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offering for the blessings of the past year. But in
respect of the dwapysi, of the firstfruits of the
harvest and vintage, another motive, belonging to
a different order of ideas, may be discerned or-sur-
mised, On the day called the Pithoigia, ‘the
apening of the wine-casks'—ihe firss day of the
Attic Anthesteria, when the new wine was ready
for drinking—the eitizens bore a mixture of the
sweet wine to Dionysos ‘in the marshes’ before
they ventured to drink themselves?! We ma
regard this as & religious rite instituted for the
purpose of removing the tabu from the new
vintage; and, as there is abundant evidence of
the belief that a relizions sanctity conserves and
fences round the growths of the field before they
are fiy for the use of man, we may suppose that the
dxapxal of corn had originally this significance.
The most conspicuous example of these was the
drapyai sent from a great part of the Greek world
to the goddesses at Eleusis; but a detailed inscrip-
tion of the 5th cent. reveais that they came to be
regarided as mere tributes or thank-ofierings, and a
certain residne of them were sold in the market, the
price being devoted to the purchase of dvabriuara.?
4. Blood-sacrifices and the gift theory.—The
blood-sacrifices have now to be considered, and it
is to these rather than to those of the former type
that certain ideas which may be. called mystic
will be found to attach. DBefore considering any
geneml theory about them, one must review the
acts, The first question is whether any general
. principle is discoverable governing the choice of
animals. The choice was certainly a wide one,
including all domesticated animals, all edible birds,
even fish, and all the wild beasts of the chase.
The domesticated animals are nearly always those
that form the ordinary food of man. The only
exceptions were dogs occasionally . offered to
Hekate, Ares, and Eileithyia,® horses cffered to
Helios and Poseidon,* and asses to Apollo and the
winds ;3 we have a record of the sacrifice of an
elephant offered by one of the Ptolemies on asingle
occasion, which excited so much popular dis-
approval that it was not repeated.
Apart from these few exceptions, the facts at
first sight seem to be sufficiently explained by the
gift theory, namely, that the meat-offerings were
tributes paid to ths deity for favours received in
the past or expected in the future, or to deprecate
his anger. d such a rite reveals the working of
the primitive idea that the deity is not of his own
nature immortal and seli-existing, but is dependent
like mortals on continual nourishment for his
continual existence—an idea plainly enough ex-
Fresaed in Egyptian, Babylonian, and Vedic re-
igions, It is trme that in no articulate Greek

‘utterance, nowhere in the earliest literature, is-

the belief bluntly proclaimed that the divinity
would perish if not fed by the sacrifices, and later
thinkers scoffed at the view that the gods needed
_them in any sense. But we cannot avoid supposing
that such anidea, howaver inartioulate, was in the
Jbackground of the popular religious consciousness ;
-and, in spite of the refining influence of more
cultured thought, the populer faith must have
long pravailed that the deities in soms way actually
ate of the flash of the victim and always delighted
in it. Hence arcse at some indsterminate date
such divine epithats as Aiyegdyos, ®goat-eater,’
Tavpogdvyes, *bull-eater,” of Hera® and Diornysos,”
derived from the victims offerad. Aleo, in a well.
known passage in the IZied, Zeus himself admits
that he owes great eccasideration to Hekior in
1068V, 2141
? Dittenberger3, 20, Il 10-12; see The Year’s Work in Classi-
@l Studies, 1914, London, 1915, p. 114 L
3 08 ii, 707 n. ¢ See above, § 1.

5 QI 1888 ; OFS iv. 1005 Bt. Hay., 8.0, "Avspiras,
8 Paus. 1L XV, O, 7 Sekol Aristoph. Ran. 830,

return for his many offerings.? This is the funda.
mental view of the gift theory.

But, when we look more closely into the facts,
whether in regard to the choice of vietims or in
regard to the actual forms of the sacrifice itself,
the more we find that this theory, even if always
true to some extent, is seriously inadequate. If
the sacrifice were regarded merely as a gift to
provide the divinity with food, why should the
rule obtain on thie whole that the god prefers the
male victim, the goddess-the female?? “Why
should it have been supposed thas a maiden heifer
should be more acceptable as food to a maiden
goddess?® 'Why should the lLiorns of the ox be
elaborately decked with gold, its neck in later
times with wreaths, and why should the rule have
been generally insisted on that the victims should
be xabopd and oAéxAzsa, pure and unblemished 1+
Certainly the primiitive mind applies certain ideas
of sympathetic magic to the choice of food; and
we can explain, in reference to them, why a
pregnant sow should be offered to the earth
goddess to stimulate her fertility,® why entire
male victims, #vopxa, should be chosen as sacrificial
food by specially virile divinities such as Ares,
Poseidon, the river-gods, and certain heroes, and
why a cock should be an appropriate offering to
the war-god, to quicken his fighting powers. But
the simple food theory, whether assisted or not by
ideas of magical working, would not explain why
black animals should be offered to the dark powers
below the earth, called ‘chthonian,’ and te the
gods of storm, and animals of bright hue to
celestial powers, the Olympians, and the deities of
brightness.® Such a choice would be dictated by
the idea that there should be some resemblance or
affinity between the animal of sacrifice and the
divinity. And later writers of classical antiquity
were evidently aware of this prevalent feeling;
we find such pronouncements as that bulls were
offered to Selene because the horns of the animal
resemble the horns of the moon,” and a general
axiom that ‘victims are offered because of some
similitude’ to the deity.® 'The author of this
phrase impairs its value by adding to it the words
‘or because of some contrariety,” which iz explained
by his later statement, ¢ vietims are offered which
are detrimental to the deity’—¢immolantur gquae
obsunt.’? This was doubtless suggested by such
facts as that the goat was commonly offered to
Dionysos, and the goat was injurious to viaes,
But we are certain that this view is false, and that
it was utterly repugnant to ancient Hellenis
thought and feeling that an animal should ba
chosen for sacrifice which wzas naturally detri-
mental or hostile to the divinity. On the con.
trary, evidence can be given establishing a
mysterious connexion or sympathy between the
victim and the divine power to whom it is conse-
crated on the altar, and if is this that compels us,
in certain forms of sacrifice, to regard the gift
theory as inadequata.

5. Sanctity of the altar.—I% is now npecessary to
consider thosa forms for which the earliest evidence
is afforded by certain passages in the Homeric
poems. By combining some of them we can
prasent a typical Homeric sacrifics, as offered by a
tribe or a group of men.

1 JI. xxiv. €4 4. -

2 To thia rule, formulatad by Arnobius {ade. Gent. vii. 18),
the excepiions are very numserous (some shrines Were indil
farent as to the sex ol ths victim—e.7., at Thasos {Roakl,
Ins. Greac, Ant, Berlin, 1832, no. §768}); bub on ths whels it
prevailed,

3 1. vi. 975,

4 Arigtot. fray. 108 (Athenwmus, 874 1.) ; for curious axoepiion
to this rule see &l Nal An. xii, 34.

8 Prott-Zichen, ng»s Sacree, 28,

8 Serv. on Verg. «fn. iil. 13; Arigtoph. Ran. 847,

7 Lact. Div, Inst. 1. 21, A
8 Serv. on Verg. Georg. il 330, 9 Ib. An. ik 18
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The victim, one or many, was bronght near the
altar ¢ holy water, barley-stalks in a basket, and a
‘essel for catehing the blood were held in readi-
ness; the sacrificers puritied themselves with the
lioly water and formaliv ruised up in their hands
the tarlev-stalks, whith had been sanctified by
some preliminary rite; then the chief ofliciator—

king or chieftain or, more rarely, the priest—
1 some of the victim's hair ana threw.it into
the fire, at the same time or immediately after-
wards uttering the prayer to the deity for blessing
or special aid, At this point the saerificers ‘threw
iorward the shredded barley {or barley-stalks)’;
tie victim, if a powerful cne like an ox or a bull,
whose struggleswould be embarrassing, was smitten
with an axe in such a way as to render it im-
porents then, if women were present, they raised
the dXoAvy#, which was an auspicious appeal to
the deity by name to grace the ritual with hisor
her presence ;! the amimal, if the oblation was to
the Olympians, was lifted off the ground, its head
drawn back so that its face was turned to the sky,
‘and’its throat cut ; the blood was probably caught
in the sacred vessel, though we do not know for
what purpose; the dismembering of the carcass
began, the thighs were cut away and wrapped in
fat, and, with portions of meat cut probably from
every patt of the victim, were placed on the altar
and roasted, while a libation of wine was poured
over them. While these were roasting, the
worshippers ceremonially partook of the inward
parts—cwrAdyxra—which had been cooked; then
the other parts of the victim were cut up and
roasted on spits and provided a common feast for
the sacrificers; the feast was followed by a wine-
drinking, inaugurated by a libation te the deities,
and in certain cases the rite might close with
religious dance and singing.? There is much here
that needs skilled interpretation. Homer is not
an expounder of ritual; muach of hkis account is
stereotyped and has the quality of shorthand.
Onme point of importance i3 obvious: the victim is
not a gift to the geds for their own exclusive use;
only that portion of it belongs to them which is
burnt on the altar; the rest serves as a feast for
the people, in which they may be supposed to be
feasting with their divinity; so that the typical
Homerle sacrifice may best be deseribed, not as a
tribute or bribe, but rather as a communal meal in
which the people strengthened their sense of fellow-
ship with the god or goddess. But is there any
trace of the idea that the victim is in itself divine?
Nowhere in the Homeric poems is there any hint
of such & character attaching to it before it hes
been brought into touch with the altar. But we
may discern in part of the ritual the intention to
sanctify the animal, to fill it with the divine spirit ;
and, as the altar was the centre %o which the
divine spirit was attracted, this aim would be
effected by establishing a ropporé between the
deity repressnted by the altar and the victim.
Such night well have been the intention of throwing
its hair into the altar-fire before the immolation,
for by a well-known law the sanctification of the
part means the sanctification of the whole. There
is reason for thinking that this was also the inten-
tion and use of the od\dyvrar, though -careful con-
sideration is nesded befcre arriving at any definite
view of these. The acts expressed by ofAoytras
dréhovro and cfAoyiras mpo3délovro belong to the
initial part called dwdpyesfc:, which preceded the

1 This has bean wrongly interpreted as a cry of sorrow, also
as & cry to avert evil sp (e.5., G. 3. a, Murray, 7'he Rise o/
the Greck Kpic?, Oxiord, 1911, p. 87); in no passage in Greek
literature i3 dxoAvyy or its cognates a sorrowiui cry (tha two
exam:ples quoted in Liddell and Scott, s.2., are false); it is
generally joyful, always auspicious.

