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THIE CORONATINN CENEEMONY

Tue comparative philolagids owe (hon snceess i eveat
part (o then analyzing Lingnage into it smallost eloments
which are sounds.  Thev have treated words as groups
of sounds of which some persist, others change or fade
altogether, thus altering the complexion of the whole
group till in time 1t beconmes wrecognizable, Wa cannot
do better than follow theiv example in dealing with other
crcations of the human munl. fet v therefore malie an
experiment wifh the corontvn corcnons< They are
made up of numerous vites nd obaervanecs, some of
which are remarkably consiont winde others vary (o the
point of disappearing altogcther,  For the conventence of
the reader we shall give cacly of these - omponents o letfer
so that it can be scen at a ghivee winel are present and
which are missing in cach country, and compere those
that are present with the fopmes ihe o owecvnoe in oiber
regions. A complete set of 01 the povis £ not known to
ocenr anywhere. I b didd ot wonld apoear o fellows

AL The theory is that the King (1) dies o (0 is veborn,
{1} as a god.

3. By way of preparation he fasts and proctices other
austeritics.

H
i

C. (1) Persons not admizabe to the saorifice, suell as

strangers, sinners, women and ehildien, are koot away,

0
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and are nos allowed to know amvthing o (27 an armed

guard preve b orving eyes.
Do A kind of sabbath s observed ; the people are silent
and Jie guiet as atl a death,
20 The Joing must ight aritual combat (1) by arms, or
(2) by ceremonles, and (3) come out victorlous.
7. The IKing is admonished to rule justly and (z) pro-
mises to do =0,
(. 1le receives communion in one or two kinds.
H. The people indulge at one point in (1) obscenities,
or (z) buffoonery.
I. The King is invested with special garments.
J. He s baptized with water,
K. and anointed with oil,
L. when a human victim 1s killed,
M. and the people rejoice with noise and acclamations,
N. and a feast is given.
0. The King is crowned,
P. puts on shoes,
(. and recetves other regalia such as a sword, a sceptre, -
aring, ete.,
R. and sits upon a throne.
5. He takes three ceremonial steps in imitation of the
ristng sun.
T At the conclusion of the ceremonies he goes the round
of his dominions and receives the homage of the vassals.
U 1le reccives @ new name.
1. The Oucen is conscerated with the King.
H. So are the vassals or officials either at the corona-
tion ceremony, or in the course of the King’s tour.
X. Those who take part in the rites are dressed up as
gods, sometimes with masks,
Y. which may be those of animals, thus identifying the
wearer with some kind of beast. ;
Z. A kirg may be consecrated several times, going up
each time onc step in the scale of kingship.




COVENANT. A solemn promise made binding by
an path, which may be either a verbal formula or a
symbolic action. Such an action or formula is recog-
nized by both parties as the formal act which binds
the actor to fulfil his promise. Covenants may be
between parties of different socio-political groups, in
which case the covenant creates a relationship be-
tween them regulated by the terms of the covenant;
or a covenant may take place within a legal com-
munity, in which case obligations are assumed which
the law does not provide for—i.c., it makes new
obligations binding.

Since th® covenant usually had sanctions of a
religious nature (an appeal (o the gods to punish
any breach of covenant), it was closely connected
with religion. It also had close connections with
law, since the obligations assumed by covenant
tended to become legal obligations enforced by po-
litical means, and there is some reason to believe
that, in late times at least, the covenant was simply
a form of legislation.

A. Covenants in the ancient world
B. Covenant terminology in the Bible
1. In the OT
2. In the LXX
3. In the NT o f}
C. OT covenant traditions \u\
. Secular covenants N o /‘v
a. Suzerainty O'{\
b. Parity ) 3L
¢. Patron
d. Promissory
2. Covenants in which God is bound
3. Covenants in which Israel is bound
a. The Mosaic covenant
b. The covenant of Joshua
¢. The reform of Josiah
d. The covenant of Ezra
D. Covenant in postbiblical Judaism
E. Covenant in the NT
Bibliography

A. COVENANTS IN THE ANCIENT WORLD.
In the long time span covered by ancient history
there is a great variety of forms and situations in
which covenants appear, and much is yet to be
learned of the history of covenants. It may be an
exaggeration to speak of every relationship other
than kinship as a covenant rclationship, but it is
nevertheless true that covenants were an exceedingly
important means for the regulation of behavior, so
that some measure of trust and predictability could
be introduced into social and political life. The oath
(verbal or symbolic) seems to have been the con-
stitutive element which made covenants binding,
though it is possible that other formal actions, such
as a common meal, did not involve an appeal to the
divine world to punish violation of the promise. Not
every oath, however, was a covenant, for not all
oaths in ancient law involved promises concerning
future action. Ancient terminology clearly desig-
nated covenants as “oaths and stipulations” in inter-
national relationships, and this gives a working
definition of ancient covenants. See OATH.

