosis’ 111.,” JEOL 21 (1969-70): 16465, for
the opinion that Amduat was composed as a royal
funerary text, perhaps even before the New Kingdom.

117 Hornung, Agyptische Unterweltsbiicher, p. 21,
assigns the composition of the Book of Gates to
possibly as early as late in the reign of Amenhotep
1 or the beginning of the reign of Amenhotep IV
partly on the basis of the cosmopolitanism he sees
in the depiction of the four races of mankind in the
Fifth Hour. It should be noted, however, that the
term rmi is used here in its older restrictive meaning
to designate Egyptians only and not in the broader
sense of mankind in general. Such use of the term
would, in my opinion, favor a pre-New Kingdom
date for the original composition.
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compositions as complementing each other in providing different means, or possibly
“two ways,” for entering the netherworld and participating in the processes of death
and renewal. The two need not be mutually exclusive. The ultimate end would be to
become “the likeness of the great god himself.”"**

It is well known that the Egyptian notion of cyclic time permitted the bringing of
the past into the present now, as with the concept of creation. 1 would suggest that
within the same framework it would also have been possible for the religious Egyptian
to bring the future into this present, so that the realities of death and movement into
the netherworld with attendant rebirth could have been genuinely experienced in this
life now without reference to the limitations imposed by the barriers of human time.
The basically present (certainly not clearly past or future) tense employed in the
identification clauses in the Book of Amduat and the Book of Gates would seem to
support this possibility, as Federn earlier suggested in discussing the Coffin Texts and
the Book of the Dead."*® Assmann has noted that prior to the Amarna period the
relationship between god and time was of an “intransitive” nature with god having
little to do with the progress of human time.'” Since both Amduat and the Book of
Gates were composed before the Amarna period, they might well have provided the
proper setting for an experience that was totally present now. It is through this cyclic
concept of time that in the Second Hour of the Book of Gates the aged creator god
Atum, leaning on a staff,"*’ can say to the enemies of Re, usually the younger form of
the sun god, “As my father Re is triumnphant against you, so I am triumphant against
you. I am the son who has proceeded from his father, and 1 am the father who has
proceeded from his son.™® One is reminded of the treatment of time in John Donne’s
poem “Upon the Annuntiation and Passion,” written for one of the rare occasions
when the Feast of the Annunciation and Passion Sunday fell on the same day in the
Church Year in 1608:

All this, and all betweene, this day hath showne,
Th’Abridgement of Christs story, which makes one
(As in plaine Maps, the furthest West is East)

Of the “Angels Ave,” and Consummatum est.

This Church, by letting these daies joyne, hath shown
Death and conception in mankinde is one;

Ortwas in him the same humility,

That he would be a man, and leave to be:

Or as creation he hath made, as God,

134 Short Amduat, line 14.

135 “The ‘Transformations’,”
pp. 249-50.

136 Assmann, Zeit und Ewigkeit im alten Agyp-
lm, AHAW 1975, |. Abh. (Heidelberg, 1975),

p. 50-53.

'37 Book of Gates [, p. 56, cf. K. Mysliwiec, Stu-
dien zum Gott Atum, vol. 2, HAB 8 (1979), p. 220.

138 Book of Gates I, pp. 59-60. Hornung, Agyp-
tische Unterwelisbiicher, p. 506, n. 14, points out
that in this formulation of the unity of the father

pp. 248-55, esp.
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and son, Atum assumes the role of Osiris’s son
Horus. The normal equation would be that of Atum
with Osiris, see My§liwiec, “Bezichungen zwischen
Atum und Osiris nach dem Mittleren Reich,” MDIK
35 (1979): 195-213, but there is also a unity between
Osiris and his son Horus, see Thausing, “Die Aufer-
stehung im Sohne,” WZK M 46 (1939): 170-88, and
Bergman, Isis-Seele und Osiris-Ei (Uppsala, 1970),
pp. 74-75, and p. 94, n. 3, for the bearing of this
relationship upon Lucius’s initiation, cf. Junge, “Isis
und die dgyptischen Mys(er\ien.“ Pp. 99-103.
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With the last judgement, but one period,
His imitating Spouse would joyne in one
Manhoods extremes: He shall come, he is gone.'”®

It would seem that both the Egyptian concept of non-linear cyclic divine time
without a sharp temporal distinction between life and death and the very nature of
Egyptian religion, polytheistic yet possessing pantheistic, or rather panontistic, features,
did provide a suitable framework for a process of identification during the passage of
the night hours that culminated in the living person’s becoming the likeness of the sun
god."® To be among those who witness the sun god’s nightly voyage and participate in
his transformation from death to life in the netherworld was a means for attaining
total identification in a religion which in its own kind of logic allowed for the mutual
existence of the many and the one. Such a conclusion follows from a proper
understanding of the Nachschriften of the Book of Amduat as well as the offering
formulas in the Book of Gates that we have reinterpreted according to the rules of
Egyptian grammar. | would hesitate to describe such activities, either in pharaonic
Egypt or at the Isis temple in Kenchreai as cuitic Schauspiel, for this is perhaps
impugning the religious sensitivity and sincerity of those involved.