_2The two most complete passages from which this descrip-
tiou is taken are IL i. 447474, and Od, iil. 440433 cf. 04, iM.
5, L. ix. 220,

central act of sacrifice and of which the pnrpose
was the sanetification of the victimn and the wor-
shippers. A comparison of many later authoritics
sugyests the following interpretation : ! the barley.
stalks are first placed on the altar, and thus
become charged with its spirit, as does everything
that touches it ; they are then solemnly taken up
and ‘thrown forward’ so as to strike the victim or
touch it on the forehead, whereby the holy spirit

asses into it. When, elsewhere, the Achuwans

ave no barley at hand, they use leaves,® and we
know that in later ages leaves were strewn on
altars. There is no bint that barley or auy other
cereal had this mystic power, independently of
contact with the altar. Thus charzed, the victim
is no longer, as it had been hitherto, a merely
secular beast, but becomes holy flesh, and those
who partake of it are filled with the divinespirit
and enter into mystic fellowship with their deity,
nowever faintly this may have been realized by
the poet and his contemporaries. This idea will
also explain the ceremonial tasting of the ewhdvyva
before the communal feast begins; and it is in
the Homerie evidence eoncerning this part of the
whole rite that the sacramental concept emerges
most clearii.'

Such is the general type of sacrifice familiar to
Homer, from which we must carefully distinguish
another that we may call the oath-sacrifice; this,
which was known to Homer and the later perizds,
presents special characteristics and will be dis-
cussed below. The communal sacrificial feast,
which has been described above and which may be
interpreted as & ceremony in which the worshippers
feasted with the deity and feasted on flesh into
which the divine spirit had temporarily entered,
was a genial institution, containing potential
germs of advanced religion. It may have inspired
Hesiod with his vision of a golden age, “when im-
mortal gods and mortal men had felowship in the
bangquet and sat together’* And, although in
the later periods the sense of inner fellowship and
mystic union with the divine may have waxed
dim, the forms of it certainly survived. The later
literature gives us abundant testimony that the
altar continued to be the radiating centre of
sanctity for the whole sacrifice. The ovAaf, barley-
stalks or meal, continued to be strewn on the altar
and used for the sanctification of the victim and
even perhaps the bystanders; the xém:yf, or holy
water, was sanctified by a brand from the altar
being dipped in it ; the xavd, or baskets containing
cereals, were sanctiied by being taken in solemn
procession round the altar; and, thus charged,
they sanctified the sacrificial knife which was
carried in them.? Connected thus by more than
one link with the centre of sanctity, the vietim
became temporarily a sacrosanct beast, and ths
sating of its fesh might be felt in some degree to
be a sacrament. The belief that a part of the

ersonality of the deity mizut be thus incarnated
or a time in the victim explains many of the
old rules concerning the clioice of animals: the
maiden goddess might prefer a maiden victim,
the bright deities a bright-haired victim.

6. Bouphonia ritual.—This view of the sacrifice
emerges clearly in the ritual of the Bouphonia at
Athens and in the legends concerning it, upon
which much has been written in the way of con-
4. i, 43,
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tengel, Opfsrbriiuche der

403 Aristoph. Pax, 951; tor mod
Hermes, xxxvil, {1802} 891; and
Griechen.

2 Od. xii. 357.

3 See art. GrEER RELIGION, Yol vi. p. 308,

4 Frag. 82 (Rzach).

8 Athenwus, pp. 207 D, 409 B; Aristoph. Pax, 048-06n,
Lysistr, 1129; Eur. Elect. 800-814 (full account of 5th cent
gacrifice); of Iph. Aul. 955, 1111, 1471, 1340 ; Herod. i. 140.
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troveray and theorizing.! The sacred character of | acquired from the altar and through the sacrifice
the ox in this ccremony is shown in strange 2°.0 | remained after its death. Its blood mizht Le
impressive ways: he dedicates himself to tue goi nused for cathartic purposes, and specially and
by voluntarily approaching the aitar and eatins ' chiefly for washing the altar-steps,! probably a
the corn upon it; the priest who slays him fic-s | post-Homeric ceremony. The é&ow, the ‘holy’
inte feignud exile, a solemn trial is heid for | priests of Delphi, acquired their holiness from the
murder, and tlie axe of sacrifice is ndjudged guil victim that had been sacrificed to Apollo and was
and cast into-the sea. All partake of his tes called éoiwrdp,? ‘he who makes holy,’ because the
and u simulated resurrection of the ox is en-| beast communicated holiness to the official, prob-.
acted by sewing bis hide together, filling it witl. ! ably by means of some ritual contact. " Al:o the
hay, and yoking it to the plough. This ox skin -of the sacrificial agimal might long retain
] interpreted by Rolertson Smith asa to: stig power: the Aiws xador, the skin of the ram
animal, anl the name ‘:hzanthropic’ has t - cifered to Zens Meilichios at Athens, was employed
appiied to Lim; but the thzory of totemism breaks ) in the purification of homicides ;¥ the consultants
down herz when critically examined, and the | of the prophetic hero, Kalchas, slept on the Heece
name ‘theanthropic’ has no right to be applied to ! of the black ram that had been oflered to him ;*
any saerificial beast in Greece ; some were regarded : the afyls of Athene, probably nothing more than
temporarily as divine, but none as at once divinz ¢ the skin of the goat yearly oifered to her on the
and human. There is much more to be said for | Acropolis at Athens, was taken round by the"
Frazer's theory that this ox is the vegetation-| priestess to bless newly-married couples with.?
sgirib; but the theory is not essential to explain | But these are exceptional cases; ordinarily the
tne facts. What emerges clearly from the records @ sacrifieial skins—so great was their number in-
of the ritual and the legends is that the ox has no | the Greek States and especially in Athens—fornied
innate and independent sanctity of his own; this | a valuable revenue from which the priest some.
nality euters into Irim only after his contact with ' times got his dues and the State an appreciable
e altar, whereto he is calied by the god ; hence- ! return.
forth be is charged with the god’s spirit, and the . We no longer hear of the ceremonial or sacra-
slaying of him . is felt to be an awful deed, though | mental eating of the ewAdyxra by the worshippers,
necessary ; and the eating of his flesh is felt.to bz and we have some evidence tligt these might be
& sacrament, whereby the Cretan stranger who in  given to the priest or sacrificer for his private
the legend performis the ceremony becomes of one’ profit or burned on the altar as the deities
flesh with the citizens and is admitted to citizen- | portion ;% but they evidently retained. here and
ship. The feigned resurrection may be an apology | there a certain mystic value, for sometimes they
to the spirit of the ox. Similar ideas are dis-; were separately placed on the knees of the idol?
cernible 1n the ritual of Zeus Sosipolis of Magnesia, - and in the narrative of Herodotus the Spartan
as attested by a famous inscription of the latter ; prince who desired to extract from his mother a
part of the 3rd cent. B.C.2 At the beginning o lemn attestation sacriticed and placed in her
the agricnltural year the finest bull thab could be : hands the omMdyxra of the victim as she swore?
rocared was sclemuly dedicated to Zeus, ‘the W

v

"¢ may say, then, that the belief remained vivid
aviour of the City,” in a ceremony called the i down through the later periods that the divine
avddefis; we are not told, but we may suppose, | spirit was specially infused into these parts; and
that the consecration took place by the altar of [ it was therefore these that were of chief avail in
the god ; towards the close of the year, when the | the post-Homeric ritual of divination.
harvest was ripe, the bull, having been treated’ 7. Incarnation of deity in certain animals.—In
with great reverence and care all through ths ::he cases hitherto dealt with it appears that the
months, was led in a sclemn procession and sacri- | sacrificial animal obtains his temporarily divine
ficed to Zeus, and his flesh was distributed among | character merely through contact with the altar.
thoss who took part in the procession. There is | But we are able to discover traces in ritual legend
of the primitive belief that the deity habitually
ncarnated himself or herself in some favounrite
animal—e.g., Apollo in the wolf,® Artemis in the
bear;1° and that such holy animals might ocea.
ionally be offered—an act of ritual which might
evolve the conception that the deity actually died
a the saerifice. Most of such legends are vague
nd diffienlt to interpret with certainty, and,
ough the bear which contained the spirit of
Artemis and the wolf that incarnated Apelo
might at times have been. sacrificed, we are not
id that this was for the purpose of -a sacramental
>ast ; and no higher Hellenic divinity was sup-
rosed to die in and through the sacrifice. . It is
~aly when the Thracian Dionysos is admitted
into Greeee that such ideas can be traced in the
wend and ritual, especiaily in the dM:enad and
Baechic ‘omophugies,” or rendings of the bull
or goat, and the drinking of its hot blood. which
was the very spirit or substance of the god.l

independent sanctity previous to his dedication;
but by that ceremony the spirit of Zeus, who was |
undoubtedly a god of fertility in Magnesia, be
rame temporarily incarnate in the bull, and those
whic ate the sacrificial meat would be put in
communion with him ; if they ate it ina commaunal
meal round the altar, the concluding act of the
ritnal would be exactly parallel tothe old Homeric
gaorificial feast, Ang that this was a common
‘practice in the State sacrifices is indicated by such
not infrequent formulie as olx dwopopd, or Sawbsiwy
adrof, ‘let not the flesh be taken away’ (from the
neighbourhood of the altar), ‘let them banquet
there’ (around the altar)3—rules which show that
the flesh was considered too holy to be removed
with safety into private dwellings, and that the
full virtue of .the sacrifice could be maintained
only if the worshippers ate the sucred flesh in the
presence of their deity.*

Moreover, the mystic power that the animal ;
30 (from Ti
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1 Paus, 1, xxiv. 4; Porp
phrastos); OGS 1 661, 83-92
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1812, ii. 5-9; Nilsson, ¢ ciische Feste. p. 14,

20. Kern, Die Inschr. ron Magnesio am MNarander, Berlin,

)i o L35 .