The covenants which are of greatest importance
for OT history are those which regulate relation-
ships between two distinet social or political units,
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international treaties. Evidence for the existence of
such treaties goes back to the mid-third millennium
g.¢. in Sumerian sources, and o Old Akkadian texis
\wo centuries later. Though too fragmentary for
a satisfactory juristic analysis, they nevertheless
prove that there were already at that time well-
formed patterns for the regulation of international
affairs, usually associated with the subjection of the
party which was defcated in war. Though the Mari
archives (ca. 1700 B.C.) contain very frequent refer-
ences to covenants, they do not deseribe the content
and procedure in sufficient detail to be entirely satis-
factory. By far the most uscful and extensive body
of material comes from the Hittite Empire of the
Late Bronze Age (ca. 1400-1200 s.¢.), which had
far-flung relations from Mesopotamia to Egypt, as
well as suzerainty over various city-states of N
Syria.

The Hittite suzerainty treatics have been pre-
served in abundance, and can be taken as an iltustra-
tion of a highly developed form known throughout
the ancient Near East. These covenants were the
formal basis of the Empire; it was on them that
depended the relationship between the Hittite state
and the vassals which owed it allegiance. They
placed the vassal state under the protection of the
Hittites, and at the same time placed the military
resources of the vassal state at the disposal of the
suzerain. There can be little doubt that the military
alliance so formed was a primary intent of the
treaties, but in addition, they were a’means of pre-
scrving the peace within the Empire by regulating
+n advance the obligations of the vassal. Since it
was the suzerain who supulated the obligations of
the vassal, the latter was, in effect, protected {rom
arbitrary action on the part of the vastly more power-
ful overiord. The form of thesc treatics has been
carefully analyzed, and the following characieristic
elements of a treaty in this period may be isolated.

a) The preamble. The treaty text frequently opens
with the stitement: “These are the words of . . .,”
followed by the identificaTion of the king who gives
the treaty, his titles, appellatives, and grncalogy
The treaty is thus a mcs;agc from (hc suzcram Lo
the vassal, (& 5 37000 o

5) The historical ro'losue This consists of a de-
scription of the previous rclanonshxk)s between the
two parties, frequéntly in the *I-Thou” form of ad-
dress, emphasizing particularly the acts of bencvo-
lence which the suzerain has performed for the good
of the vassal. Often it is actually the Hittite power
i, which placed the vassal on his throne. These pre-
ccdmg acts of the suzerain are evidently regarded
as the foundation of the vassal’s obligation, and
therefore the historical prologue seems to be care-
fully composed; these prologues are actually most
important sources for the history of the Hittite Em-
pire.

¢) The stipulations. This section contains the ob-
ligations to which the vassal binds himself in accept-
ing the covenant, defined by the suzerain. The
content varies wndcly, but military obligations are,
as expected, treated in detail. First, the vassal must
not_enter_intg_alliances with_gther independent
kings, and he must be a friend to the suzerain's
friends and an enemy to his enemies. The vassal
must answer any summons for-mititacy forces, and
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engage wholcheartedly in any military campaign
commanded by the suzerain. Second, regulations for
the treatment of relugees are so {frequent that icis
necessary to conclude that this was an important
issue during this period, Third, war booty is often
regutated in advanee; this also was evidently a fertile
source of discord. In addition o these most common
stipulations. many other types ol actions are pre-
seribed or pmhll)m <. Most § interesting 15, the drequent
prohibition of “musawiig,” the utterance of “un-
fricndly words,” against ‘the suzerain, and the obliga-
ton to report such words uttered by others. With
this is often combined an exhortation to trust the
suzerain, even in spite of appearances 1o the (:)‘mraly
Finatly, a stipulated tributesis;imposed.

d) The sit and public reading. Typically
there is a provision for the deposit (3' the treaty
document in the sanctuary of the vassal, and a re-
quirement that it R d i “public at stipulated
intervals, [rom one o four times a year.

¢) The list of witnesses. Ancient legal documents
normally ended “wit ist of yignesscs‘ and the
international treaties are no exception. Here how-
ever, the god§‘of bolh states are named-—in fact,
somt: of the lists"s&¢m 10 attempt exhaustiveness in
making all known gods of the cultural arca witnesses
to the covenant. In addition, however, important
features of the natural world are included, such as
mountains, rivers, springs, the great sea, heaven and
carth, winds and clouds. It scems reasonably certain
that the gods as wilnesses were expected 1o ‘punish
breach-of-qeasract, and thus religious awe was ap-
pealed 1o as a ground for future obedienee. Though
the Hittite king certainly did act against a rebellious
vassal with military force, the treaties mention only
religious sanctions.

/) The Llgsaings and curses, This consists of a list
of goods and Lalamuu.s which the divine. witnesses
weré calléd upon to, bring upon the vassal for
obedience and disobedience respectively. The carses
usually precede, and consist of the misfortunes
usually auributed to the wrath of the gods in an-
tiquity: destruction, sterility, misery, poverty, plague
famine. The bicssings, conversely, are divine pro®
nm continuity of the vassal's line, hcalth Pros-

, and {)caw

The for going analysis of the treaty form is
schematic, more so pechaps than the treaties them-
sclves, but is useful as a description of that which
was evidently felt to be important in a valid treaty.
This written document is, however, not all that is
involved in a covenant. The text of the treaty fre-
quently refers to the oath of the vassal, but the de-
scription of the words or forms by which the oath
was sworn scems 10 be completely lacking and un-
known. It is conceivable, but unlikely. that the mere
existence of a written document was sufficient to0
put the covenant into effect. The description of the
“soldicrs” oath” in Hittite texts points to the proba-
bility of some formal ceremony for the ratification
of the covenants as well.