139 C. M. Coffin, ed., The Complete Poetry and
Selected Prose of John Donne (New York, 1952),
pp. 236-37. One might also refer to the words of
the German mystic Meister Eckhart, “To talk about
the world as being made by God tomorrow, yester-
day, would be talking nonsense. God makes the
world and all things in the present now,” (F. Pfeiffer,
Meister Eckhart, trans. C. de B. Evans [New York,
1924], p. 209), and “God the Father and the Son
have nothing to do with time” (R. B. Blakney,
Meister Eckhart: A Modern Translation [New York,

140 See the valuable remarks by J. Bergman, “Mys-
tische Anklinge in den altidgyptischen Vorstellung
von Gott und Welt” in S. S. Hartman and C.-M.
Edsman, eds., Mysticism: Based on Papers Read at
the Symposium on Mysticism Held at Abo on the
7th=9th September, 1968, Scripta Instituti Donneri-
ani Aboensis, no. 5 (Stockholm, 1970), pp. 47-76,
esp. p. 51, “Man kénnte ja umgekehrt dic Behaup-
tung wagen, dass eine pantheistisch gefiirbte Auffas-
sung der Umwelt fast immer die Grundlage der
mystischen Betrachtungs- und Erlebungsweise bildet.”

1941], p. 292).
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upon earth as well as in the other world and were only secondarily adapted as
specifically royal funerary literature, retaining the Nachschriften and offering formulas
in their converted status. Thus these two major compositions in their literary tradition
parallel the appearance of non-royal spells of the Book of the Dead and the Book of
the Heavenly Cow in the Kings’ tombs rather than the fate of royal Pyramid Texts."*

While | would agree with other scholars who have suggested that the Book of
Amduat was of Middle Kingdom or even First Intermediate Period date and was not
necessarily royal in origin,'” Jan Assmann has taken the position that both the Book'
of Amduat and the Book of Gates were originally liturgical cosmographies of the royal
solar cult, composed during the Middle Kingdom for sole use by the living king or his
priestly deputies.'”® Aside from my comments in n. 30 above regarding Assmann’s
view, | would stress that throughout the Nachschriften and offering formulas in these
two compositions the individual who acquires knowledge or performs offerings
remains anonymous, and there is not the slightest indication, as, for example, in
documents of the daily liturgy, that we are dealing with deputization of the king’s
cultic role.'*' Whereas in temple scenes of the daily liturgy the pharaoh is without
question the sole officiant before the gods, in the royal tombs he only in a limited way
intrudes into the scenes and texts of the Book of Amduat or the Book of Gates. In
fact, the vizier User makes a bolder appearance in his copy of Amduat than do the
Xings in the versions from the royal tombs.'” So far as I can determine, Thutmose 1 is
neither named nor depicted in his, the earliest, version of Amduat, now in the Cairo
Museum.

In the Book of Amduat it is conveyed that the number of those privy to its contents

was restricted,'”® and in the Book of Gates it is indicated that plural individuals made
offerings to the gods of the underworld. This very notion of plurality, even if restricted
in number, is quite different from the theory of the king as the sole liturgist and the
deputization of his priestly function. It is difficult to believe that in Amduat the King is
deputizing rare knowledge about the netherworld to a select few. When it is said of
User's nephew, that “There is nothing that the god has shut away from him. There is
nothing of which he is ignorant in the sky, in the earth, or in any hidden place of the
netherworld,”' it is by no means clear that his familiarity with the underworld was a
result of the extension of royal knowledge about such matters and not simply because
he had been privy to such a work as the Book of Amduat, which had been inscribed in
his uncle’s burial chamber. The anonymity of the individual that prevails in the
Nachschriften of Amduat and in the offering formulas of the Book of Gates seems

more akin to what one finds in the second half of the Book of the Heavenly Cow'?® or

118 Not every spell in the Pyramid Texts is of
royal origin, as, for example, the second half of
Spell 467 and Spell 486,

119 See Grapow, “Studien zu den thebanischen
Konigsgriibern,™ pp. 32-39, and Altenmdller, “Zur
Uberlieferung des Amduat,” pp. 27-28, 40-42;
idem, “Toten-literatur™ in B. Spuler, ed., Handbuch

der Orientalistik, 1. Abteilung, 1. Band: Agyprologie,
2. Abschnitt: Literatur (Leiden and Cologne, 1970),
p. 72

10 Assmann, Der Konig als Sonnenpriester, p. 57,
an, 2-3.
121 See A. Moret, Le Rituel du culte divin jour-

-

nalier en Egypte (Paris, 1902), p. 42, where the
officiant says, “l1 am the priest; it is the king who
has sent me to se¢ the god.”