3 Varro, re ke Rusiica, 1. i1 19 Suidas, .0, Aiyls.

3 See Dittenberger?, 371, dAthen. Mitt. xiii. 168; Athereus
a6l A Steagel, Jahrb, des kais. dewt. «wreh, Inst. ix. [1824

1900, no. 985 Nilsson, p. 26.

3 See examples in Ada Thomsen, ¢ Der Trug des Prometheus,
AR xil. [1900] 467. R

4 That this type of sacrifice and this view of it were rife in
‘ater paganism is proved by 8t. Paul's phrase, rparedis Sacporivw
sxréxews (1 Co 1021

"BU'If, 1913, p. 195 ; Aristoph. Birds, 51%.
S vil o7 e Y CGS iv. 113-123.
LD i, 434438, 175, v. 134-181.
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Originally these were no acts of sacrifice, but acts
of wild ecstatic communion, enacted without fire
er altar.  But in o more civilized MHellenic form
‘hey survived in a unique ritual practised down to
& late period in Tenedos. The citizens selected a
pregnant cow and treated it with great respect
until the ealf was born; the latter they dressed
ap in buskins—part of the human equipment of
Dionysos-—and sacrificed it to the god, but pelted
the sacrificer with stones and drove him into exile
for a time.! Here both animals are semi-divine,
aot through any contact with the altar; but the
preference of the god for and his immanence in the
new-born calf are quaintly and picturesguely
displayed ; therefore by those who devoured its
flesh—and we must suppose that this was the
intention of the sacritice—the idea of sacramental
communion must have been vividly realized.

8. Underworld sacrifices. — There is another
type of Greek sacrifice, essentially distinct frem
the above, wherein noneof the worshippers partook
of the food, but all was made over to the divine
or semi-divine power. The simplest forms of it,
where the gift was offered directly without an
altar, have been already considered. In other
cases the victim was who?ly burned on the altar,
and no sacrificial meal was allowed (8hoxaviara).®
We find this rule most frequently, though not
exclusively, in the ritual associated with the lower
world, the cults of the chthonian deities, heroes,
and souls of the dead. In these cases the blood
was usoally poured down through an opening into
the 866p0s, the grave or the earth-hollow,® and the
flesh of the victim was wholly consumed in the
altar fire. The underlying motive was; no donbs,
the desire to avoid communion with the lower
world lest its contagion should blast the living;
hance éhckabrcra were offered to the Eumenides,*
1o Zeus Meilickios,® and usually to the heroes®
The words drdvisua, évaylfew, specially used for
sacrifices to the last, express the tabu put npon the
food-offering, and point to the same feeling, which
would also explain why only the most abandoned
vagrant would venture to taste the offerings
placed for Hekate, the ghost-goddess, at the cross-
roads.” Nevertheless, 1t is interesting to note
that this fear of the contagion of death did not so
far possess the imagination of the later Greeks

- (more sensitive as they were in this respect than
was the Homeric world) as to prevent their desire
af times to enter into communion with the kindly

wers of the lower world by means of a sacrificial
east of the Homeric type. An inseription records

“a sacrifice at Mykonos to ¢ Zeus of the under
world’ and ‘Ge of the under world,” in which a
communion-meal was held round the altar and
only citizens could partake ;% and a similar rite
occurred in the cult of the feol MeNiy:io, un-
doubtedly ehthonian gods in Lokris.? -We have
more than one example of communion-feasts with
heroes;® and in the private grave-ritual there
is clear evidence of a family meal taken with the
departed spirit.}

n the other hand, in the case of the dworpéraio
fuclas, sacrifices to avert evils and to assuage the

1 X1 Nat. An, xil. 84,

2 (¢, the name xavrds for the purificatory pig burned at Kos
(W. R. Paton and E, L. Hicks, The Inseriptions of Cos, Oxford,
1891, no, 378. . .

, 3 Hom, Od. x. 517; Porph. de dAniro Nymph, 6; Ludan,
Char, 22

3 Fsch. Eum. 108 ; schol. 8oph. (Ed. Col. 32,

5 Xen, Anad. vi. vil. S
. 8The proper word to designate the sltar of the hero was
erxdpa. The sacritice to him took place towards evening, to
the Olympians in the forencon (Divg. Laert. viil 1, p. 33;
schol. Apoll. Rhod. i 587)

7 Demosth. in Konon, §39.

& Dittenberger?, 615, L 25.

1975, x. iv. 10, v. xiil 2.

9 Paus, X xxxviil, 8.

11.E.9. the mepidarvor (Artemid. Onesrok. v. 82).
VOL. X1.—2

wrath of dafmoves, vaguely conceived powers of
revenge and pestilence, it was an absolute rule
that the offerings must not be tasted and even that
the officiator must purify himself after the cere-
mony before returning to the society of men ;! and
the victim chosen for these rites of *aversion’ or
‘riddance’ was often an animal unfit for human
food, such as the dog.? Akin to the ‘apotropwic’
rites are the ‘cathartie,” those intended to purif;
from stain, and especially the stain of blood :shedy.'
Much of the latter ritual does not concern sacri-
fice at all; but, when it was performed at an altar,
as was sometimes the case,? it is probable that a
purificatory vietim was sacrificed upon it. Any
thought of a sacrificial meal would be repugnant
here ; but the animal’s blood or skin would be used
in the purification; the blood of the pig, the
familiar animal of the lower-world powers, was
specially effective in the case of homicide ;¢ and
we hear of the ‘fleece of god,” the skin of the ram
offered to Zeus Meilichios, being used for the same
purpose.® In these instances the person to be
purified is brought into spiritual contact, through
the immanent sanctity of the sacrificial animal,
with the offended divine powers. Therefore,
though there is no question of a sacrificial meal, we
must reckon with the possibility that the idea of
divine communion underlies some of the ritual of
Greek xdbapos.

9. The oath sacrifice,—Again, in the e of
ritual which may be called the oath-sacrifice, if the.
ratification of tKe oath was accompanied by the
slaying of an animal, the flesh was never eaten, but
was either buried or cast into the sea. The flesh
was tabued, because the slaying was the enacting
of a conditional curse against - oneseli.* The
animal was consecrated to & divinity oaly in order-
that the divine power might be present at the oath-
teking ; and those swearing put theimselves into
convmunion with the deity by touching a por-
tion of the victim ;7 this contact ensured danger-
ous consequences in the event of perjury. The
gift-theory of sacrifice has no meaning here.

10. ‘Sober’ and wine -offerings. — Another
sFecial distinction in Greek sacrifices is between
those that were called ‘sober’ (ynpdiw) offerings
of, or with, non-intoxicant liquids and those that
were accompanied with wine. The scholiast on

‘Sophokles? declares that the former were oftered to

Mnemosyne, the Muses, Eos, Helios, Selene, the
Nymphs, Aphrodite Ourania; we have other
evidence that enables us to add to this list Zeus
Tewpyds, the god of agriculture, the Eumenides, the
child-god Sosipolis of Elis, the winds, and in some
cults Poseidon and even Dionysos.? Derely look-
ing at the variety of this list of names, we see that
no single explanation will apply to all of them.-
The cheerless powers of the dark world might
refuse wine, yet it was offered generally to the
dead and tothe heroes.’® Nor can we suppose that
the rule arose in a period before the imtroduction
of wine ;1 for these cults are by no means all
among the most ancient. In some centres of wor-
ship the rule might be explained by the date of the

1Porphyr. de Abst. il 443 of. E Litted, (Euvres complites
d’ Hippocrate, Paris, 1859-61, vi. 382

2 Plub Queest. Rom. ii. p. 290D, -

3 E.g. Paus. 1. xxxviL 4.

4S8ee art. Puriricatio¥ (Greek); cf. Athenwmus, pv 410 A-B

(quoting from Doritheos).

5 Above, p. 18. 8 Ct. Hom. 74, iii. 103, xix. 267,

7 Esch, Sept, 453 Demosth. x. "Aptoroxpdr., § 685 Hom, IL
ili, 274. Plato, Kritias, p. 1204, in 5 a form of caths

sing among his citizens of Atlantis which reay be called an
ordeal by communion ; those who swear drink tha bicod of the
bull sacrificed to Poseidon.