So far as the validity of the covenant is concerned,
it seems clear that the oath was binding only upon
the one who swore, and therefore the death of the
vassal and accession of his heir required the drawing
up of a new covenant. The same was true evidenty
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i the case of the death of the suzerain. It is true,
of coursc, that the terms of a previous treaty were
generally respected by a new king of a vassal state,
but it is difficult to say whether or not changes of
ruler tended to result in rebellion because the old
covenant was no longer regarded as valid. There
seems 1o be no evidence of any concept of a cov-
enant binding in perpetuity.

The normal form of covenants was thus a treaty
in which only the vassal is bound by oath. Parity
llraum existed at this time, but are best regarded
as the same form in which both parties are bound
to idenuical obligations.

In comparison with the material from the Hiuite
Empire, relatively little is known of covenants from
the Assyro-Babylonian periods. Enough treaties
have been recovered 1o indicate that considerable
change had taken place in the intervening dark ages.
In contrast to the Hittite covenants which gave in
the historical prologue the grounds upon which the
vassal should willingly give up his freedom to be-
come an ally of the Hitutite king, so far nothing
analogous has been found in these later treaties, but
the fragmentary state of the later ircaties warns
against much confidence in this argument. So far
it would be rather difficult to describe any consistent
pattern to which all these later treaties conform, and
there are very numerous differences (as well as
similarities) between the two groups.

It is not only cmpires which produced treaties in
the ancient world. Perhaps equally important were
covenant alliances for the purpose of obtaining a
concerted action against empires. There is un-
fortunately very little direct evidence of the form
and content of such alliances, but a respectable body
of material to prove that they existed. Already in the
Mari period, there were several kings each of whom
had ten to fifteen kings in his following, but in addi-
tion there were smaller social, tribal, or political
groups which joined forces to resist their more power-
ful neighbors. The Egyptian kings of the New Em-
pire had to fight coalitions of Syro-Palestinian kings,
and one of the Amarna Letters (Knudtzon, No. 74)
quotes what purports to be the message of an alleged
rebel to other dissident groups, exhorting them to
gather in a temple {or city containing a temple) to
form a defensive coalition by covenant, so that they
might drive out the (Egyptian) regents and estab-
lish peace in perpetuity. In the Iron Age as well,
such coalitions were standard forms of organizing
resistance 10 the Assyrian Empire, the most famous
being that which fought Shalmaneser I11 at Qargar
in 853 B.c. We have no direct evidence that this or
other coalitions condemned by the Hebrew prophets
were bound together by a covenant, but it is dif-
ficult to see any other basis for them.

B. COVENANT TERMINOLOGY IN THE
BIBLE, 1. In the OT. The most frequent word for
“covenant” (286 occurrences) is N3, but there are
numerous references 10 covenants and covenant re-
lationships where this term does not occur. The
ctymology of the term is uncertain. Most generally
accepted is the derivation from Akkadian biritu,
“fetter,” or a cognate root. The word is used asa
direct object of a number of verbs to designate the
establishment or breach of covenant. The phrase
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will lodge” to refer to the current journey homeward to Bethlehem, and this
verb to have its usual sense of “stay the night.” Our story-teller is up to his old
trick of using a word twice at crucial points; see 3:131

Your People become my people; / Your God is now my God. The Hebrew is
as succinct as it can be: “Your people my people, your God my God.” With
this couplet, however, something decisive is said; note again the verbal cor-
respondence 1o what is said of Orpah in verse 15. .

17. Thus may Yahweh do to me, / And thus may he add, / If even death will
separate / Me from you. This solemn8aifi formulary appears only bere and in
eleven passages in Samuel and Kings. The first part of it was presumably ac-
companied by & symbolic:gesture, something like our -index:ifinger’ across.the

“throat. Deep behind this lay, in all probability, a ritual act involving the
slaughter of animals, to whom the one swearing the oath equated himself. The
best indications that this is 50 are the portrayals of elaborate covenant rati-
fications, containing solemn oaths, in Gen 15:7-17 and Jer 34:18-20. The
slaughtered and split animals represent what the oath-taker invites God to do
to him if he fails 10 keep the oath.