122 See Hornung, “Grabkammer des Vezirs User,”
pp. 105-7.

123 See Long Amduat, p. 12, line 3, p. 123, line §;
Short Amduat, line 293.

24 Urk, IV, 1071, 8-9.

125 See C. Maystre, “Le Livre de la Vache du Ciel
dans les tombeaux de la Vallée des Rois,” BIFAO
40 (1941): 98 (“a man™), 103 (“a man™) and Pian-
koff, Les Chapelles de Tout-ankh-amon, MIFAO,
vol. 72 (Cairo, 1951-52), pl. | (*any excellent scribe™).
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in certain spells of the Book of the Dead, such as Chapter 148 in the papyrus of Yuya,
where the secrecy of the contents should not allow them to be bruited about and only
the anonymous person, the lector priest, and a bosom friend are privy to the mysteries
in a tent studded with stars.'?® Such limited access to the contents of the Book of the
Dead had nothing to do with knowledge held exclusively by the king or those acting in
his stead.

According to The Golden Ass of Apuleius, the initiation of Lucius into the
mysteries of Isis at Kenchreai involved a sort of free-will death, a dying of the old life,
and a rebirth culminating in his emergence in the likeness of the sun god. In the
adytum of the temple Lucius made a transit through the netherworid, through all the
elements, encountering the gods of the underworld and those of the world above and
worshiping them. While the analogy drawn by Barguet between this experience of
initiation and the Book of Two Ways is intriguing,'”’ the content and function of the
Book of Amduat and the Book of Gates also invites comparison with Lucius’s passage
through the underworld.'® Both of these compositions survived into a much later
period than the Book of Two Ways, known to us solely from coffins of the Twelfth
Dynasty from Bersheh.

Friedrich Junge'” has considerably advanced our understanding of the Egyptian
background of Lucius’s initiation. However, regarding the issue of man’s becoming
god and his participation in the god’s death and rencwal, Junge is still strongly
influenced by Morenz, for whom even the distance between the dead and the god of
the dead remained in principle unbridged."*® For Junge, therefore, the central event of
the initiation at Kenchreai was part of a cultic drama that mirrored an event in the
world of the gods. Whereas in pharaonic Egypt the paradigm of the death and rebirth
of the god promised something only to dead Egyptians, now at Kenchreai also the
living, by borrowing from the funerary realm of the ancient Egyptians, could participate
in this drama of ritual nature. However, in view of our conclusions regarding the use
of the Book of Amduat and the Book of Gates by the living, Junge's explanation of
the initiation as Schauspiel might be questioned.

Whereas the Book of Amduat, being primarily concerned with gnosis, stresses the
names of individual beings in the beyond, the Book of Gates, being more related to
praxis through the offering formulas in the first nine hours of the night, emphasizes
various groups of non-individualized denizens of the underworld among whom the
offering person was to be included by virtue of his ritual sacrifice.'” Some of these
beings are clearly forms assumed only by a person through death, such as the Akh’s
and mummies,'> suggesting an association with the process of dying that Lucius
underwent.”®> By virtue of the contrast between the knowledge-oriented Book of
Amduat and the ritual-oriented Book of Gates one might view these two great

126 See E. Naville, The Funeral Papyrus of louiya 131 See Hornung, Agyptische Unterwelisbiicher,
(London, 1908), pl. t1 (chap. 148). pp. 20-21.
127 Barguet, “Deux Chemins,” p. 17. 132 Book of Gates I, pp. 77 and 164. Note that
128 See Bergman, “Zum Zwei-Wege-Motiv,” pp.  there is no indication in the accompanying depic-
§3-54. tions of the Akh’s and mummies that they are those
129 “fsis und die dgyptischen Mysterien,” in Wes-  of deceased kings.
tendorf, ed., Aspekte der spiitigyptischen Religion, 133 See Junge, “Isis und die Hgyptischen Mys-
pp. 93-115. ’ terien,” p. 108, on Lucius's free-will death.

130 See ibid., pp. 104-8.
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