8 (1d. Col. 109, 9 Sea CGS v. 1091

10 Plut, Quest. Rem. p. 270 B; Hom. Od. x. 317; laclan,
Charon, 22.

11 J, E. Harrigon, Prolegomena to tha Study of Greek Rebigien,
Cambridge, 1965, pp. 90-84. :
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pot atways let bim take advantuce of the indulgence. Similuriy,
I was ngt thought proper to drink the milk of the she-vainsi
destined for sacrilice, except under necessity. If the she-canei
should calve on the journey, her calf mizht be carried, i neces-
sary, upog U b

ok of the dam, and it was saerificed along with
wowas ‘garlanded’ and ‘marked,! The garland
aid hot consist of flowers, which were, of course, not to be
tonnd. In the times of ‘ignorance’ before Islam the pugan
Arebs used bark from the trees of the sacred territory of Mecoa,
Thereafter any object served. “Abdaliahn ibn 'Umar, mentioned
sve, used w hang s palr of worn-out sandals on it, facing the
yiblah a3 he'did so. The ‘mark ' was an incision made with »
deam or lancet on one side of the camel’s hump, suflicient to
draw bloed, ‘Abdallah used i addition to cover the sac
fine. white Ezvptian Iinen or stier sadadie-cloth (Juil), w
: ih, Le sented. to the Ka'bah, or, if it st
=1 *elothed,’ v in charity. A
3 &30, ik Suinel =hould be not less than dve
, and Gther aniwais in their third year at lenst.
of the early Muslims used to bid his son ‘not to cifer
ta God any beast which he would be ashamed to offer to his
wost bonoured friend, for God i3 the noblest of the nobie, and
the worthiest of those for whom chwoice is made.' Shouwd a
camei break down on the road through fatigue,’Muha
ordered it to bz slaugbtered, its garland to be dipped in
blood, and its tesh to be eaten. it the oilering was
voiuntary, tt was then regarded as sccomplished; otherw
it, e.g., It was in fulfilment of a vow-the offerer must
another vietim. If any one missed the pilgrimage, t.e. & )
whether through losing his way or through miscalculating the
days, % be present ai Mind on the day of sacrifiee, 'Liar
requited himm to offer another victim the next year. If he had
not the wherewithal, he must fast three days during the
piigrimage, snd seven on his return home.? This verse
mentions the aacritice of ‘what is convenient’as an atonement
for n¢t duly performing the pilgrimage, . The phrase i8 zener-
ally taken to mean a sheep or goat. The sacrifice which isa
peoaity for killing game during the pilgrimage or a similar
offence must be oifered in Mecea ;3 but, if it take the torm ot
fasting or of alms, this may be accou plished in whatever place
the penitent may choose. As originally signitying 'a gift,’
these terms may be compared to the Hebrew minkah,

(¢) Nusuk, nusk, and nasikah are all uged of a victim offered
in sacrifice. In the Qur'an the pilgrim who through gickness

cannot shavs his head (in token of having performed ali the.

ceremonies and fulfilled his vow) must pay a ransom or forteit by
fasting or giving alms or sacrificing a sheep (nusuk).3 The other
forms of tha weord do not occur in the Qur'dn., In later timea
the word come 10 mean asceticism, and aiready in the Quran
nusuk is used in the sense ¢f worship generally,¢ and mansak
means a religious ceremony, snd nasaka to practise thess
eeremonies or rites.® The root meaning ot the word appears to
* be to wash or cleanse-—e.g., & garment. Nasikah issynonymous
with dhabihah, The terms are probably derived from the Heb.
nedekh, s libation of oil often joined with the meal-offering
(Na 2878 etc,).

(@) "4 qlqai.—This is the hair which covers the head of a new-
born jnfant, and which the Muslims shave off on the seventh
day after birth. Herodotus® mentions a similar custom im
Bgypt. The occasion is celebrated by the slaughter of a ram
ora goat, the flesh of which is cooked and distributed to the
poor, This victim is slso pamed ‘egigah. The practice is not
wentloned in the Qur'dnm, but Milik ibn Anas states that
Mubammad, being asked abou it, replied that he did not like
183 Malik adds that he only meant that he did not like the
nams, not the thing, as the word means & beast having its

taroad slit right across, and 8o was considered ill-omened. It
s related in 8 tradition that Fatimah weighed the ‘egizah of
sach of Muhamnmad’s grandsons, Hasan and Husain, and gave
the weight in gilver alms; and this became a recognized
custom. - Ona of the early Muslims permitted the substitution
of & bird for a sheep,” but this was not approved, and the

sotice I8 one sheep for each child, whether a boy or a girl

oreover, the eheep must be withous blemish—not blind,
smaciated, sick, or having s broken horn—nor may any of its
Bash or it3 gkin be 30ld. The bleod also muss not be allowed to
touch the child.

(&Dabiyah.-—'rhe viotim slanghtered on the morning (Juka)
of 10th of Dhu'l-Hijjah is 2o named from the hour at which
the sacrifice tz2kes placs. - Ths word ha3 various forms, in both
singular and plural, The collective i3 ‘aghd, from which the
day is named paum al-'edhg, ‘tha day of the victim’; also
td al’adhd, *festival of the victims,’ . These words donot ccenr
in the Qur'an. The regulationslaid down in the Muwatta'8 are
Mentical with or supplemsntary to thoss for the sacrifice under
its other names. ubammad, asked what was to ba avoided in
the dabiyah, replied : * Four things: the lame whose limping Is
visible, the evidently blind, the evidently diseased, and what is
50 starved a3 to have no fat.® To these must be added that it
be of tho proper age (see sbove, {£]). Hence "Abdallah fbn
‘Unar eacriticed any vietim that was of the right age arnd with-
out blemish ; and this is'the principle approved by MA

In the great pilgrimage no one may slay his sacrifice befors
the imdm, or leader of the pilgrimage, has slain his; stillless
way ha slay it at an earlier hour of the day. In either case
Muhammad ordered the offender to sacrifice s tresh victim,

VQuran, i, 194,
8 xxil. 86.

3 1i. 198,
7Ol Lv 128,

3v. 84,

4 vi. 168,
8 {i. 85, ’

SP. 1831 (ed Delhi, 1307 a.m.)

-or not.

even if he could not find one that had attained the prescribed
age. Muhoawumad on one geeasion forbade. the euting of the
duahiyah after three days. It wus pointed oub to Lim that the
people were in the habit of melting the fut and preserving it in
skins. He replied that he had said what he did only for the
behoof of certuin Arabs of the desert who had been driven by
drought into the town ; and he gave tull permission to preserve
and store the meat of the sacriiice. Opinions are divided as to

| whether it is allowable for a number ot piigrims to tuke shares

in a sacrifice. On the ons haud, it 18 related thut at al-
Hudaibiyah, ‘when Muhammad was prevented from enterin
Mecca and sacrificed on the epot the victims which he ha
brought with him, seven of his followers went shures in each
1 or each hcad of cattle. Hence the Shiil'ltry and
alites hold that partnership in a sacrifice is legiiimate.
the other hand, waintains the preferuble dactrine
ist people of the same family wmay suoritice for the
for those who are noy su conuected to contribute
towaris the purchase of the beast and then shave in its tlesh is
a thing *to be hated.” Sometimes a child still unborn was made
& partner.

(f) @orbin~This is simply the Hebrew word taken over
into Arabic. It occurs three times in the Qu'an—iii. 179,
where it i put into the mouth of the Jews; v. 50, in the story
of Cain and Abel; and xlvi. 27, where, however, it means ‘s
near associate,’ from the verb which in Arabic, as in Hebrew,
means ‘ to bring near’ or f tosacritice,” No doubt i is hurrowed
trom the Hebrew, Lanel mientions a tradition, *Prayer is the
offering of every pious man,’ meaning that it is what brings him
uear to God.

7. Arab and Hebrew sacrifice compared.—In
conclusion it may be of interest to note some of
the points of contrast between Arab and Hebrew
ideas about sacrifice. The most important is that
the idea of an atonement scarcely, if at all, enters
into Arab sacrifice. Even when the offerer ia
regarded as having forfeited his life, as in the case
of the pilgrim who breaks his thrdm, he is ran-
somed not by the aet of slaying a victim, but by
the act of benevolence in distributing the portions
to the poor. There is, again, no holocaust in
Muhammadan sacrifice; the victims are slain to
be eaten ; only the blood is rejected, but it is so
whether the slaughtering has any relizious import
There is no libation, ne meal-, wave-, or
heave-offering in Islam; the sacrifice is always a
beast or bird which is killed, With the Hebrews
the beast sacrificed was a male; with the more
open-handed Arabs it was often & female. With
the Arabs the sacrifice was shared, not with ths
priests—an unknown class among them—but with
the poor. With them also the only sacrifice of a
communal character, if any can be considered
such, is the annual sacrifice of the Great Feast.
The rich man’s offering with them iz the camel,
an animal held unclean by the Hebrews. Among
the latter every sacrifice, and even every imple.
ment, was salted ; on the other hand, preserving
the flesh for future use was not allowed. Partner-
ship in a sacrifice, except between members of a
family, is (by the Malikite school) forbidden in
Islam. All these ditferences point to the fact that
with the Hebrews sacrifice was a really ritualistie
act of worship, whilst it was not so among the
Muslims.

LrreraTURE -—~Muhammad Al at-Tabinawl, Kitdhd Kosh.
shaf Istildhal al-Funfin (* Dictionary of Technical Terms’),
ed. W. N, Lees and others, Caleutta, 180462, 8.vv. ; Al-Bukhirn,
Les Traditions tslamigues, tradwites de Parade, avze notes ¢
indewx, ed. O. Houdas and W. Marcals, Paris, 1993 ff., index;
Mazalik ibn Anas, 45-Mwwatie’, any ed., contants; E, W,
Lane, The Thousand and One Nights, Loadon, 1883, introd.,
note 1, ch. i, note 16, lii. 63, iv. 24, v, 49, vi. 11; R, F, Burton,
Personal Narrative of a Pilgrimage to El-Medinah and Mecea
do. 1855-58, iil. 302 1. ; E. Westermarck, * The Popular Rit
of the Great Feast in Morocco,” FIL xxil. {1911} 131—18‘.’..7

: WER.

SACRIFICE (Semitic).—In this section we
consider the subject of sacrifies among the follow.
ing peoples—Egyptinns, Babylonians, Assyrians,
Aramezan and Arab tribes (ancieut and wodern),
Hebrews, Pheniciaus and Carthiaginians, and
Abyssinians. On the propriety of including (with
reservations) the Egyptians in the foregoing list
see the beginning of art. HumAN Sacririor
(Semitic). :

1 Arab.-Eng. Lex., 1863-83; 8.0,




32

SACRIFICE (Semitic)

1. Occasion of sacrifice.—One of the most satis-
factory classifieations of sacrifices available is that
which divides them into (v} periodie, and (b) non-
periodic or occasional.  Te the former bLelong
sacrifices on feast-days recurrent at certain svasons
or days of the year; to the latter belong sacritices
offered on particular occasions, as at the birch of &
son, the foundation of a Luilding, the initiation of
some military or other enterprise, ete.