Note several interesting things about the formulary. First, the basic form
probably ran: Thus may God (or the gods: *l6him can mean both; the verb's
pumber determines the choice) do to me and thus may he (they) add, if/if not
(’im/'im 15’} a specified future condition occurs. When the speaker used ‘im,
“if,” the subsequent words expressed what he was determined would not bap-
pen (I Sam 3:17, 25:22; I Kings 20:10; Il Kings 6:31); when be used *im 15",
“if not,” he was determined that what followed woul!d happen (II Sam 19:14).
Second, only here in Ruth and at I Sam 20:13 is Yahweh, instead of Elohim,

Mj_g@;ﬁlejﬂ&i&foth these passages there is a purpose for this shift
from the basic Torm, in Tiat there is an important emphasis on Yahweh in these
passages. Third, seven of the formulary passages in Samuel, Kings, and Ruth
use peither ‘im nor ’im 16° to introduce the concluding clause; they all use the
conjunction ki (I Sam 14:44, 20:13; II Sam 3:9; I Kings 2:23, 19:2; and
Ruth 1:17) or k7 *im (I Sam 3:35, although many read I ’im here). In this
group of seven there is a variety of syntax in the concluding clause; several ap-
pear to use k7 with the same effect as ’im 1&’, that is, ki is followed by what the
speaker was determined would happen (I Kings 19:2; I Sam 14:44; II Sam 3:9;
and II Kings 2:23 are all ambiguous). There is enough variation in this group
which employs k7, however, for other considerations to play a part in deter-
mining the precise meaning.

Two proposals about our passage are warranted. First, since Ruth has just
said in verse 17a, “Where you die, I shall die and there be buried,” the oath
comprising verse 17b should bear at Jeast some relation to this assertion,
especially to its last word. Sufficient archacological data is now available con-
cerning burial practices in Palestine in biblical times to show how it can be
said that_people are not separated even by death. Family tombs were the

~dominant feature, and after decomposition of the flesh was complete, bones
were gatbered in a common repository in the tomb, either in an ossuary or in
a pit cut out of the rock in the floor of the tomb. A body might be placed in
the tomb to decompose, or, if the family member died at some distance from
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home, the body could be interred at the distant spot and then the bones gath-
ered up several months later for transport to the family tomb and deposit in
the repository (cf, II Sam 21:10-14). Following Bric Meyers (BA 33 [1970],
10-17), we can see in this practice the background for the concept of being
“gathered to one’s fathers.” In this sense, but not in the sense of a blessed re-
union after death, Ruth's final and climactic sentence promises loyalty to death
and to the grave, including the adoption of Israelite burial custom. This in-

1:6-22 RETURNING HOME

terpretation opposes the position of mOst Tecent commentators, who tend to
find the idea “only” implied in the word order (which places the noun “death”
ahead of the verb, thus emphasizing the poun): “for death alone Will separate
me from you.” Qur translation also sees the noun as emphasized. See further
P. W. Lapp, Pittsburgh Perspective 19 (1968), 139-56; and B. F. Campbell,
Jr., ibid,, 22 (1971), 105-19. “Z

The second proposal is that the story-teller purposely altered the standard
_{o/rrg here bﬂx_siu\the name Yahweh instcad of Elohim. This is the only time
the name occurs on Ruth's lips, while Naomi, Boaz, and the citizens of Beth-

lehem use it quite frequently’in a variety of blessing and complaint forras. This

final part of Ruth's dramatic avowal is climactic in another sense then: with
no particular fanfare, she joins the people whose God is Yahweh.

19. the two of them. Again the feminine dual (cf. last NoTe on 1:8). It
should be noted, bowever, that the infinitive construct used to say “until they
came” in this verse has a feminine plural suffix, although with an unusual
form (cf. Jer 8:7).

When they arrived in Bethlehem, Two good LXX witnesses, B and the
Lucianic group, omit this clause; even more striking, the Hexapla, while having
it, did not mark it with an asterisk, as it usually does when something is to be
added to the Greek to bring it into conformity with the Hebrew tradition (see
R. Thornbill, VT 3 [1953], 240, n. 1). Is the clause after all purely redundant?
The answer must be emphatically in the negative. This sentence begins a new
episode, as the opening wayhi (which I have not reflected in the translation as
such) clearly indicates. Quite probably the Hebrew text lying behind the two
shorter Greek witnesses had undergone a haplography, the scribe's cye jumping
from the first Bethlehem to the second one. See the COMMENT,

was excited. Masoretic pointing makes the verb a Niphal of the root hwm;
the same form of the same verb expresses the excitement in the Israclite camp
when the ark of the covenant was brought in I Sam 4:5 and the rejoicing at
Solomon’s anointing which dismayed Adonijah in I Kings 1:45, The Greek ap-
proaches the same sense in all three places with “resound,” and the Syriac
captures it better with “rejoice.” The reaction is certainly one more of delight
than of pity; hence, the question which follows, “Is it Naomi” is not to be
taken as expressing shock at what time and suffering have done tc Naomi, but
rather delighted recognition.

the women. It is only the feminine plural verb form which shows that it is the
townswomen who surround the returning pair; at 4:14, when this “chorus” re-
turns, they are specifically identified as “the women.” Apparently, the absence
of any identifying noun here is original; the LXX and OL translate the verb
as plural, but their fanguages do not show gender distinction, so the nice touch
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ords: Perhaps the mostimpressive single example is
the appropriation by Rachel of the teraphim, or
“house gods,” of her father, Laban (Gen, 31:19, 30).
Innumerable attempts were made 10 account for this
strange behavior. But none could come close to the
mark as long as the necessary data on the family law
in Laban’s land had been lacking. The texts from
Arrapkha and Nuzi have at last supplicd the details.
In special circumstances, property could pass w a
daughter’s husband, but only if the father had
handed over his house gods to his son-in-law as a
formal 1oken that the arrangement had proper sanc-
tion. A similar instance of legalizing the irregular—
but this time duly explained as such—is to be found
in Rulh 3:7; this usage, too, has significant ante-
cedents at Nuzi, Itis worth noting in this context
that the common Nuzi clause “10 go to the gods”—
for purposes of a juridical ordeal—is echoed in Exod.
21:6, and more especially in 22:8; in the latter case
the noun in question is stll construed as plural.