(a) Periodic sacrifices may be daily, monthly, or
seasonal. In Egypt part of the daily temple
services consisted in ciothing and descorating a
fioure of the deity, and then setting before it an
offering of food—bread, geese, beef, wine, and
water. These, after standing a while, before the
god, were most probably appropristed by the
priests (cf, the story of Bel and the Dragon). The
dead were supposed to partake of this daily
banquet.t At certuin yreat feasts—e.g., the anni-

versaries of the birthday of the god, or of his
mlghty deeds—there were increased offerings,
which the worshippers shared in a common feast.

In the fully developed sacrificial litargy of tue
Hebrews we read of a variety of periodie sacrifices
—the daily burnt-ofiering (Nu 28%); the weekly

'oﬁ"ermg on the Sabbath, double in number of the
daily offerings (28%); the monthly sacrifice, at the
new moon (251}; and certain annual sacrifices, as
the Passover (full moon of first month), the day
of the firstfruits, the beginning of the second half
of the year (first day of seveuth month), and the
full moon of the seventh month (281¥-254),

In Arab heathendom the annual sacrifices of the
month Rajab must be mentioned ; this was perhaps
the most important ceremonial event of the pre-
Muhammadan religion. .

Examples of periodic sacrifice might be malti-
lied from the other branches of the Semitic world,
ut these will suffice. It is obvious thai they all

depend on the motions or phenomena of the
heavenly bodies (sun, moon, the planet Venus, etz.),
or on ths annual rscurrence of seed-time an
harvest, or on the increase of flocks, They are
such as would naturally arise in the regnl in-
broken existence of a pastoral or an agricultural
community.

(b) Non-pericdic saerifices are more of a personal
nature. They take place on the occasions which
break the monotony of the existence of such a
community, or of individual members thereof.
The birth and ecircumeision of a son; the founda-
tion of a house; the beginning of a military or
other enterprise, and its successiul conclusion—all
these are events celebrated by a sacrifice. More-
over, by sacrifice an individual seeks to obtain
sore desired boon from the gods—the health of a
sick relative, purification from the sense or conse.
quence of sin, and the like. A few examples may
be cited in illustration.

(1) Birth.—Among tha Arabs *the child must be taken on a
piigrimage to theshrine to which the sheik of the tribe belongs.
Thnea minister of the shrine sacrifices for them near the threshold,
The child is anointed on his forehead, or ca his nose, with a
mark of the blood of the victim.”2 7The Hebrews do not appear
$0 have had-a special sacrifice to celeiirate a birth, but the first.
born son had to be redeemed (Ex 13!3 34%0) with & money pay-
ment of five shekals. A

(2) Childrsn.—The modern Arabs offer sacrifices for a child
{especially a son), i thera i3 any fear that ib may noy live. 1§
is also customary to oifer sacrifices ab circumcisions. In sacri-
fcing for a child care must be taken (according to Curtiss) 3 not
1o break oma of the animal's bones, lesp & similar injury be
inflicted on the child.

() Foundution of o lilding.—A tablet given by Zimmerns
spparently records s sacrifice ab @ pew house. In various
Palestinian excavations traces ol foundation-offerings of ons

=n

1 A, Erman, Handbook of Jdgyptian Reiigion, . A. 8,
Grifith; Londnn, 1907, p. 488,

3 Curtish, Primitive Sematie Religion To-day,p. 20L

3P 175

4 Beitrdge zur Eenntols dev beb. Religion, pp. 147-140.

kind or anather have been found.} Among the mexiern Arabs
a sheep s sacrificed when a new building is begun.

{4) fnguyuration of a king,—In Eygypt the kiny began his
reign with a sacrifice to Min, the god of fectility, in the presence
of the statues of his ancestors. ‘A priest prescnts Lim wigh
the roval sickle, with which he outs a sheat of cora | he then
strews it beiore the white bull, symbolizing the otfuriny of the
first-fruits of his reign, He tlien offers incense biefore the
statue of ‘the god, while the priest recites {rom the mysterious
books of the “dances of Mln."'2 CL the inauguration o
Saul (1 S 108).

(3) Dedicationor consecration of a burlding.—-Ashurnagicpal
dedicated the temple ol Ninib in Calah with prayer and offer-
ing,;g,g 89 did Solomon the Temple of Jahweh at Jerusalem

1

(6) déa fin-gffering.—Curtiss ¢ quctes *a devout Muslim, o
good sense but unleltered,’ as gaying that ‘sucritice would
cover ain,’ Ile likewise quotes trom Burton.a statement that
the victim at the Mecea pilgrimage is sacrificed * as a confession
that. the offerider deems himseif worthy of death.’  ‘The sin-
offering occupies a conspicucus place in Hebrew ritnal (Ly 4234
ete,), 43 deey the analogous putification-offering from various
forms of uncleanness (Lv 14, 15, Nu ). The Babylonians like-
wise had purification.sacrifices for a houss after sickness.d

(7) Sickness.—In Babylon, according to aritual tablet printed
by Jastrow,® a lamb was to be sacriiiced near asick man, the
bedy of the animal being opencd. and its inwards torn out-—
possibly with the idea of tearing out the malady by sympathetic
magic. Sacrifices at exorcism ot demans and at the purifieation
of a house may also be mentioned here.

(8) Dzath and funeral eeremonies, — Offerings of the
mourners’ own hair and blood to the dead are torbidden to the
Hebrews (Lv 1928), but were nevertheless practised (Jer 168)
W. R. Smith7 and Curtiss 8 note similar customs among the
Arabs. The latter cites s peasant informant as teiling him
that ‘when a man comes to die he appoints some one as
executor to sacrifice some animal. 1t is preferable for a man
to offer the sacrifice during his life. .. . He rides the animal
across the narrow way on the day of judgment.’ Amnother
informant told him that ¢ only the Arabs {i.s. the Bedawin] offer
sacrifice for the dead’;® but Curtiss questions the accuracy of
this statement. The sacrifice for the dead is not eaten ina
teast, like other Arab eacrifices, but is given to the poor.10

(9) Sacrifice of spoil captured in war.—This, according to
Diodorus Siculus,i! waga custom ot the Carthaginiang ; andit la
indicated for the Hebrews by 1 8 1431 1513; ef, also David's
Iaying up ot Goliath's sword. A similar {nstance is cited from
Arab heathendom by Wellhausen.13

The above must suffice as a selection of the
occasions on which non-periodic sacrifices were
offered among the Semitic tribes. A full list, with
a properly marshalled series of illustrative
examples, would fill a large volume. It may be
said in shiort that there was hardly any possible
event in the individual or communal life that was
not marked by & sacrifice among one or more of
the Semitic peoples,

2. The persons and materials involved.—The
persons involved, in a complete sacpﬁcml ritual,
are four in num¥ber——either four individuals or four
communities, These are (1) the person or persona
offering the sacrifice ; (2) the person or persons for
whose benefit the sacrifice is offered; (3) the inter.
niediary or priest, who receives the sacrifice: from
the person offering and disposes of it according t«
the rubries governing the ritual; aund (4) the
person to whom the sacrifice is offered. On ocea
sion these four may be reduced to three, (1) and (2
being identical, or even to two, (1), (2), and (3
being identical; but as & rula the interposition o
a priest between the person offering and the re
cipient is considered desirable, as he%y his ordina
tion and consecration is supposed to bs mor
familiar with the unsesn world, and by his specia
krowledge is able to avoid ritual mistakes
Among the Hebrews the Passover sacrifice wa
the oniy one that could be offered without th
mediation of a priest.

The person or persons offering the sacrifice ma
be any membar of the tribe or any group of fellow

18ea R. A. 8. Macalister, The Ezcavation of Gezer, Londol
1912, ii. 420437,

2 Erman, Lifs in dncient Epypt, tr. 2. M, Tirard, Londo
1394, p. 66.

3 Jaztrow, Ral, Babylonisns und Assyrizng, i. 923,

4P, 211,

8 Justrow, Retiyious Belief in Bab, and dssyr. p. 81&

8 Rel, Bud, und Assyr. i, 350,
7 Religion of the Semites®, p. 323, 8P, 178
79, 10 I, n xx, 65,

. 179, 3
12 Reste arab, Heidentums?, p. 112,
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samen fa family, clan, gild, seerct suciety, ete)).
s o rule exeluded from participa-

on of offeringe 229 and
losen by s pecial sign
vnenz the Hebrews) and set

i..\‘ ordination,

e i3 as a rule a deity s
ust , Ay be <
auv even he med as & mark of divinity by
; i I N

o by

20t offered in
vof different
iced i3 @ wind of inter-
hipper coniesinto contact

: rule is of

b

ut
T

s
saLri-

r0nly, however, the 7
t not a part of the offerer, though selected
his property ; the vast majority of
it isan animal. ¥ e oiferings are also
, especially of the & its of the feld or of
the trees; but mineral offerings are rare except
«3 a simple ex vofo donation or as a concomit-
ant of animal or vegetable offerings (especially
salt) .
The animal kingdom is divided by every tribe
iato beasts which may, and beasts which may not,

12
v2 sacrificed, Accoraing to the totemistic theory
-1

:i the origin of sacrifice {see below), the totem-
sairaals would in the beginning be the normal, if
: issible, vietims; and W. R. Smith
totemism in the sacrifices of swine,
oved by the second Isaiah.’
sacrifice of the fotem-animal had already in
sre-historie times given place to the practice of
sacrificing the animals pormally used as food,
zspecially of the cow and sheep kind., Besides
rese the Hebrews admitted sacrifice of goats,
tle-doves, pigeons. TFish, though eaten,
a3 not sacrificed, nor were wild beasts. The
Arabs added to these permissible animals the
camel* and gazelle {as a miserly substitute fora
:ep).? The same animals—cow, sheep, goat,
nd fawn—as well as some kind of domestic bird
ck and hen?) are enumerated on the Marseilles
and Carthaginian sacrificial tallets.® The Baby-
ionians added fish and cream 7 to the list. Human
sacrifice is discussed under its own heading and
need not be referred to here,