In three passages (Gen. 12:10-20; 20:2-6; 26:1-11)
the wife of a patriarch is introduced as his sister, for
no apparent worthy reason. The Nuzi Texts, how-
ever, demonstrate that in Hurrian society the bonds
of marriage were most solema when the wife had
legally, though not necessarily through ties of blood,
the simultaneous status of sister; so much so that the
terms for “sister” and “wife” could be interchanged
in official use under the right circumstances. Thus,
in falling back on the wife-sister equation, both
Abraham and Isaac were availing themselves of the
strongest safeguards that the law, as they knew it,
could afford them.

Nuzi marriage contracts occasionally include thlc
statement that a given slave girl is presented out-
right to the new bride, exactly as is the case with
Leah (Gen. 29:24) and Rachel (vs. 29). Such was
evidently the, accepted practice in Hurrian circles,
and hence also in culturally affiliated societies. Other
marriage provisions in the Nuzi Documents specily
that an upper-class wife who had borne her husband
no sons was expected to furnish him with a slave
girl as concubine; in that case, however, the wile
was entitled to treat the concubine’s offspring as her
own. This last provision illumirates the otherwise
cryptic statement in Gen. 16:2, with its punning: 1
shall obtain children by her” =“I shall be built up
through her.” The related law in the Code of Ham-
murabi (paragraph 144) offers no complete parallel;
for there the wile is a priestess and is not entitled 10
claim the concubine’s children for herself.

Lastly, in Hurrian society birthright was not so
much a matter of chronological priority as of pa-
ternal decree. And such decrees were binding above
all others when handed down in the form of a death-
bed declaration, identified by the introductory for-
mula: “Now that I have grown old.” Against this
stylized background, the ceremonial account in Gen.
27 acquires a new significance, with its opening
clause (vs. 2), its solemn testatory pronouncements,
and its arbitrary treatment of the birthright. Literary
tradition may have obscured some of the content in
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the course of the intervening centuries. Indecd, the
custom itsell had 10 be outlawed (Deut 21:16)0 mani-
festly because it

was no longer suitable in the

changed surroundings. But the underlying frame-
work was preserved, enough so 1o be restored (o it

original meaning with the aid of pertinent cuneiform

S,
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3. Nuzi and the Habiru. Aside from thus supply-
ing an authentic background for various biblical pas-
sages relaling to the patriarchal age, the Nuz
Tablets also help 1o clarify the complex problem of
the Hasiru, or Hapiru. In (he first place, these texts
furnish a substantial number of personal names of
the Habiru, and thus afford for the first time an in-
sight into the ethnic composition of that group. The
results show that a majority of the Habiru at Nuzi
were of Akkadian origin; the rest bore Hurrian
names, except for a few that cannot as yet be
analyzed. Secondly, all the Habiru of these docu-
'ments, including those with Hurrian names, were
outsiders. What they have in common is not an
cthnic or geographical classification but an inferior
social status; their position throughout is that of un-
derprivileged foreigners. To be sure, the Nuzi evi-
dence is not necessarily valid for other lands and
periods; the ethnic composition would certainly be
subject to local variations. But the material belore
us bears out fully the conclusion that the term
“Habiru” was largely, and perhaps from the very
start, a designation for a particular class of people,
and not a distinctive ethnic name.

All in all, the small city of Nuz, although situated
in an obscure peripheral area and gonc from the
stage of history before the time of Moses, left us re-
sources that can still illuminate large streiches of the
ancient Near East, including Palestine.
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NYMPHA nim’fo [Nouga (feminine)], KJV
NYMPHAS —fos [Nunedg (masculine). A Christian
in whose house a church held its mectings, and lo
whom Paul sends greetings in Col. 4:15.

Since the name occurs only in the accusative,
Nupeav, it could come from a masculine nominative
Nuugag, a short form of Nupgébuwpog, or from a
feminine Noppa. Uncertainty in this matter dates
back to a very early period, for the pronoun which
follows the name is variously given in MSS as advod,
“his” (K]JV); adrhg, “her” (RSV); attdy, “their”
(ASV). It is impossible 10 decide which is right,
though the feminine form has the disadvantage of
being Doric for the more usual Attic Nopen.