The vegetable offerings were those of the ordi.
aary harvest produce, and need not be apecially
enumerated. Dates and other fruits were oifered
in Babylon. The burning of aromatic gums (see
. INCENSE) calls for passing notice here; it is
nd in sacrificial worship among all the Semuitic
oples® excep$, apparently, the Arabs®  Wine-
ations and the use of oils (like the holy ointment
f which the prescription will ba found in Ex 30%%)
iso belong to this category. These also are not
‘ound among the Arabs. Milk is the normal Arab
rrink-offering.’® There is some inconsistency in
“he Hebrew documents as to the use of legven in
sacrifice. It is forbidden in Ex 23%and Lv 212,
w2 latter passage also excludes honey. On the

e I

and

P As by Gudea; €20 Jastrow, Rel. Bab. und Aesyr. L 170,
i 3=e Lucian, de Dea Syria, NN

3 Reli Sem.2 p. 2007 ; on the o ional usa of certain other
rrimals—deer, stags, wild asses, quails-—sze additional Note ¥
& 8amme Work.
sllhausen, p, 114, ete.; Qur'dn, xxil, 38,

3 Wellbausen, p. 115,

30181, 185-170; RHR Ixix. 70, and references there,

7 Jastrow, Rel. Bab, und Assyr. L. 59,
“‘ l'bt.ci. 385, ete, 3 Erman, Life in Ancéent Egypt, p. 507; Ix
L, ete.

9 Welihausen, p. 114. 19 1%,
VOL, XI,—3
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other hand, it is enjoined in Lv 7' 253°7 with which
assages Am 4% may be compared, Probably W,
L. Smith isright in associating with the prohihi-
tion of leaven the procautions tal to prevent
uny of the meat of the sacrifies bzing lefv over;
similar precantions are found ia the Arab rites,
and are evidently designed to prevent the sacred
fissh from putrefying.

Aniong minerais we need refer o
¥y, David’s libation of water (2 8
stional and special case, not indicn
zifts of gold from which Aarcn

; o

v to salt (Lv
3%) 15 an ex-
ng any rule.
de the calf
{ 4 hardly eomas under the he rerificial
waterial. The total or partial destruction of the
object saerificed distinguishes a sacriiice from an
€X voto.
he purpose of sacrifice.—It may be taken
in ail cases the purpose of sacriicn ia to seenve
efit, but the benetit may e for tie denor, for
the recipient, or for a third party.
‘The majority of sacrifices are for
tiie donor (whether an individual or
or of some third party. Such are
communal sacrifices, 1n which the god and his
worshippers partake of a common menl.  Herve the
meal preservea the fatherhood of the tribul deity
from sutfering eclipse owing to neglect or trans-
gression on the part of the tribe, znd thus keeps
the deity on friendly relations with his children.
The offerings of firstfruits belong to the same

tha Lenelit of
a comnunity)
the primitive

category : the bounty of the tribal god is acknow-
ledged %y the gift and by that form of gratitude

manifested which has been cynically defined as ‘a
lively sense of favours to come.’

Such is, Primatily, the purpose of the seasonal
sacrifices, The deity is periodically fed by the
gifts of his childten, and thus is kept continually
favourable towards them. But ths non-periodic
sacritices are likewise meant to secure a favour of
one kind or another, Special sacritices, when the
deity is for any reason supposed to be angry with
his people, or cathartic or placular sucrifices,
designed to win for the offerer a deliverance from
disease or from sin or its consequences, fall under
ths same category.

The only sacrifices in which the recipient is

ctly benefited, without a necessary reflexion
of the %eneﬁt on the donor, are sacrifices made to
the dead or offerings deposited in the tomb, As
the latter not infreguenbly consist of human beings
or animals put to death, to provide the dead with
servants or assistants in the future life, these ma
fairly be included among sacrifices; as is well
known, even inanimate objects are often broken,
to liberate their spiritual essence; and excavation
in Palestine and elsewhere has showa that thisis
the casze in the Semitic world as well 25 elsewhere,
Food offerings are also given, perlaps, as E. 8.
Hartland has inganiousl;’ suggesied,! that the
shade may not be compelled by hunzer to eat oi
the food in the other world, and so ba obliged to
remain therse for ever, in accordance with an auncient
and wide-spread belief. In Egypi oferings to the
dead were often endowed, an attendant being paid
to keep the tomb in order and supplizd with relays
of gifts, In special cases, from an early time, the
em%'1 wment was granted by the king himself, and
the prayer ‘ Let the king give an ofering’ begins
almost every funerary inseription in Egypt.? The
spscific purpose of the variouns kinds of Semitic
sacrifice ean, however, be more cunveniently con-
siderad in conpexion with the ritual observed, to
which we now tarn.

4. The method of sacrifice.—{a) Ziz place.—
Sacrifice must be offered at an appointed holy
place. - The killing of a sacrificeable animal else-

1 Tha Sxience of Fairy Tales, Londan, 1891, p. 47,
2 Erman, Handbook of Egyp. Rel. p. 1234
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where is a murder, to be expiated assuch {Lv 17%%),
Even in patriarchal times, as a tule, sacritiee takes

lace on a spot hallowed by a theophany (Gn 23V ;
1t is proLably indeed a mere accident when specitic
mention of the theophany is omitted (437 8),
Moses cannot allow Ixiis followers to sacrifice to
their Lord in Egypt; hre must conduct them to a
plaee ‘thtee days’ journey into the wilderness’ for
the purpose [Kix 38), The ‘camp’ of the wander.

_ing Isruelites, owing to the presence of the Ark, is

ipeo Fu-én a holy placn, and therefore anything
that detiles, such as th in-ofieri
(293, the hodies of *
Ablhm Ly 194, a lepsr (1S £
erinylzali24°%, must not profane the sacred precinct.
The same ideas are to be traced among the Arab
tribes.! ) o

{5} Ths altar.—~This hins already been described,?
8o that few words are necessary here. The necea.
sity for the altar arose from two requirements—
the nead of something visibie and tangible to which
to apply a gift supposed to be made to a physically
invisible and intangible deity, and the need of
sometiiing to prevent the sacrilege of the holy
blood falling on the level earth.3 For this purpose
& heap of stones {such as, we may presume, the
altar that Abraham hailt [Gn 13%)), a bank or
mound of earth consecrated for the purpose (Ex
20%), or a large stone (1 S 14%®) would serve.
According to the Bool of the Covenant, a stone
altar was not to be F’rofmxed with the touch of
new-fangled metal tools {Ex 20%), though doubtless
this rule was not universally observed—e.g., by
Ahaz (2 K 16'%). An altar, however, is not abso-
lutely necessary ; Gideon (Jg 6%) offers his sacrifice
on a rock (which may, however, have been an
altar-like mass or boss of rock). The altar of
Elijah (1 K 18) was apparently a cairn of stones
surrounded by a circle of twelve monoliths outside
which was a trench; it is the mest completely
ﬁescri'aed *high place’ altar mentioned in Habrew

istory.

Among the Arabs the sacred stone (nusd) served
the purpose of an altar. It was, however, more
than au altar; rather was it a representation of
the divinity, sometimes indeed hewn irnto a form
to reprssent him.¢ A curioua series of rock-cut-
tings found some years ago at Petra® may perhaps
be a late Aramman or Nabatzan place of sacrifics,
a8 has been supposed. But the rocks of Palestine
are cub about in all sorts of ways, with quarries,
wine-presses, tombs, ete.; and, unless evidence
were found confirming the explanation of these
Petra cuttings as a kind of sanctuary, it would be
rash to build very much upon them. For Egyptian
altars, and the few faets known about altars of
the other Semitic peoples, reference may be mada
to the artt, ALTAR.

(¢} The ritual.—This naturally varied according
to the character of the sacrifics, In the primitive
communal sacrifice the animal was slaughtered,
usually by baving its throat cut (with an antiquae
form of knife),® and the blood was allowed to fall
over tha altar-stones. This was the share of the
deity, and its application to the sacred stone was
equivalent to feeding the deity upon it. In tha
oificial Hebrew legislation sacrifice counld be offered
only by those of the house of Levi;j but in the
earlier history Jethro (Ex 18%) and Balaam (Nu
23'%) offer sacrifices to Jahweh, The flesh of the
animal was divided among the worshippers and
eaten by them ; thus they shared in the meal with
their deity. Such a sacrifice is known In the
Hebrew Scriptures as n3jor n}v‘, translated ‘sacri-

1 W, R. Smith?, pp. 115-118.

2 See art. ALTAR (Semitic), vol, L. p. 850,

3 See Jevons, Introd, o the Hist. of Religion, p. 181.

4 Welthausen, p. 1014, ¥ Seo, for relsrences, ERE {, 351,

& Wellhausen, p. 115

fiee” and ¢ peace-offering’? respectively in the RV,
The etymology on which the latter translation: is
based is not absolutely certain.® The former word,

like the modern Arabic ., ., includes the slaying

of animals for food, after such an action had ceased
to have any special sacrificial significance.  The
occasions for such a sacrifice, besides the periodie
feasts, were numerous—any time of rejoicing, such
as the end of a successful war (1 S 119), the cessa-
tion of a pestilence (2 S 24%), and a family gather.