Bibliography. C. F. D. Moule, Colossians and Philemon (1957),
p. 28, note I

F. W. GincricH
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OAK (15K, “allin, and see beloww; Akkad, allinu; 8pic).
A tree noted lor its great size and strength, probably
Quercus coccifera V.. (“kermes 0aX’"), Quercus aegilops
L. {“valonca oak™), and other specics and subspecies
aboutl which there is much difference of opinion (¢f.
Froka § A9n). 358 clearly means “oak™ and is con-
sistentdy so translated in Gen. 35:8; Isa. 2:(3; 6:43;
44:14; Ezek. 27:6; Hos. 4:13; Amos 2:9; Zech. 11:2.
Several other, similar Hebrew words have been
wranslated “oak’: 1OR, “élén (Gen, 12:6; 13:18; 14:13;
t8:1; Deut. 11:30; Josh. 19:33; Judg. 4:11; 9:6, 37;
I Sam. 10:3); abx, ‘éld (Gen. 35:4; Judg. 6:11, 19;
11 Sam. 18:9-10, 14; 1 Kings 13:14; 1 Chr. 10:12; Isa.
1:30; 6:13; Ezek. 6:13; Hos. 4:13); 798, "alld (Josh.
24:26); ovx, “élim (Isa. 1:29; 57:5; 61:3). The RSV
mg. adds “tercbinth” ar Gen. 12:6; 13:18; 14:13; 18:
§; Deut. 11:30. m®n is translated “oak” in Ps. 29:9
{RSV mg. and KJV “hinds”).

That there was confusion even in Bible times con-
cerning the meanings of these words is apparent from
the use of "éld in Gen. 35:4; "alld in Josh. 24:26; and
‘élon 1n Judg. Y:6—all for what was apparently the
same sacred trec at Shechem! That *éld and “allin
refer 1o differcnt trecs, however, is clear from the oc-
currence of both words in Isa. 6:13; Hos. 4:13, where
“1erchinih” and “oak” are now recognized. Many
schofars have come 1o feel that "aflén always meant
“vak’” and the other four words usually TeEREBINTH.
A notable exception is "éfd in 1l Sam. 18:9-10, 14,
where the Forest of Ephraim, in which the death of
Absalom occurred, scems to require an identification
with Quercus acgilops, or some subspecies of the
deciduous oaks common 1o the forests of Gilead,

The great oak shown SW of Hebron as Abraham’s
“ouaks of Mamre” {(Gen. 13:18; 14:13; 18:1) is a rela-
tively recent tradition; but at Ramet ¢} Khalil, N of
Hebron, remains indicate the probable site.

The related Aramaic [9x, “ifan, of Dan. 4:10-26—
Aram. 4:7-23 refers to an unusual “tree” of Ncbu-
chadnczzar’s"dream, symbolic of the Babylonian Em-
pire and perhaps of the mythological Tree oF Live
(cl. Ezck. 31:3-142 “cedar”). A special (sacred?) oak
outside Jerusalem is mentoned in H Bar. 6:1; 77:18;
11 Esd. 14:0.

See also ALLON 2; ALLON-BACUTH; ALOES; EraTh;
Eim; Ei-raran; Horm: T,

Bibliography. | Liw. Div Flora der Juden, voh. 1 no. 2
(1928), pp. B21-34; G, & Pose, Flora of Syria, Palesting, and
Semar, W OV933), 519-24; 1N and A, L. Moldenke, Plants of
the Bible (1952), pp. 193-99, 1 C Treves

QAK, DIVINER’S, See Divinew’s Oax,

OAK OF THE PILLAR [23n 15x]; K]V PLAIN
OF THE PILLAR. A sacred wree at a shrine at
Shechem, beside which Abimclech was crowned
(Judg. 9:6). Apparently this was the tree (no%,
“oak™) under which Jacob hid the gods and jewelry
of his wives (Gen. 35:4) and under which Joshua set
up a “great sione” as a witness to the dedication of
the people 1o the law of the Lord (Josh. 24:26).
Ser also Oax; Frora § AYn, Pronar,
J. M. Myers

OAR (1o, miifet (Ezek. 27:6); bywn, masit (Ezck.
27:29); erw, shayit, it rowing (Isa. 33:21); of. ww,
shét, scourge, whip; Arab. sita, 10 mix, whip]. A
polelike wooden implement ending with a slightly
curved blade, used 1o propel a boat.

The oar, which seems 10 have been a later refine-
ment of the paddle, perhaps due 1o the appreciation
of the value of a fulerum for a steeving paddle, ap-
pears in Egypt at an carly date. Before 2000 B.¢. the
larger Nile River boats were rowed by men seated
on stools an the deck; one such vessel was propelled
by twenty-two oars. Fig. OAR [.

Couney of the Orienta! institute, the University of Chicaga
1. Limestone relief of boat with oars, carrying Syran
captives as they pay homage to the Egyptian king
Sahu-Re; from mortusry temple of Sahu- Re, Fifih
Dynasty {ca. 2500-2350 s.c.}

All the biblical references to oars and rowing re-
late to galleys (Isa. 33:21; Ezek. 27:6, 8, 26, 29). In
Ezek. 27:6 the oars of Tyre are said to be of oak.
Most galleys before the Christian era had only one
tier ar bank of vars. On the conteatious question of
the meaning of “bireme,” “trireme,” ctc., see the
bibliography under GALLEY. See alse SHIPS AND
Saiuna. Figs. SHI 47, 50. W. 8. McCuLLoucu

OATHS. The security of a society demands that
its members speak the truth in crucial sitwations and
keep their promises in matters of serious import. The
oath is an ancient and universal means of impress-
ing this obligation on the respousible parties in an
agrecment of an invesugation. [he obligation is forui-
hed by Koly wards and holy acts which create con-
fdence and afford a sense of security that serves to
hold the community together.