Ping (1 8 20%). A preliminary sanctification was
" obligatory on the worshippers, with lustrations,

eontinence, and change of garments {Ex 1910-4),
When the animal was slaughtered, the blood and
the fat—the portion assigned to the divinity—were
consumed on the altar; and the rest was divided
between the priests and the worshippers. Hophni
and Phinehasin their greed seized more than their
share, before the portion meant for the deity bad
been set aside (1 S 2¥%4).. With the offering was
unleavened bread. The flesh was boiled—Hophni
and Phinehas offended the people’s religions feel-
ings by requiring it to be roasted. Similarly,
Curtiss tells us,® ‘the ministers of some [modern
Arab]}shrines are inclined to frown npon the custom
of preparing the sacrificial meal away from the
shrine.’ )

On occasions when the joyful feast of the nby
was inappropriate the proper sacrifice was the njp.¢
In times of war, doubt, or difficulty the animal
was slain beside the altar and there wholly con-
sumed. The sacrificers did not in this case partake
of it; the whole was, as it were, volatilized and
placed at the service of the deity.

While in Hebrew and Arab theory the animal
thus offered seems to have been regarded as a
tribute, Babylonia preserves for us an older stage
of the development which may well be totemistic
in origin. Here the idea of tribute is secondary.
The primary purpose of sacrifice, 8o far as the sac-
rificers are concerned, is divination, especially by
markings upon the animal's liver (interpreted as
modern charlatans interpret the markings on the
human hand). This form of divination is referred
to in Ezk 21%. The sacrificed animal seems to
have been considered as having partaken of the
divine nature, just as an animal whose flesh has
been eaten by a man enters his organism and
henceforth partakes of his nature ; the variousparts
of its organism are therefore essentially the corre.
sponding parts of the divinity, in tangible form; and
on them arse impressed signs of the divine fore-
knowledge. This is conspicuously. the case of

the liver, which is regarded as the seat of the.

soul.? -

The treatment of offerings other than enimal
victims (cereals, meal, etc.) was presumably
similar to that of animal vietims. Under the
Levitical code part was consnmed by the altar-fire,
and the other part was at the disposal of the
priests (Lv 64%), Under tha Levitical régime a
sacred fire (perhaps kept burning perpstually from
a flame supposed te have been miraculously
kindled) was used for these ritnal purposes. To
use other fire was sacrilege (Lv 10). he Arabs,
on the other hand, searcely offered fire-sacrifices a$
all, ) )

1 A more general term for giit or offering is 172, which in
tha Iater books denoiea more epacifically oiferings of careals,
Tha peneral term in the later hooks is 1377 7yt s & “fre.
offering.’

2 Ses W. R. Zmith?, p. 287, 3P 1T, 08,

¢ Tha N7} geems, properly speaking, to have originally meant
the part of a sacrifice burnt. A *whole burnt-offering,’” in
which the entire animal I3 burnt, was b3 3y (Nowack, Archdo-
{ogia, ii. 216).

S See Jastrow, Rsl, Belisf in Bab. and Assyr. p. 14T 2.5 also
his Rel. Bab. und 4dsayr., passim, esp. i, 21311,
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{a} Thae drst of these iat e of the seo
{Lv 16~ %), In this very primitive rite, ca
great Doy of Alonement, two goats were brou
to the ssnctuary. One was slain, and the other,
- after confession of the peopie’s sin had been made
over it, was turned loose in the wilderness T
Azazel’ (AV 'for a scapegoat,” a translation based
on an analysis of the name now deemed untenable).
Whatever Azazel (g.v.) may have been—a question
to which no certain answer can be given—the
sacrifice evidently belongs to a well-known group
of purificatory rites in which uncleanness is trans.
ferred to another man or animal. A precisely
similar rite, with birds, was performed at the puri.
fication of a leper—one of two birds being saeri-
ficed, the- othet, after being sprinkled with the
blood, wherewith the leper also was sprinkied,
being set frea {Lv 1417 ; ef. algo v.51T), 'l}'ne whol
‘subject has been studied by J. G. Frazerin G5B
pt. vi., The Scapegoat, London, 1913, See, further,
art. SCAPEGOAT (Semitie).

(8) Another form of sacrilice involving the libera-
tion of an animal is recorded from Arabia in which
a camel, stallion, etc., being dedicated to soms
deity, is allowed to go free and can never again be
used. The milk of such a dedicated animal could
be used only by the poor and by guests.®

(v) Libations. — Ba.vid’s water libation has
already been mentioned as an exceptional case,

‘The libation, which holds quite a secondary place in the
more advanced Semitio rituals, and i3 generally a mere acces-
sory to a Are oaring, has great prominence among the Arabs,
to whom sacrifices by fire were practically unknown, except in
the case of human sacrifice.’s

- Smith cites libations of blood and milk. He
might have added coffee, of which among the
modern Arabs libations are poured at feasts in

* honour of a being called Shaikh Shadli.® A liba-

" tiem, presumably of wine and oil, was poured by
Jacob on the stone at Bethel (Gn 35%); and else-
where $hroughount the OT we find passages waich
indicate that among the Hebrews wine was the
proper material for “drink-offerings,” and a regular
accompaniment of animal-sacrifice—e.g., Ex 209,

M-

ot & oew

Lv 232188 Ny 15% Dt 32%8, From these we learn
that 1 Adn {about 3 pints) of wine was the proper
drink-offering to accompany a lamb, i Ain (2

quarts) of wine a ram, and } Ain (3 guarts) of wine
a bullock. Drink-offerings of blood are con-
demned in Ps 16% as heathenish, but on the other
hand 2 wine-offering to the deity Meni is referred
to in Is 63'%.  The actual ritual is nowhers de-
seribed, but presumably the libation was poured
over or beside the altar. The heathenish rites of
the Israelite women, who worshipped the “Queen

ip 118, 2 Jastrow, Rel, Bab. und Assyr. 1. 297, 488.
3 Wellhansem, g) 11212, 4 Ib, p. 113.
3 W, R. 8mith?, p. 229,

8 Curtiss, p. 183 ; see also J. E. Hanauer, Folk-lore of the Holy
Land, London, 1907, p. 293.
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trations from Ezypt, and have referred to the tule
of Bel and the Dragon. In the eavlierri he con-

samption of the fvod by the prieats of the tewple
was probably secret, and arranged to keep up
among the uninitiated the fiction that the god him-
self partook of the banquet. In the Hebrew rite,
however, the food was opeuly the perquisite of the
priests, and in the earlier times. could even be
given by them tolaymen (1 8 21). The same ora
similar rite was observed by heathenish Israelites:
Is 65" speaks of people * preparing a table for Gad,’
doubtless a god.

{¢) The Passover, though ostensibly a memorial
feast commemorative of the Exodus, is probably
one of the most primitive of the religious rites
which Hebrew ritual preserved, belonging in fect,
like the sheep-shearing festival of 1 § 25, to the
time when the ancestors of the Iebrews were
nomad shepherds. The special characteristies of
the Passover are (1) that it took place in spring, at
the time of the vernal equinox (Ex 13% Dt 18%;
{2) that the vietim was a lamb or a kid (Ex 12%, a
male in its first year; (3} that, unlike the other
sacrifices, this was a domestic celebration, the
lamb being sacrificed by the head of the house, not
at any special sanctuary, and not by any special
réligious functionary (Ex 12, though this is medi.
fied in the Deuteronomic legislation [16*8 7)) ; (4)
that the entire lamb was to be roasted, not boiled
as in other sacrifices {zee above), and eaten by the
household in haste {(two households individually
too small to dispose of a whole victim being nliowed
to combine), all properly initisted Israslites at.
tached to the household being admitted, vell g
any foreigners naturalized by the rite of cir
eision, though all vncircumcised foreigners wer
excluded (Ex 12931 (5) that, when the animal
was slaughtered, the blood was smeared on the
door-posts and lintels of the house. The feast was
followed by a peried of a week in which ro
leavened breac was to be used ; but it ssems to be
& doubtful point whether this was an intrinsic p
of the-Passover ceremony or whether the proxin
of the twoe ceremonies in thec s noby
accidental. The e 5 sl
by the Pas Te {
plagnes, when ti t-born in the lu
was smitten except in those houses on whi
paschal blood was smeared; (il.) the hasty
parture of the people from the land. The origi

1 Lucian, ds Dex Syria, 18.
8 flel, Beb, und dssyr. i 448,

L




38

SACRIFICE (Semitic)

celebration is, however, probably much older, and
the connexion with the Exodus only secondary and
@®tiological. Wellhausen! and J. Miiller? see in
the sacritice a survival of an ancient pastoral feast,
when the firstiruits of the flock were sacrificed (as
in the sacrifice of Abel [Gn 4%]). The “sacrifice in
the wilderness,” which was the ostensible motive of
the Exodus, was, in fact, the Passover; and the
king of Egypt, by preventing this, roused the
wrath of Jahweh, who in punishment took to
Himself the first-born of Egypt. The domestic

nature of the rite certainly favours its origin

among a simple and primitive pastoral organiza-
tion;  but the peculiar details' of the rite—the
rapid devouring of the whole animal and the
smearing of tiie doorway with the blood—show
that it is in its nature something more than a
mere offering of primitie. With regard to the

YLl
former, we are irresistibly reminded of the famous
Arab camel-sacrifice described by Nilus, to whicl
frequent reference is made by W. R. Smith 3 and
by the writers who follow him; and the analogy
suggests that the haste with which the animal was
to be eaten was primarily inspired by a similar
cause—a ceremonial requirement that 1t should be
disposed of before some (astronomical ¢} oceurrence
had taken place. The door-postrites indicate that
the ceremony belonged to the numerous blood and
threshold covenants {on which see the works of
Trambull). The sedulous avoidance of the chance
putrefaction in any form, to which allusion has
already been made, is specially to be noticed in the
Passover rite.