The oath was an important part of the cult life
of the Hebrew community, as it was among other
peoples. The tegal procedure of which the oath was
a part was closely associated with the shrines and
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i priesthood, because the oath as a holy act was
properly pronounced in a sacred place or admin-
istered by a holy
wilhTGIy objcc Perjury and the violation of an
oa(h were serious mauus, the p,rgfdnauon of the

rson, in contact or connection

uumsh(d (EZek. 17: 13 16 18- 19) An oath must
hﬁ;ﬁﬁl—-hthgugh to one’s hurt (Ps. 15:4), and even

vaths (Lev. 5:1-4). ). The covenant between Isaac
and Abimelech was backed by mutual oaths at the
sacred W(1L9£5’!‘ih* Beer-sheba (Gen. 26:28-31).
The oath for the suspeciéd adulteress was admin-
istered with g drink of holy water containing dust
from the tabernacle ficor (Num. 5:17). Jephthah,
when he became chief of the Gileadites, “spoke all
his words before the Lorp at Mizpah” (Judg. 11:11).
These words were probably promises of exploits
which he swore to carry out on behalf of the people,
and it is likely that both parties sealed their agree-
ment with oaths. The old sanctuaries at Gilgal and
Beth-aven were places where oaths were admin-
istered and taken (Hos. 4:15). At the time of the
composition of Solomon’s prayer of dedication of the
temple, oaths were administered before the temple
altar (I Kings 8:31-32; II Chr. 6:22-23).

The oath is validated by the invocation of a deity,
which Tor the Israelite should be none other than
i€ Lord, The God 6T heaven and earth” The Third
Commandment (Exod. 20:7) forbids the invocation of
the Lord’s name for evil intent, which would include
a false oath, black magic, or the like. The psalmist
(Ps. 16:4) declares that he will not take the name of
another god on his lips. Oaths by the god Ashimah
of Samaria, and heathen gods at the shrines of Dan
and Beer-sheba, are condemned by Amos (8:14). The
Jews of Elephantine in Egypt took daths by the
deities Anathyahu, Harambethel, and the Egyptian
goddess Sati. In later time one swore by heaven,
earth, Jerusalem, the temple, or one’s own head. The
oath by one’s head, common in Arabic, was also
apparently frequent in Jesus’ day (Matt. 5:36). In
I Chr. 12:19 the Philistines swear by their heads.

The oath is accompanied, bx symbolic acts. The
gesture of the oath was t aise the han mward
heaven (Gen. 14:23; Deut’ 32:4; Dan. 12:7 (Both
hands]; Rev. 10:5-6 [the nghl hand]) To lift_the
hand, therefore, means to swear, and even j(ng
swears thus (Exod. 6:8; Ezek. 20:5). Itis by | his right
haiid that the Lord swears (15a..62:8,.cf, WAtabic
oath by the right hand of Allah and lhe meaning
“oath’’ for the wordmmdﬁ) TnPs. 144
8, ¢ ‘whose right hand is a right hand of fals¢hood”
refers to those who swear falsely.

The swearer may lay hold of some sacred and
poteng object, as the genitals ofl pal er
24:2; 47:29). THE Tabbis understood the placing of
the hand under the thigh as an oath by Abraham’s
circumcision (cf. Midrash Rabba, Palesiinian Tar-
gum, and Rashi); but in view of the i mpouange, of
the divine gift.and auribute of fertility
male organ symbohzcd i seems unl\kcly that this
form of oath had originally anything to do with cir-
cumcision. The later Jewish custom of 1aking hold
of the Scriptures or phylacteries in a judicial oath
furnished the model for the present-day procedure
of swearing on the Bible.

Sacrifices accompanied the oath in connection with
a covenant. The Hebrew idiom for making a cove-
AARTIE™T0 cut a covenant with” someone. In Arabic
the ve rb (Fﬁh'ilia“,'“t.ut," in the causative s
means 1o swear > and the noun gesant means “oath”’
In the sacTifices of the covenant The animals were cut
in"two, and onc or bol pamu passed between the
pieces (GeniSn in Jer. 34:18 thosé¢ who
brédk thd eov nan(wilh the Lord arc told that they
will be made like the calf which they cut in two and
passed between its parts. This suggests that the oath
which bound the parties to a covenant may have
stipulated in the conditional curse that the violator
should be treated like the sacrificial animal. The
Lord’s covenant with Isracl was conceived as having
been sealed by mutual oaths, so that the promises
of the covenant are referred 10 as things that the Lord
swore to do {Gen. 24:7; 26:3; 50:24; Exod. 13:5, 1},
33:1; Num. 14:16, 30; 32:11; Deut. 1835 6:10;

’I‘h(-re are two varieties of oaths in the OT. Th«_
|gencric term np3w designates the simpler form. The
rool of the word is the same as that of the number
seven, and the verb “to swear” is the reciprocal
verbal aspect (Niph'al) y3w3, which indicates that
the swearer in some way enters into a relationship
with the magical number seven. In the oath between
Abraham and Abimelech at Beer-sheba (the well of
seven, or well of the cath),~Abraham sct apart seven
ewe lambs as a witness_that K&t “dug o ‘th wcl ((,(n
21722-31). According to Herodotus (3. 8), n Arab
covenant oaths seven stones were smcarcd wuh
blood. The scdond‘lc'rq 12k “oficn ranstaied "ath,”
prloperly means ‘‘gurse. The two terms are used
jointly (Num. 5: 21 “Keh. 10:29; Dan. 9:11). The
oath for the suspcclcd adulteress is termed the “oath
of the curse,” n5kn nyaw (Num. 5:21). The curse
is pronounced by the priest, and the woman accepts
it by saying: “Amen, Amen.” The terror of the curse
is calculated to extract a confession from the guilty
in advance of the administration of the oath, and
was doubtless successful in many cases. When, eg.,
Micah heard his mother’s curse on the thief who had
stolen her eleven hundred pieces of silver, he
promptly confessed the theft (Judg. 17:2). For the
suspecied adulteress it was not sufficient simply to
have her accept the curses by saying “Amen” 10 the
priest’s words; the curses were written down and
the words washed off into the bitter water which the
woman was made to drink; thus she took the poison
of the curses into her body. If she were guilty, the
curses would surely 1ake effect; and if innocent, she
would be immune. A fanciful example of a written
curse with magical power is given in Zech: 5:14,
where the prophet sces a vision of a large flying
scroll inscribed with a comprehensive curse for every
thief in the land; the scroll enters the house of the
thief and the one who swears falsely by the Lord’s
name, and destroys the house. This vision was ap-
parently called forth by the prophet’s suspicion that
there were many thievesin the land who had taken
the oath of innocence falsely.

The full, unexpurgated oath includes a conditional
curse intended to carry the conviction that the
swearer is speaking the truth. The more serious the
issue at stake, the more terrible would be the curses
that are designed 10 cnforce the oath. Because of the

-, lu/umm .




lemple Spoelfs

spinoffs
hotel, hospital from organiaations which took care of sick and weary
on the way to the temple. 2Xmrk templars were to aid and protect the
people traveling to the temple.

those who could not bring amimials would bring money there was & place

N\

of exchange (stock exchange) and banking . The word money comes from
the templeof Juno Moneta the holy center of the roman world.. the year

rites became a time of market booths FOR THE TRAVELARS TO BUY AND
TRADE AND BECAME rT‘HE TIME OF THE yearly fairs (usually at the time of
the harvesxt)

the main action at the temple was the actio Gr., Drama, the creation
was celebrated with the "creation Hymn or "poema" the word poem means in
fact, "Creation" this poem was sung by the Chorus which as the name shows
formed a circle and danced as they sang the combat motifs at the temple
lead to the athletic  compitions these forms of wrestling boxing dueling
foot or charoot races beauty contests to choose a gqueen compttions 1n
song and dance. etc

The temple was always the center of learningit became the center of
of the Muses or the Museon where learned dicussions of wise men would,be
exchanged The temple was the the place where man got his berrings on the
universe, and a place where astronomical observations were taken and recorded
with Mathematical precision the measure ments of the temple and construct-
ion required geometry, architectrual and engineering skills

The garden of eden motifs was essential to the temple to recreate the
ritual paraidse thus the temple grounds containdd all manner of trees and
animals. colledcted with great botanical and zoological zeal
central to the temple School set up to train the priests whas the
Library h containing the holy Books which reocrded the History of
of man or the Books of life with the names of the living and the dead
(Geneology) the art used in the templewere ancestral pictures Statues bu
busts and all things pertaining to the finé arts
the purpo se of the temple rites were to establish the rule of god on earth
through his ag-ent the King which temple represented the seat of
Government ., our government buildings with their massive columns domes
marble and bronze are copies of classic greek and roman temples
it was to the king and high priest that judgements were given and this
became the seat of Law the king was the Judge
it was because of the kings right to rule , sanctioned by god that the
armies were set up for protection and the spreading of the kingdon of God

‘The Temple is the source of the civilizing process and not one of its

drivities // // .
) L2, fc&b

covenants inugration,, yearly-stat of the union , graduation ,caps
banks with the holy of h olies
C s ate aoin

L ; - / -

Pifbnes s LI Lrom o il
TEMPLE TYPOLOGY o
cosmic mountain,, waters of life, tree of life, 'separate sacral set apart
space, orented to the four quarters ., express successive ascenion toward
heaven(giggurat) ,measurements revealde by god, organizing instution,
associated with the realm of the dead,, sacral com-unal meals , tablets of
destiny, gods word revealed, themple and law, palace of sacrifice, secrecy
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