() The red heifer scerifice.—This singular rite
is deseribed in N1 19, A red cow (note the sex,
which is the opposits to that of most sacrificia
vietims) which was without blemish and had never
been used in a yoke was to be taken ®without
the camp’—i.s. outside the temple hill—by a
subordinate priest (the high-priest could not risk
the contamination of the rite). A second official
slaughtered the animal, and the first priest dipped
his finger seven times in the blood, sprinkling it
‘towards the tabernacle.’ A pyre having been
erected, the body of the heifer was to be placed
upon it and reduced wholly to ashes, sweet-
smelling woods being thrown on the fire during the
ceremony. A third official was to gatherthe ashes
of the heifer and of the pyre together and deposit
them ‘without the camp’in a clean place, where
they were to be preserved. The three officials
involved in the rite were made unclean, i.e. tabu,
by the ceremony till the evening, when by wash-
ing they recovered their norma! condition. 'The
ashes thus obtained and preserved were to be used
in lustrations necessitated by the uncleanness in-
volved by contact with & dead body or any part
thereof (such.as a bone), some of the ashes being
placed in a vessel and having running water
poured over them, which was then sprinkled with
hyssop on the person or thing requiring to be
cleansed. The rite, though the description of it is
preserved in a comparatively late document, is
probably in its origin of very great antiquity.

he red colour of the cow, and the szcarlet cloth
burnt on the pyre with the arcmatic woods, sug-
gest the colour of blood ; the aromatic woods are
also probably connected with primitive ideas of
the cathartic value of odours such as they produce.®

Analogous with this rite, but to be carefully
distinguished from it, is the sacrifice of a heifer in
Dt 211 as an expiation for an unexplained murder,
Here the village nearest to the spot where the
murdered body was discovered haé to provide a

1 Prolegomena zur Gesch. Israelsh, Beriin, 1905, pp. $2-04.

2 Eritisched Versuch ilbor den Ursprung und dis geschichtiiche
Entwicklung des Pesach- wnd Mazzothsesies, Bonn, 1883, esp.

r 69,
¥ Pp. 28111, 3811, 4 3ee art. INCEN3=.

heifer (colour not specified) which, like the red
heifer, had never been brought under a yoke.
The village elders were to lead the animal to ‘a
rough valiey’ and there to break its neck, prob-
ably by precipitating it over a high rock. Over
the body the elders were then to take an oath of
compurgation,?

8. Origin of sacrifice among the Semites.—It
may be taken as a universil rule that no trust-
worthy account of the origin of sacrifice, or of
specilic sacrifices, is to be gléaneéd from those who
themselves periorm the eeremonies. In every case
they give us mtiological mytlis of other than historic
interest. Thus it is necessary in considering the
development, and especially the origin, of sacrifice
among any peopla to apply the comparative method
and to draw our conelusions from a large number of
related examples. In an article like the present it
is not possible to give more than the conclusions,
with references which will enable the reader to
follow out for himself the premisses and arga-
ments of the authors quoted.

E. B. Tylor? was the first to endeavour to give
a scientific explanation of sacrifice. He regarded
the rite as simply the offering of a gift or bribe to
a divinity, precisely analogous to the gift or bribe
that might be offered  to an Oriental potentate,
and for analogous reasons—to secure favour or to
avert anger. As the gods recede from man, the
gift becomes more and morse an act of homage and
self-abnegation. - This theory, as Hubert and
Mauss well say,2describes rather the moral develop-
nent of the rite than its actual machinery, and,
while it deubtless contains an element of truth, is
little more than a restatement, in delinite scientific
lanzuage, of the vague pre-scientilic stiological
mytis.

W. R. Smith4 showed that the problem was
much more complicated, and involved a variety of
elements.  His work, though in certain minor
details proved open to criticism, has stood as the
foundation of all subsequent study of the subjeet.
Beginning with totemism, which J. . McLeunan
had (a short time previous to the first publication
of this book) brought to the notice of anthropo-
logists, he formulated a theory which may be thus
briefly summarized. In the primitive nomadie
life the solidarity and unity of the clan is an
essentinl feature. Its membetrs are bound by a tie
of commeon blood with one another and with the
god, their father. The domestic animals of the
tribe to some extent share in this community, at
least inasmuch as they are the tribal guests, and
have the privilege of adoption conferred on human
strangers by the mere fact of gussthood, When
the god is angry, his favour can be restored by an
act of communion between him and his wor-
shippers; and the vietim is the non-human member
of the clan ({,2. the totem). ~When the nomad
cesses from his wandering life and becomes an
acriculturist, his relation with the god altera.
The god is no longer a father, but a king or pro-

rietor, from whose hand the worshipper receives

is land as a tenant. The sacrifice is now not so
much a communion as a tribute. The god is fed
{both in the earlier and in the later theories) first
by leaving portions of the flesh by the sacred
stone; afterwards (as less materialistic ideas of
the nature of deity develop) by pouring out tha
life-bearing blood on the -earth as his portion,
which, as it sinks and disappears, can move readily
be supposed to be absorbed by the Deity than the
solid f{)esh; and finally by burning the victim,
which thus becomes volatilized and, as it were,

1 For the peculiar method of slaughtering the animal
wheretgy effusion of blood was avoided ses W. R. Smith?, pp,
71, 419,

2 P4l ch

4 Ral. Sem.3,

iit. p. 362, 3 I’ Annde soctologique, il 33
ussim, esp. lecta, vi,—xi.
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stherialized by the smoke. The deity is thus
satisfied by t%e ‘gweet savour’ of the oilering.
The temper of a master is more doubtful than that
of a f2ther, su that the worshippers are uncertain

o1 he is satisfed. In the stressof calamity
. victims are offered, end fioaily victims
=1 unelean and therefore exceptionally sacro-

W. R. Smith seems to have been the lirst
st on the importance of distinguishing three
. of sacrifice : the communien forny, in which
~nd and his peoplz. were commensuds; the
B on for sin—es
cier, the [totem} mal
ure for the guiity tribes.
and the mystical form, in which the god
f, in bodily form, is supposed to be slain by
prers and ceremenially eaten by them,
ant-saerifice is the most obvions illustra-
he communion.nature of the rite. “When
O X {as Jacob and Laban)made a covenant,
they hield & common merl on an altar (Gn 314),
When Abraham and the deity made a covenant,
victims were divided, and God, typified by a terch,
passed between them (Gn 15). When Moses made
a covenant with God on behalf of the people,
e poured half the blood of the victims on the
1 and sprinkled the psople with the other half
{Ex 24+, )

That eofferings are regarded as literally the food
of the gods is Hlustrated by numerous texts. In
one of the Babyionian penitential hymmns, as
restored from a fragmentary tablet by Jastrow,
the sinner confesses to having eaten and drunk
unknewingly of the food and drink of his goddess,
and also to having eaten whab was unclean (i.e
tabn) to her; and Tabi-utul-Bel, king in Nippur,
speaks of trombles having fallen upon him ‘as
though ke had eaten of
neglected to bring drink to his goddess.’l Another
tablet speaks of offerings as ‘the pure heavenly
food.”?

Frazer® founds his work on the foregoing con-
clusions, but in some points carries it farther.
Especially with regard to the last-named point, he
.infers from the comparison of an enormous number
-of telated rites from all parts of the world that
the ceremonial god-slaying is intended to prevent
the god from being overborne by old age.

These theories have not gone unchailenged. L.
Marillier doubts the essential postulate on which
they are based, that an animal-god is necessarily
& totem-god ; and Hubert and Mauss question the
essential connexion between the communal meal
&t the god’s table and the more complex form of
sacrifice.4 M. J. Lagrange,® following Smend,*
objects to Smith’s theory, while doing tull justice
to the value of his masterly work, that totemism
is assumed rather than proved for the Semitic
tribes, and substitutes for his view of the origin of
sacrifice among these people the theory that sacri-
fice is essentially an aci, not of consecration, but
of de-conséeration. Starting from animism, where-
by the savage sees a spirit in everything, he argues
that, if a savage wished to make use of anything
—say, an animal whose flesh ha desired to eat—
the presence of the spirit would make it tabu. By
sacrifice the savage deszcrates the desired object;
by leaving a part of it (.., the blood) as the share
of the spirit he hopes to obtain the rest for him-

seli. By offering the firstiruits of his flocks and
lils crops, and even of his own family, he earns the
right to secure the remainder of the produce to his
own use. The newly.planted tree (Lv 19%) re-
mains ‘unecircumeised’ (3.2, tabu) for three years;

1 Jastrow, Rel. Bab. und Assyr. {i. 102, 128.

2 Id, i, 98, . 8 3 (B3, passim.

4 For the references see the bibliography at the end.

3 Btudes sur les religions sémiliques, Paris, 1005, ch. vil.
8 Lehrbuch der alitest. Religiomsgeschichie, p. 123 4.
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its fruit for the fourth year is given to the deity;
from the fifth year onwards it may L= freely used.
The sacrilice of the firstiruits was probably the
beginning - of animal-sacrifice. L nge holda
that, while animals miyht have enter-: into totems-
istic relationship with a human cl they could
rejations to
gods, and that to regard every immolation as a
sacred aet is pot the same as to al:izin from all
immolation except when one is defrirely intend-
ing to engage in an act of worskir : moreover, -
that to admit the whole c¢lan t¢ 2 slare in the
zev ean take
clan. :
in modern
theories of

Curtiss, as & resuit of his researc
Palestine, was led to dissent from
the origin of sacrifice usually associzizd with the
nauie of W, R, Smith. According to Lisvie
essential point was not the gift or tie eal
the sacrificial animal, but the cflusica of its
the substitutionary idea being in nis belief the
prevalent and the original essence ci the rite!
Thus, a sheep is slain at the foundation of a
house because every new house requires a life ; the
life of the sheep redeems that of an occupant of
the house. A sheep slain on behalf of a siek
person, likewise, is a substitute whereby the life
of the patient is redeemed. The tisod is placed
on the door-post and lintels of the si.rine ¢ perhaps
to remind the saint of the blood of ti¢ vietim that
has been slain. The fallacy that the East is
‘immovable,’ however, vitiates some of these de-
ductions. It is true that very primiiive rites and
beliefs survive among -the modern Arabs; but
they do not necessarily survive in their primitive
form, or with primitive ideas attached to them.
On the eontrary, they have been modified pro.
foundly by the leavening influence of Islam.
Moreover, Curtiss takes no account of the blood-
less sacrifices or those in whieh ths effusion of
blood is carefully avoided.?
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